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PREFACE 

In order to dispel misconceptions regarding the Vedic 
conception of God, Vedic risis, Devatas, Vedic Yajnas, meat-eating, 

' alcoholic drinks etc., some years ago I had written a book in Hindi 
named, in about 500 pages which was published 

first by Punjab Arya Pratinidhi Sabha at the Gurukul Kangri Press 
and was reprinted by Dayananda Sansthan Karol Bagh, New Delhi. 
The whole work was later abridged and rendered into English by 
Shri Bharat Bhooshan, M.A.J.D. I have carefully gone through his 
abridged version and I am glad to say that nothing important has 
been left out. It is really a very difficult task to translate a book on 
the Vedas in English or a foreign language and abridge so as to suit 
the taste of the modem intelligentsia without leaving out anything 
very important. But Shri Bhooshan has done full justice to the 
difficult task. 

I am sure, this abridged English edition of my book will dispel 
many misconceptions about the Vedas like polytheism, polygamy, 
animal sacrifice, meat eating, drinking and magic in the Atharvaveda 
etc, which have been so erroneously highlighted by many western 
scholars and their followers. The original work was written mainly 
to repudiate the misconceptions contained in the Vedic Age, 
(Published by the Bhartiya Vidya Bhawan, Bombay.) 

The extensive quotations from that book have been given to 
show how erroneous were their statements. Those who would like 
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to read in detail regarding all these subjects must read my original 
book W 


DHARAMDEV 

ANANDAKUTIR 

JWALAPUR 

24-12-1976 
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Publisher’s Note 

I am glad to present to the scholars, students and readers of 
Vedic literature this book of great value entitled "VEDAS-THE 
MYTH AND REALITY" Published by the Arsha Sahitya Prachar 
Trust. 

This rare book was originally written by the well known Vedic 
Scholar, the Late Pt. Dharmadeva Ji, in Hindi under the title "Vedon 
kayathartha swaroop" Several years ago and later translated by his 
son Shri. Bharat Bhooshan who is a poet, journalist and a media 
consultant. 

This trust is publishing this English Version of the original 
text to dispel the False notions about the Vedas and their 
interpretations in books like the Vedic Age published by Bhartiya 
Vidhya Bhawan and other foreign and domestic Publishers. 

I sincerely hope that this book, the first of its kind, will be 
found extremely useful to all concerned in knowing the truth about 
the Vedas which are the true words of God revealed to the Rishis 
of the yore at the time of creation for thebenefit of the mankind. 


Dated : 15.08.2006 Dharam Pal Arya 

Secretary 
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FIRST CHAPTER 

Vedas-the Divine Revelation 

Are Vedas the manifestation of Divine revelation.? 

And is it necessary to believe in Divine revelation at all? 

According to the evolution theory, man went on gaining 
knowledge gradually. Why then to believe in the Divine revelation? 

One can not attain knowledge unless there is some one to impart 
it. If it were not so, there would have been no need to open schools 
and colleges. People would have attained the knowledge themselves. 
But it is evident that we can not gain knowledge until and unless we 
are taught by our teachers, parents or by others. 

Some experiments have been carried out from time to time in 
this connection. Worth mentioning among them are those carried 
out by King Asurvant of Syria, King James (IlVth) of Scotland, King 
Semetical of Greece, King Fredrick Ilnd of Germany and by 
Emperor Akbar of India. During these experiments newly bom 
children were kept in forests and brought up by nurses who were 
l deaf and dumb. Consequently the children could not learn any 
language and their behaviour came to resemble that of animals. 

There has been one instance of a child bom in Gandhi Hospital 
Lucknow, who brought up by a wolf, walked, talked and ate like 
animals. 

It is quite logical to believe that as a father instructs his child 
in the beginning, so also does God. He is our first Benefactor who 
gave instructions in the form of the Vedas to all human beings at 
the time of creation to help them achieve physical, mental and 
spiritual progress. They were told about the ultimate aim of 
existence and also what was right and wrong. 
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Even a materialist like Haickel has acknowledges the possibility 
of Divine revelation when he says 

“They may or they may not receive such information, but there 
is no scientific ground for dogmatism on the subject, nor any reason 
for asserting the inconceivability of such a thing.” 

Stressing the need for Divine revelation, Dr. Fleming, famous 
scientist of Europe, said: 

“If we are to obtain more solid assurances, it can not come to 
the mind of man groping feebly in the dim light of un-assisted 
reason, but only by a communication made directly from this 
Supreme to the finite mind of man. (Religion and Science by Seven 
men of Science.) 

Just as it is absolutely necessary to frame laws and regulations 
to run an institution or a government or a factory, it is quite rational 
that God should give us in the form of Vedas, the eternal laws for 
our benefit. It will be considered unjust to punish people for theft, 
drinking or corruption in a country where there are no laws 
prohibiting such practices. This is why God gave us the set of laws, 
which in the words of Vedas, are "Rita and Satya ” at the dawn of 
creation. 

Eminent philosophers like Plato and Kant have also spoken of 
Divine revelation for guidance in religious and moral matters. 

Plato, in his book “Phaedo” says, 

“We will wait for one, be he a God or an inspired man, to instruct 
us in religious duties and to dispel dankness. 

“We must seize upon best human views in navigating the 
dangerous sea of life, if there is no safer or less perilous way, no 
stouter vessel of Divine revelation for making this voyage.” 

The following dialogue of Plato-translated into English by 
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Jowett-also emphasise the need for the Divine revelation:- 

“A man should persevere until he has achieved one of two 
things : either he should discover, or be taught the Truth about them 
or, if this is impossible, I would have him take the best and most 
irrefragable of human theories, and let this be the raft upon which 
he sails through life-though not without risk, as I admit, if he can 
not find some word of God which will more surely and safely cany 
him through.” 

Socrates of Greece also expressed similar sentiments : 

“You may resign yourself to sleep, and give yourself up to 
despair, unless God in His goodness, shall vouchsafe to send you 
instruction.” 

Says the German philosopher Kant: “We may well cancede 
that if the Gospel had not previously taught the universal moral 
laws in their full purity, reason would not yet have attained so perfect 
an insight of them.” These lines accept the limitation of a human 
mind and the need for Divine revelation for the knowledge of the 
moral laws. 

Those who do not recognise the need for the Divine revelation 
hold the view that being endowed with intelligence, they can 
discriminate between the right and the wrong, the good and the bad, 
the religious or the irreligious. Though we do not underscore the 
role of Conscience in such matters, we must emphasise that it can 
not be taken as a final authority in regard to morality which is, to a 
great extent, determined by environment, social conditions and 
education and vary from person to person and place to place 

A child who is bom in a family of Aryans, Vaisyas or Jains, by 
nature, generally begins to hate meat; but a child who is bom in a 
Kshatriya or Kayastha families (where meat is genarally considered 
normal part of food) is not prompted by his Conscience to abstain 
from animal food. 
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Kant has rightly said in his book “Metaphysics of Morals": 

“Feelings which naturally differ in degree can not furnish 
uniform standards of good and evil, nor has anyone a right to form 
judgment for others by his own feelings." 

Some people reject the need for Divine Revelation at the time 
of creation on the ground that such revelations have dawned from 
time to time on the devotees of God. They should, however, 
remember that belief in such revelations has led to a great deal of 
exploitation of human weakness by those who were believed to be 
the incarnations of God. 

Even if some persons were able to rely on Conscience, 
intelligence or inspiration for what is right or wrong, it is difficult 
to acquire the knowledge of the Ultimate end, of the true nature of 
“Jiva", (soul), “Brahma" (God), Prakriti" (Matter) and the way to 
achieve emancipation etc. 

Materialists hold the view that a man knows about his duties 
and obligations by merely observing Nature. If this were the case, 
no race would have been found in barbarious state. The book of 
Nature is open to everybody, But to read this book and to understand 
its mysteries, is not everybody's business. 

If others (not knowing fully what Nature truly reveals to us) 
begin to follow such aspects of Nature as “Survival of the fittest", 
morality and universal brotherhood will be simply wiped out from 
the world. Therefore it will be a great blunder to consider Nature 
as the only source of ethical education. 

Before directly answering the question why we should regard 
Vedas as Divine revelation and not the Bible, the Quaran, Zind Avasta, 
we would like to present before the readers some of the tributes 
paid to the vedas by impartial scholars belonging to different faiths. 

Fanoon Dadaehanji, a Parsi scholar, in his book Philosophy 
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ofZorozstrianism and Comparative Study of Religions, writes:- 

“Veda is Book of Knowledge and Wisdom comprising the Book 
ofNature, the Book of Religion, the Book of Prayers, the Book of 
Morals and so on, The word ‘Veda’ means” wit, wisdom, Knowledge; 
and truly, Veda is condensed Book of Wit, Wisdom and knowledge.” 

Akhtab’s son and Turfa’s grandson Lavy, an Arabian poet, who 
flourished 2,500 years before Mohammad, wrote a beautiful poem 
in praise of the Vedas which throws light on the esteem in which 
the people of Samatic race, held the Vedas till 1S00 B.C. 

(2 ) WSTRff TTfFTt 

Push'd m 

(S) m 3TT^nfbT 

• ^ hiwh, 

( 4 ) ^ ^StT TTT'tfteTRI ^smT W 

Titrirr tft ^Ahi 

( 5 ) * 3^^ PTT ^ 3TdT dlt-lffld ^ 3T^6(^H V *mi 

3TcFT W 3T^I 

(The poem is included in Asmai’s Anthology named Malakus-shara 
(siral Ukul): 

(“Oh, blessed land of Hind (India) Thou art worthy of rever¬ 
ence for in Thee has God revealed True knowledge of Himself.) 

“What a pure light do these four revealed books afford to our 
mind’s eyes like the (charming and cool) lustre of the dawn? These 
four, God revealed to His'prophets (Risis) in Hind. 

“And he thus teaches all races of mankind that inhabit His earth: 

“Observe (in your lives) the knowledge I have revealed in the 
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vedas for surely God has revealed them. 

“Those treasures and the “Sama” and “Yajur” which God has 
published. O my brothers! Revere these, for they tell us the good 
news of salvation. 

“The two next, of these four, Rig and Atharva teach us lessons 
of (universal) brotherhood. These two (Vedas) are the beacons that 
show us the path of universal brotherhood. ) 

Aurangzeb’s elder brother, Darashikoh, who was a great scholar, 
read scriptures of different faiths which were supposed to be Divine 
revelations. Among the books he studied besides Quran were old 
Testament, New Testament and the Book of Psalms. But none of 
them satisfied him as did the Vedas about which he writes . 

“After gradual research, I have come to the conclusion that 
long before all heavenly books, God had revealed to the Hindus, 
through the Risis of Yore (of whom Brahma was the Chief) His 
four books of knowledge, the Rigveda, the Yajurveda, the Samveda, 
the Atharva Veda.’ ’ 

Darashikoh was confident that these vedas which enunciated 
the oneness of God existed in the ancient time and that Upanishads 
were based on them. He studied Sanskrit and had acquired so much 
knowledge that he could understand the true meaning of the Vedic 
mantras and Upanishads. 

He also found reference to the Vedas (being revealed by God) 
in Quran. In his opinion, some verses in Quran were just the 
reproduction of the teachings of the Upanishads which have 
ultimately been derived from the Vedas. 

Though most of the Western Vedic scholars were not impartial 
as their main motive was to establish the superiority of Chrstianity 
over Hindu religion, yet there were a few in Europe who sang the 
glory of the Vedas. 
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Co-discoveror of the evolution theory in the material world, 
Dr. Alfred R. Wallace, writes in his famous book “Social 
Environment and Moral Progress: ” : 

“In the earliest records which have come down to us from the 
past, we find ample indications that accepted standard of morality 
and the conduct resulting from these were in no degree inferior to 
those which prevail today, though in some respects they differed 
from ours. The wonderful collection of hymns known as the Vedas 
is a vast system of religious teachings as pure and lofty as those of 
the finest portions of the Hebrew Scriptures. Its authors were fully 
our equals in their conception of universe and the Deity expressed 
in finest poetic language.” 

“In it we find many of the essential teachings of the most 
advanced religious thinkers.” 

“We must admit that the mind which conceived and expressed 
in appropriate language such ideas, as are everywhere present in 
those Vedic hymns, could not have been inferior to those of the 
best of our religious teachers and poets, to our Milton, Shakespeare 
and Tennyson.” 

What could be a better criticism of social evolution theory 
than this? Where is the scope for social evolution if the teachings 
of Vedas, which, in the famous words of Max Muller, are the “oldest 
books in the library of mankind and” are as lofty and pure as the 
finest portions of Bible ? 

This belief expressed by one of the discoverers to the evolution 
theory himself will force others, who deny the existence of revealed 
knowledge on the basis of this theory, to change their mind. 

Rev. Morris Philip in his book “The Teachings of the Vedas ” 
has in the following words, accepted the revealed nature of the 
Vedas:- 
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“After the latest researches into the history and chronology of 
books of Old Testament, we may safely now call the Rigveda as the 
oldest book, not only of the Aryan humanity, but of the whole worlds. 

It is evident then (I) that the higher up towards the source of 
the Vedic religion we push our enquiries, the purer, simpler do we 
come to find the conception of God, and that (II) in proportion as 
we come down the stream of time, the more corrupt and complex 
we find it. We conclude, therefore, that the Vedic Aryans did not 
acquire their knowledge of the divine attributes and functions 
empirically, in that case, we should find at the end what we now 
find in the beginning. Hence we must seek for a theory which will 
account alike for the acquisition of that knowledge, the God-like 
conception of Varuna, and for that gradual depravation in which (it 
eventually) culminated.” 

“We have pushed our enquiries as far back in time as the records 
would permit, and we have found that the religious and speculative 
thought of the people was far purer, simpler and more rational at 

the farthest point we reached, than at the nearest and the latest in 
the Vedic age. 

“The conclusion, therefore, is inevitable viz, that the 
development of religious thought in India has been uniformly 
downwards, and not upward, deterioration and not evolution. We 
are justified, therefore, in concluding that higher and purer 
conceptions of the Vedic Aryans were the results of a primitive 
Divine revelation.” 

It can’t be said about Rev. Morris that he had fully understood 
the principles of the Vedic Dharma. There are many errors in his 
book which will be pointed out later. But his faith in monotheism 
in Vedas is very significant. 

A well-known scholar, poet and philosopher - James Cousins 
writes in “Path to Peace”: “To love, to think, to do-are in the 
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Vedic conception, no transitory futurities touched with melancholy, 

‘ but simulations of the cosmic dancing shadows cast by the Light of 
lights. But they are cast by the Light, not by Darkness and in that 
light, that vision of the Eternal, shining through the temporal, 
humanity can find an ideal which would replace a periodical 
sanctimoniousness by a perpetual sense of the sanctity of all life. 
On that (Vedic) ideal alone, with its inclusiveness, which weans 
hatred away from itself, it is possible to rear a new earth in the 
image and likeness of the eternal Heavens.” 

Cousins was so impressed by the Indian Scriptures that he 
changed his name to ‘Kulapati Jaya Ram’’' and passed his remaining 
life with his wife in the pursuit of the Vedic ideals. 

Prof. J. Moscaro of the University of Barcelone, has described 
the Vedas, the Upanishads and the Gita, as the highest summit of 
* the wisdom 

“If a Bible of India were compiled, if Sanskrit could find a 
group of translators with the same feeling for the sacred texts in 
the original as the Bible has found in England, eternal treasures of 
old wisdom and poetry would enrich the times of today. 

Among those compositions-some of them living words before 
writing was introduced-the Vedas, the Upanishads and the 
Bhagavadgita would rise above the rest like the Himalayas of the 
spirit of man.” 

What Mr. W.D. Brown, an English scholar, has stated about 
Vedas in his book “Superiority of the Vedic Religion” is worth 
writing in golden letters : 

“It (Vedic Religion) recognises but One God. It is a thoroughly 
scientific religion where religion and science meet hand in hand. 
Here theology is based upon science and philosophy.” 

This is how well-known German philosopher Schopenhauer, 
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expressed in the following words, his sentiments about the 
Ishopanishad (which is the 40 th chapter of Yajurveda):- 

“In the whole world, there is no study so beneficial and elevating 
as the Upanishad. It has been the solace of my life. It will be the 
solace at my death.” 

Ragozin in his book ‘* Vedic India also ackowleged the sublime 
nature of Vedas (though some of his ideas about Yajnas are 
erroneous). He writes 

“Vedic hymns greatly confirm us in the impression that the 
Aryan moral code, as mirrored in the Rigveda, bore on the whole, a 
singularly pure and elevated character. So nothing can be more 
beautiful in feeling and wording than on alms giving or rather on 
the duty of giving or helping generally.” 

French author Jacolliot, who made a comparative study of 
different religions in his book “The Bible in India , writes > 

“Astonishing fact! The Hindu revelation (Veda) is of all 
revelations the only one whose ideas are in perfect harmony with 
Modem Science, as it proclaims the slow and gradual formation of 
the world.” 

Jacolliot’s statement that among the revealed books, only the 
Veda teachings are in harmony with scientific thoughts is very 
significant. Take for example, what the Bible says about the creation 
of the world. 

God said, let there be light and there was light. (Genesis-3) 

According to chapter 1 st of Genesis, it took God six days to 
create the world and according to the next chapter, He took rest on 
the seventh day 

“And on the Seventh day, God ended his work which he had 
made, and he rested on the Seventh day from all his work which he 
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had made.” 

Whatever God did afterwards was like an ordinary man with all 
human weakness which philosophy, testifies as the 
“Anthropomorphic conception of God.” 

It is stated in the third chapter of Genesis 

“Adam and Eve heard the voice of the Lord God walking in the 
garden in the cool of the day and they hid themselves from the 
presence of the Lord God amongst the trees of the garden.” 

Then, God repented after creating this world, according to the 
sixth chapter of Genesis 

“And it repented the Lord that He had made man on the earth 
and it grieved Him at his heart. And the Lord said, I will destroy 
man whom I have created from the face of the earth for it repented 
me that I have made him.” 

The eleventh chapter of Genesis betrays his jealousies: 

“Lord came down to see the city and the tower, and the Lord 
said, “Behold, the people is one and they have all one language and 
this they have begun to do and now, nothing will be restrained from 
them, which they have imagined to do. 

“Go to, let us go down and there confound their language that 
they may not understand one another’s speech.” 

“So the Lord scattered them abroad and they left off to build 
the city.” 

And then there are descriptions—of God wrestling with Jacob— 
taking beef at Abraham’s house.... 

Scientific and rational scholars can never be satisfied with this 
anthropomorphic conception of God. C.S. Middleman writes 

“Such anthropomorphism is childish.” 
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In reply to the question, “Do you think that science negates the 
idea of a Personal God? Prof. J.B. Kohn, a well-known scientist, 
said,” I think it does assume the Personal God to have human 
attributes.” 

Replying to the same question, Physicist C.C. Farr, another 
scientist, said 

“The idea of a Personal God as taught by Jesus Christ would 
seem to be very different from the conception of scientific men. I 
see no realisation of studendous magnificance which must be 
ascribed to the power behind the universe in Jesus’s teaching and 
the teaching of the church today.” 

One of the main objections of scientists against the Biblical 
conception of creation is that the existence came out of nothing. 
But according to the Vedic religion, it took its birth from the matter. 
God is only its efficient cause like potter, a blackmith or a 
goldsmith. There can be no objection to this conception of creation 
from the philosophical or scientific point of view. 

Another objection agaihst the Biblical conception of creation 
is regarding the division of day and night before the sun or moon 
were bom. 

On the first day, the day and the night were made as evident 
from the first chapter of Genesis 

“God saw the light, that it was good and God divided the light 
from the darkness. 

“And called the light day and darkness He called the night. And 
the evening and the morning were the first day.” 

But the sun and moon were created on the fourth day as stated 
in the 4 lh chapter of the Genesis 

“And God made two great lights, the greater light to rule the- 
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day and the lesser light to rule the night, he made the stars also.” 

“And God set them in the firmament of the heaven to give light 
upon the earth. 

“And to rule over the day and over the night and to divide the 
light from the darkness, and God saw that it was good. 

“And the evening and the morning were made on the fourth 
day.” 

Moreover there are many things in the Bible which are against 
intellect, reason and science such as 

(i) That Christ was bom of Virgin Mary. 

(ii) That earth is flat and not round. 

(iii) That Christ turned water into wine. 

(iv) That Christ satisfied hunger of 4,000 people from just 4 
leaves. 

(v) That Christ raised Lazarus from the grave after three days. 

Galileo, a scientist from Spain, was brought before Inquistion 
Court and punished for his statement that the earth is round and 
that it revolves round the sun. 

The following was the verdict of the court 

“The first proposition that the sun is the center and does not 
revolve about the earth is foolish, absured, false in theology and 
heretical because expressly contrary to the Holy Scriptures... And 
the second proposition that the earth is not the center but revolves 
about the sun is absurd, false in philosophy and from a theological 
point of view, at least, opposed to the tme faith.” 

Many atrocities had been committed on Galileo for stating 
the scientific truth that the earth is round. He was sentenced to 10 
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- year rigorous imprisonment. He died in jail. 

Bruno, another scientist, had been meted out the worst 
treatment for stating that the earth is round and proving that there 
are many worlds. On Feb. 16 1600, he was burnt to death. While 
dying he said smilingly 

“It is with greater fear that you pass sentence upon me rather 
than I receive it.” 

Reader may refer to the well-known book “ The History of the 
Conflict Between Religion and Science ” by William Draper for 
the injustice done to scientists and philosphers like Hypatia , Nester 
Arius etc for expressing minor differences of opinion on the 
Christian principles. Dr. Barnes, Bishop of Birmingham, in his 
broadcast (reproduced on “The Religion and Science ”) maintained 
that where there is a conflict between religion and science, the 
latter is to prevail: 

“Now before I speak of such possibility of conflict, I wish to 
make it quite clear that many beliefs associated with religious faith 
in the past must be abandoned. They have had to meet the direct 
challenge of Science and I believe, it is true to say, that in every 
such direct battle since the Renaissance, science has been the victor. 
Let me give definite instances 

(i) First, the earth is not the fixed center of the universe; it is 
merely the moving satellite of a sun which resembles innumerable 
other suns. 

(ii) Secondly, man was not especially created. 

(iii) Thirdly, no priest, by ritual or formula, can attribute spiritual 
properties to inanimate matter. 

(iv) Fourthly, if by miracles, we mean large-scale breaches in the 
uniformity of nature, such miracles do not occur in human 
experience. Here are four typical results of scientific investigations 
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which at length all must accept.” 

Dr. Mazley in the course of his Bampton lectures had said, “If 
miracles are denied, all Christianity, so far as it has any title to that 
name, so far as it has any special relation to Christ, is overthrown.” 

There is nothing against the laws of Nature of Science in the 
Vedas. God has been described in the Vedas at several places as 
‘Satya Dharma ’, one whose laws are eternal. These laws are called 
“slttT” (Rit) which means true and eternal. 

Not only that, Vedic religion and science are in absolute 
harmony with each other, Vedas are also the origin of all sciences 
and the religions. “Veda” means knowledge, both material and 
spiritual, for the benefit of the mankind. The fundamentals of 
aeronautics, astrology, art, medicine and electricity are present in 
the Vedas. 

DIVINE REVELATION AND ITS MEDIUM 

Even while some scholars consider the knowledge contained 
in the Vedas to be Divinely revealed, they hold the view that the 
language in which it is expressed is that of Risis. But if we go deep 
into this matter, we will find it fallacious. 

The basic issue is : What was the form in which this Divine 
knowledge was revealed to the Risis? 

What is the proof that the Risis preserved that knowledge in 
its pure form without allowing it to be tampered with their own 
imagination? 

Is it believable at all that the Vedic Language which is so perfect 
and is the mother of all languages, should be the result of any human 
effort? 

Moreover if we concur with the philologists that thought and 
language are interdependent, we can not but reach the conclusion 
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that even the language of the Vedas was Divine. 

Herder, a philosogist, for instance, says, 

“Without language, it is impossible to concieve philosophical 
nay, even any human consciousness.” 

In the words of Herder: “We think in names.” 

Says, Sir William Hamilton, “Words are the fortress of 
thoughts, unless thought be accompanied at each point of its 
evolution by a corresponding evolution of language, its further 
development is arrested.” 

German scholar Von Humolt has rightly observed: 

“If we separate intellect and language, such a seperation does 
not exist in reality.” 

Says another scholar Shleel Maker : “Thinking and speaking 
are so entirely one that one can only distinguish them as internal 
and external, every thought is already a word.” 

In his famous book “The Science of Language," Max Muller 
has expressed the view that this relationship is the basis of all exact 
philosophy :- “We think in words; so words must become the 
character of all exact philosophy in future.” “We never meet with 
articulate sounds except as wedded to determinate ideas nor do we 
ever, I believe, meet with determinate ideas; except as embodied in 
articulate sounds. I, therefore, declare my conviction as explicitly 
as possible that thought in the sense of reasoning is not possible.” 

This theory is fully supported by our ancient literature. For 
instance, the following aphorism, in the “Mimansa” bears testimony 
to this thought-language relationship : 

TnsrsTl VKIFMI^ TfsfSTI (1.1.5) 

faKTdRl, (1.1.18) 
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Poet Kalidas also writes in Raghuvansh 

WSfe ctMUSdJyfdqTT^l (TFfl.l) 

Maharshi Vyas, in his commentary of the Yogsutras (I. 27), 
also fully supports this view in the following words 

mfdMBtPHrtRW farS : TOT yfd^Hrll 

On comparison of languages it will appear that the Vedic 
language is not only the mother of Indian but also of all foreign 
languages. 

Baron Cuvier, for instance, writes 

“It (Sanskrit) is the most regular language known and is 
especially remarkable, as containing the roots of the various 
languages of Europe like Greek, Latin, German, Slavonic.” 

Yaska, the author of the Nirukta, has also given multi meanings 
of several mantras. 

This magic, with which the mantras in the Vedas, have been 
endowed with the spiritual, cosmic and social meaning puzzles even 
the minds of the greatest scholars and commentnators of the V edas, 
he says. As per Visvamitra where the names of these Risis do not 
fall into a category as in the Atharvaveda, they should be taken as 
characters or spokesmen in a great epic as in a Panchtantra story, 
specially coined to convey certain complicated ideas in a simple 
form. In the Panchtantra, great truths have been revealed through 
such characters as a lion, a Jackal, monkey etc. Everybody knows 
that these creatures can not otherwise speak. 

■ ») (« ■ 
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SECOND CHAPTER 

RISIS s AUTHORS OR SEERS? 

We have tried in the earlier chapter to establish that Vedas, 
which are eternal, have been revealed by God Himself. We have 
also stressed their importance from different points of view. But 
Western scholars like Prof. Max Muller, Weber and Macdonell 
hold the view that Risis were the authors of Vedas. The mantras 
contained in the Vedas had been written by them from time to time. 
How can the Vedas then be eternal and Divinely revealed? Some of 
these scholars and authors even quote from Vedas and Sutras to 
support their contention. They say that Vasishtha, Jaamdagni, 
Angira, Kava , Bharadwaj, Gautam, Atri (whose names occur in 
the Vedas) were some of these authors. They also attempt to 
reinforce their view by showing names of some countries and their 
kings extant in the Vedic “ballads”. Their detailed list is compiled 
by Prof. Macdonell and Dr. Keith. This list is entitled “ Vedic Index 
of Names and Subjects. ” 

But the fact is that Risis are ‘seers’ and not the “authors” of 
the Vedas. The following is the definition of Risis given by 
Yaskachcuya in Nirukta : 

Also Acharya Upmanyu has stated that, those who have 
realised the true meaning and import of the mantras, are regarded 
as Risis. They were called Risis because they came to such 
realisation during the course of meditation and through penance. 
The realisation of the true meaning of the mantras, with all their 
mysteries, constitutes their seerhood. 

Something similar to Acharya Upumanyu’s assertion is also 
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found in Taittiriya Aranyaka (2.9.1):- 

3TTFT ^ ^ MVdN-dMHIMHIrt W 7T 

The following from the Satpath Brahman also denotes the 
similar meaning:- 

t ^r[ TJTTWrf Uc^lP^PM^d: STTplT 

In Taittiriya Samhita, Aitareya Brahmana, Kanva Samhita, 
Satpatha Brahmana and Sarvanukramni etc, seers have been 
described as the Risis. It is specified which mantras, suktas and 
the mandals were revealed to each 


TrT ( ^Pp^TT-.) ' ch l ^dl 

-ftfitflU Tff^TT 1.5.4 

TT TPT yfdMyill4Udl 

-ifo TTO 2.6.8 


^M:V) MUI'dlnPI d-huil 'j<jyu|<p u ri | d-h -Jf 


-^0 ^0 5.2.1 


tt 'diuddh-tTT hpujTzr c^: vfrtfr t Tjfacfop ffhl’ 

TT%dT 10.5 

••••Tnf?PTt f^lta Tf 'RU^lW^rpi -Tfcrf^O S.l 
ctmddl jfldM^dsf UUgHhMVdTi 


shlft-Mriil ^TTgTJT: W 9Ug<HUMVdriJ 
HktH Huscd dPutdliMVd^i 
3TTST TRT^TtiMV’Md, 1 


Though it is true that such names as Viswamitra, Jamadagni, 
Bharadwaja, Atri, Angiras, Priyamedha occur in the Vedas but it 
might be stressed here that they are epithets cannoting certain 
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attributes and not proper nouns standing for particular individuals. 

Again it is stated in Aitereya Brahmana that words like 
Grtsamada, Visvamitra, Vamdeva, Atri, Bharadwaja, Vasistha, 
Pragatha, generally denote vital energy: 

’yrufr ct TJ^T:, ^ cTWR UrHHc; 

pcririr trt fen ^ 

fq?ri fet Prfe TRT rf 

■^T 3*3^ 3FT ^ ^T: ifef WT ffrTI rf ^ 3*f^ 3PT ^ ^T: 

Tfer gm ^frt dWI< cum^c( T?fer TRT FT 

jjct mmqi^rq q fen v qf^ ^ T rrfe jfFPT qf^ fet 

hrfe fegRT: M W3T: T^f 

fefd q^ fefrf (Wl^ W^T 

Tirf fe 3Tq ^ 1: Tfef dfeT: rlW^ ofaid: Tt 

tsferir WTRf-rlWff W?T: I 

-Aitereya. 2.2.1 

As these words denote common attributes in accordance with 
the derivations given in the above passages, they can be used for 
men and places having such attributes. For example, one who 
considers everyone as his friend and whom everyone considers his 
friend, will be called “ Visvamitra ”; One who prevents others from 
committing sins, will be known as Atri. 

A man endowed with strength and knowledge will be called 
“Bharadawaja”. One who is well-versed in the science of 
respiration (y Nil^tu) and is a true devotee of God will be named 
“Vasistha” . A person, who keeps his senses and intellect under 
control, will also be known by the same name. 

One who develops good qualities or lives in God and is shining 
through His glory, is “ Vamadeva”. The same is true of other words 
occurring elsewhere in the Vedas. 

In Satpath Brahmana, which is an authentic exposition of 
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Yajurveda, it is said, that Vasishta stands for vital energy 
Bharadwaja for intellect, Vishwamitra means ears, Angirasa for 
spiritual energy, and Visvarkarman for speech. 


WTt ^ I 

sfr? ^ lerysnfasi 
WrilMldl 4M<rH:l 

WTt W 3T%TT: I 
3TFX ^ | 


Satpath 8.1.1.61 
Satpath 8.l.l.9! 
Satpath 8 . 1 . 2 . 6 I 
Satpath 13.2.2.41 
Satpath 8.1.2.31 
Satpath 6.1.2.281 
Satpath 8.1.2.91 


In Brhadaranyaka also, the words like “ Gautam ”, 
“Bharadwaja ” are meant to denote senses 

I 3TJT -*rin*4: 3T?T :I | 

f^nfe 3T4 , 3TO^cT crtwZ: 

-( 2.2 ) 

Here the two ears, two eyes, two nostrils and one speech have 
been called respectively Gautama, Bharadwaja, Jamadagni, 
Vasistha etc. 


Words including Vasistha, Viswamitra, Jamadagni are not 
proper nouns denoting certain attributes as evident from the 
following: 

4441m‘4MVIIW -1.1.27 

3 RW Tra-fcHidj -33 

Words like Kathaka, Kalapaka, Paippalada are— 
(missionaries of style) 

Those who try to prove history in the Vedas are mistaken. For 
instance, when “ Bhof ’ occurs in Rigveda 
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"MUiTOrcft ^tot 

^bcbRufta %tt xrft^rf c^m^H f^ H ll 

-Rig. 10.107.1 

Surely it is not a particular name of the King bom in 11 ,h or 
12 th century A D, but refers to any king or any person who is 
charitable or who protects others. 

In mantras like: 

crqTJ TOT rrf^rf ^ TOFRT: WTO: I WTOT 

-Rig. 8.2.16 

“Kanva ” is not the name of a Risi or his progeny, but according 
to Nighantu, refers to all those who are endowed with sublime 
wisdom. 

In the following mantra from Atharvaveda (18-3-16) 

' feUkuPr* ! «T^3T, #<TO, «UH^e| % 3Tfr: 

3TO ^|HMl^ T: ft# R5TO ^T: T 

“Viswamitra ” is not the son of Gadhi\ Jamadagni is not the 
father of Parasurama, “Vasistha” is not the priest of die 
Suryavansis, as erroneously understood by a few scholars. 

As pointed out earlier, Viswamitra stands for a man who looks 
upon everyone as his friend, Jamadagni for one who sees through 
the reality by his intellect or whose sight is pure; Vasistha is one 
who is well-versed in the science of breath or who is the noblest of 
all by virtue of his inherent qualities; Bharawaja is one who is 
endowed with knowledge or purity of mind. One who is agile is 
Gautama, one who is constantly occupied in the devotion of God 
is Vamdeva. Atri is one who is free from all sufferings-spiritual, 
or material. 

Sayanacharya has asserted that not only in the Vedas but even 
in Brahmanas, there is no human history. We, however, do not 

WWW.Aryamaritivya.in 

























Pandit Lekhram Vedic Mission 


* Vedas -The Myth And Reality * 

consider this to be correct. Brahmanas are the living expositions 
of the Vedas by Risis. So, there is human history even in the 
Brahmans as evident from the following from Taittiriya 
Aranyaka (2.9): 

m a i EUuiifHPdain r f ftiunPt ehvMit mu dmywlRPdii 

But what can be more regrettable than this that the same 
Sayanacharya, who asserts that there is no human history even in 
the Brahmanas, gives historical interpretation of the following 
mantras from Rigveda (1-126-6): 

‘TP^IHIN ■gTfsfrTt ^-1 Nil oil; SPjttfcT 

MR^HHI^ -( ’UU&U ) ( 3TFTTfsicTT ) 3TT-HM’dl<Nl<^dl rTOT 

(trft TrfiTrTT ) MpJJgldT ( SIT ^TfllrTT ) 3TT-f|k|'dlf^IST^RTt' 3TRTT 

UdlldPT:! -^T (IPT^) SI^TrT JJ^UITfrT chqiPl T 

TTfTT- ddldlPd TC^ft UUptft Heft ( m&\*0 ^UUUUi 

m ffd INdddm doHN^tfr chufpui UUU: ftaf (W() 

SR-HsMIdlPd W ^TfrTI 

“When seduced for an intercourse by his child-wife Romasa, 
Rishi Bhavahavya said to her jokingly: “And you are most worthy 
of enjoyment! You embrace me with arms outwardly and join your 
reproductive organ inwardly. What a wonderful woman you are! 
You’re so much attached to me! You’re like Nakuli, who never 
deserted her husband. There is a lot of vital energy in you. Y ou are 
capable of providing one with sexual delight in more than hundred 
and one ways.” 

In fact, there is not a single word in the mantra denoting request 
by Romasa for an intercourse; nor is there any indication of any 
ridicule by Risi Bhavahavya. 

In his commentary Swami Dayanand has given the following 
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explanation of the above mantra 

ZTJJT HlcUlifHsUldlPi TS: 77T 77^: •HmiqiV-nl 

i.e. (A man should follow that policy which gives manifold 
pleasures). 

Thoughtful readers can compare the two explanations (given 
by Sayanachcuya and Swami Dayananda respectively) objectively 
and decide for themselves which of them is more in keeping with 
the spirit of the Vedas as a whole and which is only strained and 
forced and based on fantasy. The next mantra of the same hymn is 
as follows (Rig. 1-126-7) 

jiflqh IRIMV'I 7TT h I THTW T^JTfhnifwf^TU 

-Rig. 1.126.27 

Commenting on it says Sayanacharya : 

Ou ytT -qm w ^rt (^) 

■qf f (( MiTOVT ) 77*^ TOJ^T 

(h) tm fhnfhr (^^nfhr) 

(37^) fhTTTT ^(iM^cRTT 37(7*7 MuUfj41**1) 3TcT: (77^f ) 
f|U|U|ldiJciirw ^ ^ST ( 

TT^HllRuflnf fofiU||i^( 3lfc<cbl ) 37732? Mdbe41**A 

3Trft tmb 3Tdffef TTT^saR^fcT’l 

Replying to Risi Bhavayaya, Romasa, daughter of Brihaspati 
and herself, a Brahmavadini, says :- 

“Don’t think that I’m not fully matured and, therefore, not ripe 
for your enjoyment. 

“My hair have fully grown. If you have any doubt, touch my 
hidden reproductive organ and discover it for yourself if I can give 
you pleasures of a paradise or not.” 

Thus we see self-contradiction in Sayanacharya’s 
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commentary : on the one hand he denies existence of any human 
history in the Vedas, nay even in Brahmanas, and on the other, he 
does not hesitate in giving obscene meaning of the so-called 
narration in the vedas relating to Bhavavaya-Romasa, Agastya- 
Lopamudra , Pururavas-Urvasi, Indra-lndrani etc. 

Those who regard Risis to be authors of the mantras will have 
to face very strong objections which they will find difficult to rebut. 

There are many mantras which are supposed to have more than 
hundred Risis. as for example in the following mantra from the 
Rigveda 

3FT W 31l4ieiWfoM T:l ^HTRII 

-Rig. 9.66.19 

Are we going to believe that this mantra in Gayatri Chhanda 
(containing only 24 letters), was written jointly by 100 Risis? Can 
any impartial scholar accept this absurd assumption? 

In fact, instead of writing the mantra, the 100 Risis only realised 
the true spirit of the mantra and revealed its secret to others. There 
is nothing incongruous or absurd in this interpretation. 

There are supposed to be 1,000 Risis of the three mantras of 
the 34 th hymn of Rigveda’s 8 th Mandal: 

yswfusnichi Jim: i 

It would be highly absurd and ridiculous to believe that 1,000 
Risis authored these three mantras.But there is nothing irrational 
in believing that they were the interpreters of the same. 

Another objection that can be raised against believing that Risis 
were the authors of the Vedas is: how is it that there are different 
Risis of not only the same mantras in different Vedas but of the 
same mantras at different places in the same Vedas? For example 

(1) In Rigvedas (4.483) the Risi of the mantra 
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w t w wmt 3^n’ 

is Vamadeva, but in Yajurveda (17-91), it is Sadhyah. 

The Risi of the following mantra is “Bharadwaja” when it 
occurs in Atharveda (1.20.4) 

yrm ftetT 3tFTftjnsn^t 3t^T:l T TR3T *T 

chdMdll 

but not so in Rigveda. 

The Risi of the following mantra is Yakasma-Nasana Prajapati 
in Rigveda (10.161.1) and Brahman in Atharvaveda (3.11.1) 

(3) tfolPM r^T ^f^TT cfi^l 3t?T?R^n^rt TTjra^TTrfU 

In Rigveda, the Risi of the following mantra is Agastya but 
when it occurs again in the Sama Veda (40.16), its Rishi is Dadhyan 
Atharvana. 

3F% TO IJTSJT TT% 3TWPf f^T^T f^Ffl 

We can produce hundreds of examples in which Risis of the 
same mantras differ from mandala to mandala in a particular Veda. 

It is very difficult to explain away the change in the names of 
the Risi if we attribute to them their authorship. While no such 
difficulty arises if we take these Risis as only their seers and not 
their authors. How can we, otherwise, save these Risis from the 
allegation of plagiarism. But such a charge becomes incongruous 
with the concept of the Risi as defined in the Scriptures. 

WHO ARE RISIS? 

In Yajurveda’s 34-49 Rishis have been described as follows:- 
W TcftUT: 3TT^rT: W W WTV: W c^T:) 
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(Those who study together the religious yore, who read together 
the Vedas and enjoy happiness, who return from the Gurukuia after 
observing Brahtnacharya and completing their studies, who ate 
together advanced in knowledge, who are masters of seven Divine 
forces, are veritable Risis, the knowers of the Vedas. Such calm, 
wise persons, viewing the path of ancient sages, take up the reins 
of noble deeds, as on a highway, a chariot driver does. 

Defining Risis, it is stated in Mundaka 

^ftTTFTT: 

(i.e. Risis are those who, realising the Omniscience of God, are 
filled with knowledge and lead a contented, satisfied and peaceful 
life.) 

Yaskaracharya in Nirukta defines Risis as ; 

*155:l* 

(Risis are those who realise the true religion) 

It is unfortunate that the late Kanhaya Lai Munshi attributed 
to them the authority of mantras (which he did not even understand) 
and wrote thus about them in the preface to “Lopamudra ”“Risis 
who had flat noses were black in colour and lived on the charity of 
presents of Das and Dasis. They were usually intoxicated 
throughout the day and night and often betrayed a fit of anger. They 
praised those who made the offering of cows. They were sometimes 
extremely jealous of each other and in anger, tried to invoke the 
gods for their wrath on their adversaries. 

“The young among them tried to attract the opposite sex by 
their gesticulations and exhibitionism. They wrote mantras with a 
motive to captivate the hearts of the young maidens.” 


33 

WWW.Aryamantavya.in 









Pandit Lekhram Vedic Mission 


* Vedas -The Myth And Reality * 

When our readers compare the description of the Risis given 
in Lopamudra with that which emerges from the Vedas, Upanishads 
and Nirukta, they will themselves know the reality. It will be evident 
then that the Risis, as described in the Vedas and the Upanishads 
can not be “greedy, full of anger, and lustful” as depicted in 
Lopamudra. The picture of the Risis delineated in this book is highly 
condemnable. 

The allegation that “the Risis used to compose mantras to allure 
the beautiful women is highly insulting, particularly as it has not 
been substantiated by the text of the Scriptures. How can the 
allegation be accepted when it is not in harmony with the true 
cancept of the Risis? 

We have already given a number of quotations from ancient 
literature defining the true character of the Rishis. The Risis picked 
up such names from the Vedas as appealed to them because of their 
deravative meaning. It was just like followers of a religious faith 
choosing from their scriptures, names for their spiritual heads, or 
their new boms as being witnessed at all times. Besides, there are 
hundreds of examples to show that these names are generally 
imaginative or are just nick names. 

It is generally observed that if a person is devoted to some 
cause or a mission he becomes so much indentified with it that he 
is sometimes named after it. For example, Mahatma Munshi Ram 
Ji, who sacrificed his life for the Gurukula Kangri (which he had 
founded), had come to be known as Gurukula himself. “Here comes 
the Gurukula ”, people used to say when he arrived at any place. 

A man had come to be known as Jayanti Prasad for he was 
working for the golden jubilee celebrations of the Gurukula. 

The same is true of how the Risis came to be known by the 
names occurring in the Vedas. 
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The names of the Risis also had similar origin in many cases. 
Hundreds of examples can be given to prove the above contention 
leaving no scope for any misunderstanding. 

Rigveda’s 10.90 is called “Purush Sukta ’’which begins with:- 

This sukta, which gives a description of God and his creation 
has appropriately “Narayana ” as its Risi. 

The word Naiyan is synonym for God. The root of this word 
has been given thus in Manusmriti 

3TFTT W ffcT TTrcRTT: 3TTTt ^ TT^:I 
rTT tjcf ffr HKIi|U|; II 

Rigveda’s 10.97 is devoted to praise of medical science and its 
Risi accordingly is “Bhishaq ” (i.e. a doctor) 

Rigveda’s 10.101 has its theme as i&T ft W I It is, 
therefore, quite appropriate, that its Risi is «p.* (an intellectual 
and sober person). 

The risi of Rigveda’s 10.106 is tfqpjn W (giver of charity) 

which is quite in keeping with the spirit of its content which deals 
with the importance of donations. 

Rigveda’s 10.117 is in praise of charity of money and food 
grains and its Risi is 

It is quite logical that Rigveda’s 10-121 which has 
Hiranyagarbha as its Risi, should deal with God, the Giver of 
happiness. 

Likewise 3?^: (Fire) is both the theme and the Risi of 
Rigveda’s 10-124. 

In Rigveda’s 10-125 also, the subject matter and Rishi are the 
same. () 
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The famous hymn ofRigveda’s 10.190 which begins with 3jrT 
rT u&i vtnfcgRl TPmfssimm I gives an account of the creation 
and its order and teaches us to refrain from committing sins. Its 
Rishi is ‘3&PjtfvT' because the way to save oneself from sins is 
meditation on God. 

Another well-known hymn of Rigveda s 10.191 contains such 
mantras as frURPR, TT RT wffr etc. cal ling fo r 

unity and friendship among all. The Rishi of this hymn is TRTT: 
(one who is friendly to all). 

In his introduction to Rigveda’s commentary, Swami Dayanand 
raises the question : Why should we not believe that Rishis, whose 
names occur at the top of mantras, or hymns in the Vedas, were 
their authors and replies : 

'■qf TfRrrfhfcT T Wcf? 

. 

rTcTr <5t I <1 ^TT TRlfr RtfaFTRTT)’ 

(It is not correct to believe so. Even Brahma listened to the Vedas 
and studied them. Brahma possessed the Vedas even before the 
Rishis were bom. 

Swami Dayanand’s view, given above, has been endorsed by 
Svetasvatra upanishad (6-18): 

qt cf $npTUT f^snfrT Rt ^ Tfrvftfrr 

<r Tnrem 
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THIRD CHAPTER 

WHEN WERE THE VEDAS WRITIEN ? 

We have tried to establish in the preceding chapters that Vedas 
contain Divine knowledge and were revealed by God through four 
Risis-rigm, Vayu, Aditya and Angira. 

This traditional belief is quite logical and there is nothing 
superstitious when we realise that man would have remained 
completely ignorant if such a knowledge had not been revealed to 
him through the Vedas. 

The knowledge of the Vedas was revealed to man at the time of 
creation and to the question how old are the Vedas, our answer is: 
“as old as the human creation .” 

The scholars from the East and the West have expressed 
contradictory statements about the time when Vedas were handed 
down to the humanity. 

There is hardly any substance in their arguments in favour of 
different dates which are all purely conjectural. 

We will, in the following pages give a bird’s-eye view of their 
conjectures. 

Prof Max Muller comes first and foremost among the Western 
scholars who tried to determine the age of the Vedas. 

In his book “History of Ancient Sanskrit Literature” (1859) 
he writes 

“Buddhism is nothing else than a reaction against Brahmanism, 
and it presupposes the existence of the entire Veda i.e., of the 
literature emodied in the Samhitas, the Brahmnas, the Aranyakas 
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and the Upanishads. The whole of this literature must have, 
therefore, been Pre-Budhistic i.e., it must have arisen before 500 
B.C. The Vedanga and the Sutra literature could be approximately 
simultaneous with the origin and the expansion of Buddhism in its 
initial stages. These Sutra works, whose origin might be attributed 
to the period from 600 to 200 B.C., are, however, so constructed 
that, they, of necessity, presuppose all Brahmana literature. The 
Brahmanas, however, of which there are older and new ones, 
containing as they do, long lists of preceptors who handed down 
the more ancient Brahmanas, could not possibly be compressed 
within less than two hundred years. We must, therefore, regard the 
period 800 to 600 B.C. as that required for the growth of these 
prose works. The Brhmanas, however, presuppose, further in their 
turn, the Vedic Samhitas. At least two hundred years were now 
necessary in order that all these collections of songs and prayers 
could be put together. Therefore, the period circa 1000 to 800 B.C. 
would be regarded as the period in which these samhitas (or 
collections) which were already regarded as holy sacrificial songs 
and authoritative prayer-books, must have been made and they must 
have preceded a time in which the hymns and the songs contained 
in them should have arisen as popular or religious compositions. 
This period must lie before 1000 B.C. Two hundred years more - 
and we arrive at 1200 to 1000 B.C. as the initial period of the Vedic 
poetry.” 

It should be stressed here that period of200 years which Prof. 
Maxmuller has set apart for various epochs for development of the 
Vedic literature is the minimum in his view. He never wanted this 
period to be treated as final. 

In his “GiffordLectures” (1890), he clearly stated : “We could 
not hope to be able to lay down any terminus a quo. Whether the 
Vedic hymns were composed in 1000 or 1500 or 2000 or 3000 
years B.C.-no power on earth could ever fix.” 
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It is very unfortunate that despite his above statement, the 
Western scholars thought that Prof. Max Muller scientifically fixed 
the date of the composition of the Vedas as 1200 to 1000 B.C. 
Some German scholars, however, showed the courage to oppose 
this view. When Schroeder and Herman extended the date of the 
Vedas to 2000 B.C. and 4,500 B.C. respectively, they had to face a 
lot of criticism for holding their conjecture against MaxMuller's 
approved date of 1500 to 1000 B.C. (which in reality he had not.) 

Another German scholar Wintemitz has also contradicted Prof. 
Max Muller’s view in his book “Geshcikte Indischen Literature ”. 

He says, “It is now evident that the presumption of exactly two 
hundred years for the various literary epochs in the development 
of the Veda is purely arbitrary. And MaxMuller himself would not 
properly say such period and that our Rigveda Samhita had indeed 
been completed at least about 1000 B.C. He had always understood 
his date for Vedas of 1200 to 1000 B.C. only as the terminus a quo 
and in his lectures on Physical Religion that appeared in 1890, he 
had distinctively said, “We could not hope to be able to lay down 
any terminus a quo. Whether the Vedic hymns were composed in 
1000 or 1500 or 2000 or 3000 years B.C., no power on earth could 
ever fix.” 

“This purely hypothetical—and in itself entirely arbitrary— 
chronological fixing of the Vedic epochs by MaxMuller, attained 
in course of years, the respectability of a scientifically proved fact 
and everybody said that no arguments or substantial proofs were 
thought necessary on the score. 

W.D. Whitney in his book “Oriental and Linguistic Studies ” 
(1872) has, however, reproved this habit of thinking that Max Muller 
had proved the peiod 1200 to 1000 B.C. as the date of the Rigveda. 
“Only with timidity could some scholars like Von Schroeder go 
back to 1500 or at most to 2000 years B.C.” 
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Dr. Wintemitz, while quoting Weber’s words in this regard that 
“Any such attempt of defining the Vedic antiquity is absolutely 
fruitless”, goes on to add:- “In reality nothing more has been known 
than that the Vedic period extends from an altogether undefined 
past to the Fifth century before Christ. Neither the figures 1200 to 
500 nor 1500 to 500 nor 2000 to 500 which are often met with 
approval in the popular account about the age of the Vedic literature, 
have any justification. The only date justifiable is X to 500 B.C.; 
and as a result of the investigation of the last ten years, it could be 

said that it was more probable in place of 500 B.C.” We 

must however, guard against giving any definite figures, where such 
a possibility is, by the nature of the case, excluded.” 

Morris Bloomfield, the author of “Vedic Concordance” after 
making some conjectures about the age of Vedas, candidly admits: 
“More frankly, we do not know.” 

He fiirtaer explains : “I, for my part, am and-I think I voice 
many scholars-are now much more inclined to listen to an early 
date—say 2,000 B.C. for the begiiming of Vedic literary production, 
and to a much earlier date for the beginning of the institution, and 
of the religious concepts which the Veda has derived from those 
pre-historic times-which cast their shadows forward into the 
records that are in our hands. Anyhow, we must not be beguiled by 
that kind of conservatism which merely shoves Conscience into 
thinking that there is better proof for any later date such as 1500, 
1,200 or 1,000 B.C. rather than their earlier date of 2000 B.C. 
“Once frankly, we do not know.” 

Clayton, in his book “The Rigveda and Vedic Religion 
writes “From what has already been said, it will be evident that no 
dates can be assigned to the origin of the hymns that make up the 
Vedas. Indeed it is necessary to go further and to say that there is 
not sufficient evidence to show with any precision when the four 
Vedas were collected together and the Vedas themselves, as we have 
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them, formed. 

We are very much surprised to see the self-contradictory 
statements of the authors of the “Vedic Age” on this subject. 

On the one hand, they admit that the date of the Vedas can not 
be fixed and, on the other, they fix up the date as about 1000 B.C. 
For instance, they write at one place in their book,” The Age of the 
Rigveda is not known with even an approximate degree of certainty.” 

(Vedic Age) 

“And at another place (Tenth chapter), they say 

From a purely linguistic point of view, the Rigveda in its present 
form can not be dated much earlier than 1000 B.C. The language of 
the Rigveda is certainly no more different from that of the Aves tan 
Gathas than is old English from old High German and, therefore, 

they must be assigned to approximately the same age.Thus 

from general linguistic considerations, we get (for the Rigvedic 
language, as known to us,) an approximate date of 1000 B.C. 
Although the culture represented by it must be considerably older, 
it can hardly be pushed back considerably before 1500 B.C.” 

(Vedic Age) 

“On linguistic grounds, the language of the Rigveda, the oldest 
Veda—may be said to be about 1000 B.C; but its contents may be 
and are certainly in the oldest parts of a much more ancient date 
and, its latest parts, resembling Atharvanic charms, are as surely of 
much later origin.” 

(Vedic Age) 

One of the greatest Indian scholars, who wrote about the age 
of the Vedas, is Bal Gangadhar Tilak. 

In his book “Orion”, he has collected astronomical data in the 
Vedas and adduced evidence of recollection “of the Vernal Equinox 
falling at a time when the sun was in Orion.” 
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That must have been about 5000 years prior to the time when 
the present Indian calendar was fixed with the Vernal Equinox falling 
at the time when the sun was in Aries, and this was in the beginning 
of the Christian Era. So, according to Tilak, the Vedas must be 
assigned to about 5,000 B.C. 

Later however, Tilak noted that there were recollections 
traceable in the Vedas to a period when the Vernal Equinox fell at a 
time when the Sun in the Tisya grah. On this basis he concluded 
that the Vedas may be pushed back even to about 10,000 B.C. This 
was not generally accepted by scholars who did not believe that the 
calculations of these positions of the Sun could be accurate enough 
in these primitive times to form a basis for fixing dates. 

In fact at the end of his book, Tilak himself observed 

“Though I have ventured to write on the subject, I can not claim 
to have finally solved this important problem in its bearings.” 

Another Indian scholar, Dina Nath Shastri, has on the basis of 
the astronomical dates, expressed the view that Vedas are about 
300,000 years old. 

MAHABHARATA AND THE VEDAS 

Not only there is a reference to the four Vedas in the 
Mahabharat but also to its Angas and Upangas. 

In the Sabha Parva for instance, Bhishma Pitamaha says about 
Shri Krishan that he was well-versed in the Vedas and the 
Vedangas:- 

rtSlT I 

In Adiparva there is another shloka in which there is again a 
reference to the Vedas and its upangas 
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^ ■smsTRfirg fsRjrq; % ^ * znfg^ 3urr:ii 


(i.e. that person can not be considered a real scholar who may have 
the knowledge of the V edas and Angas and Uanishad, but is ignorant 
ofMahabharata.) 

The following verse gives clear evidence of the existence of 
the Vedas and its Angas and Upanishads at the time of 
Mahabharata: - 



In the following lines from Mahabharata, it is stated that God, 
through Vedas, gives knowledge to the mankind about different 
forms and actions of such elements as earth, water, air, fire and 
light and goads man to acts of goodness 


'dni^M xf cSTfurf rt y c^HH i 


TTcJTgl', fdftfMlrl V f^T:ll 


n IH 4 ■MI Pi -cufiuil , zn^rsr clc*q r5 <4:1 


tjyllcIMi, ■ggT^T3T:ll 


The authors of the Vedic Age have described the Mahabharata 
period as Circa 1400 B.C. while they regard the date of composition 
ofRigveda as 1000 B.C. The fallacy in their conjecture is proved 
by the reference to the Vedas and their Angas in Mahabharata itself. 
Well if Vedas were written at that time, they could not have been 
described as eternal. 

The authors of the Vedic Age mention the Mahabharat period 
between 1400 and 1000 BC but put 1400 B.C. in bracket after the 
caption : “The Bharat War’ Tinder section 8 (Historical Traditions) 
At other places also, they have given the same date for the 
Mahabharata period though the word “Probably” has been 
unsparingly used. 
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For example, they write 

“Though the Mahabharata, in its present form, is a late 
production, the kernel of the story takes us back to the period 
between 1400 and 1000 B.C. when, as noted above, the battle was 
probably fought.” 

The following inscription however of Maharaja Pulakesin (of 
Chalukyas) family, found in a Jain temple, gives a definite proof 
that South Indian scholars believed that Mahabharata war took place 
around 3,000 years B.C. 

fiferaj TT3PJII 

efi# eFIrt, ^ ^1 yicbHIOfa 

In his book entitled Brihat-Sanhita, Varamihira, a well-known 
Indian astrologer, writes (13.3) 

“At the time of the reign of Maharaja Yudhisther, Saptarshis 
were in the Magha planet and by adding 2,526 years to Yudhistra’s 
period, there is beginning of the Shak era ”.(13.3) 

Al-Beruni, an Arabian historian, writes on the subject: 

“According to Brahmagupta and other astronomers 4,131 years 
have elapsed since the commencement of Kalyuga upto 1,031 A.D. 
and the Mahabharata war took place about 3,479 years upto 1,031 
A.D. 


This means, according to the thought held by Indian scholars 
at the time of al-Beruni, the Mahabharata war took place about 2,448 


B.C. 


Acharya Rama Deva writes in Bharatavarsa ka itihas (1991) 
that in 1999 (Vikrama Era) all the Indian astrologers had 
unanimously calculated that Mahabharata war took place 5000 years 
ago. Magesthenes, who travelled India during the period of 
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Chandragupta, writes: 

“From the time of Dionysuis to Sandrokottos the Indians count 
153 kings and a period of6042 years. (When among them a republic 
had been thrice established.) Then these Indians also tell us that 
Dionysuis had been here earlier than Heracles by 15 generations.” 

“This Heracles is held in special honour by the Saurasent, Indian 
tribe, who possesses two large cities, Mothora and Cleisobra.” 
and Mothora. (Me Crinde’s Ancient India) 

REFERENCE TO VEDAS IN THE RAMAYANA 

Shri Rama was bom in “Treta's end ” and Mahabharata was 
written at the end of Dwapar .” The Mahabharata war took place at 
the end of Dwapar. Now if it is proved that there are references to 
Vedas and their Angas in Ramayanas their antiquity is antomatically 
established. 

While writing about Rama Balmiki says in his Ramayana : 

PiP<Ad:ll 

(Rama was well-versed in the Vedas and Vedangas and also in the 
Dhanurveda (the science of archery). 

Again in the Ayodhya Kand (1.20), it is written 

w4PdaNdHld:, ^MrHI^dPdrl) 

WnT3T:ll 

Shri Ram was steeped in the knowledge of the Vedas etc. 

In Kiskindha Kanda (3.28.29) of Balmiki Ramayana, Rama 
says about Hanuman: One who has not studied Rigveda, Yajurveda 
and Samveda, cannot speak such fluent and flawless language 

dlf^Pddldfq , diq^ qrftnT:l 

oMlebtui c-Ul^dl^d, ^ f^KHVlf^dHIl 
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These references clearly show that Vedas, Upvedas and 
Vedangas existed much before the Ramayana period. 

Bloomfield, in his introduction to the “Hymns of the 
Atharvaveda,” writes :- 

“In the Ramayana, the Vedas in general, are mentioned very 
frequently; special Vedic names appear to be rare in the Sama Veda 
(WPTT:) being mentioned at IV. 27.10; The Taitteriya (3u^i 4: 
frfftflsfPTTH) at 11-32-7; the Atharvaveda at 11.32 

26.21. 

The authors of “The Vedic age” have described 2,350-1,950 
B.C. as the period of Rama. This whole attempt has been made to 
put the whole Indian history within a compass of 5000 or 6000 
years as the Christians generally do. 

Describing Vaivatsava Manu as the first King, they say about 
his age:- “The year 3102 B.C. thus represents the age of Manu, the 
first traditional King in India.” 

They have fiither said:- “The flood in Mesopotamia is generally 
held to have occurred about 3100 B.C. The flood in India probaly 
also occurred at the same time, and the date 3102 B.C. supposed to 
be the beginning of the Kali era , may therefore, commemorate 
this event.” 

This is all pure fabrication of the mind of the authors. There is 
nothing to support the view that the deluge in Mesopotania 
coincided with a diluge in India.lt is wrong to accept year 3,100 
B.C. which they regard to be the beginning of the Kalyug as the age 
of Satyug Era (of Vaivasvata Manu.) 

Elaborating their point of view, the authors add :- 

“Yayati who is fifth in descent from Manu and figures also in 
the Rigveda, thus flourished (18X5)=90 years after Manu or in 
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(3100-90 3010 B.C.).Rama flourished 65 generations 

after Manu, i.e. 3100-65X18-1930 B.C. These dates will, of course, 
have to be lowered by 400 years if the Bharata war is placed in 
1000 B.C.” 

It is apparent from the close look at their writings that they 
have no definite knowledge about the date of the Mahabharata war. 

At time they say it occurred in 1,400 B.C. and at other places, 
they say it was 1000 years ago. 

They base their assumption about Yayati as the fifth in descent 
from Manu on the basis of following mantra of the Rigveda 

In this mantra Yayati has been taken to mean by the authors of 
the Vedic Age as a king who was fifth in descent from Manu. But in 
reality it is not a proper noun but a common noun as discussed 
earlier in case of such characters. 

The deravative meaning of the word Yayati (wrfd)is 
industrious. The word is derived from the root ?rfrT WTFt. 

The mantra, as explained by Swami Dayanand, is as follows 

W WrlcRT: ofpftfuT ^ 

i.e. A leader should emulate the deeds of an industrious person. 

About Rigveda period, Dr. Avinash Chandra Das writes in his 
book “Rigvedic India ” 

“The Rigveda must be held to be as old as the Miocine or the 
Pliocene Epoch whose age is to be computed by some hundreds of 
thousands, if not Millions of years. This at first sight would seem 
to be extremely incredible. But it may be mentioned here in passing 
that the Indo-Aryans believe the Rigveda to be as old as the creation 


WWW.Aryamantavya.in 















Pandit Lekhram Vedic Mission 


* Vedas -The Myth And Reality * 


of man, in other words, to have emanated from Brahman, the Creator 
Himself, and is regarded as Apauruseya i.e, not ascribable to any 
human agency, though the Risis or seers might have clothed the 
revealed truths and eternal verities in language of their own from 
time to time. This bereft of all exaggerations, would mean that the 
Rigveda has existed from time immemorial. To this belief of the 
Indo-Aryans. however, absured it might seem, the results of 
geological investigations, undoubtedly lend some strong colour.” 

The three yugas-Sat, Dwapar and Treta, cover a period of 
four million three hundred twenty thousand years—(i.e. reckoned 
as one cycle.) Seventy one such cycles make up a period of time 
called mavantar ( “M^-dt ”) “Fourteen such manwantaras make 
up the life of a universe. Uptil now six manvantras have passed. 
And of the present Age, which is “Kaliyug” only about 5,068 years 
have elapsed. That brings the age of this universe to about one 
hundred eighty six million two hundred thousand years. 

According to the “Surya Sidhanta”, a famous work on 
astronomy and Manusmriti etc. in the seventh mantra it is said near 
27 chaturyugis have passed and 28 th is in progress. 

The years of each of the yuga are described thus: 


1726000 

1296000 

864000 

5074 


SATYUGA 


TRETAYUGA 


DWAPAR 

KALIYUGA 


This calculation is corraborated by the “Sankalpa” read out by 
the priests at the commencement of every Yagna 

3Tf rPhTPp Sfr "JftJ'Jn ^dWdM^^i^lldVlfddA 

. 3 ^ 

. ^ cfiFf W cbRukO 
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Works on modem science almost carroborate this oriental view 
about the age of the earth 

“Some good evidence that the real age of the earth is two or 
three thousand million years has, been supplied by the study of the 
traces of Uranium and an isotope of lead (into which it slowly 
changes) in the layers of rocks. 

The weight of scientific evidence is against an infinitely 
extended past, but the past which we formerly reckoned as six 
thousand years, cannot be shorter than 1800 million years and may 
be far longer.” 

In “The Outline of Modem knowledge” edited by Williom Rose, 
it is stated 

“Our globe must be about two thousand million years old and 
can in no case be much older”. 

H.G. Wells writes in the “Outline of History” 

“Astronomers and Mathematicians give us 200 million years 
as the age of the earth (as a body separate from the sun.)” 

We would like to conclude this chapter with a quotation from 
one of the Nobel Prize Winner Scientists in his book “ Great 
Secret 

“As for the source of the primary source, it is almost impossible 
to re-discover them. Here we have only the assertions of the 
occultist tradition, which seem, here and there, to be confirmed by 
historical discoveries. This tradition attributes to the vast reservoire 
of the wisdom that somewhere took shape simultaneously with the 
origin of man., entities, to beings less entangled in matter.” 

It is regrettable that ignoring all this latest scientific evidence 
of corroborating the age of the earth and the Vedas, the authors of 
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the Vedic age have tried to compass the whole history of ancient 
India within a period of above 6000 years in accordance with the 
general Christian belief. 

As we have shown earlier, the Vedas were revealed in the 
beginning of human creation and, therefore, their age is the same 
as that of this earth. 
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FOURTH CHAPTER 

NO VIOLENCE IN YAJNAS 

Importance of Yajnas has been stressed in several places in the 
Vedas. Yajna is even considered a way to worship and realise God 

fr F TO? trf^qrr: WRT m PtI: Trf^T ^T:ll 

-Rig. 10.90.16 

(When truthful and enlightened persons worship God through 
Yajnas, they attain salvation which is freedom from sorrow.) 

The word “W” has its origin in the root ("Yaj") which 
means: 

(1) Worship of God by enlightened persons (Devapuj a) 

(2) Unity (Samgatikarana) 

(3) Charity (Dana) 

Thus, “Yajna” epitomises all our duties towards God, to our 
superiors, equals and inferiors. This is the reason why Yajna is 
considered the noblest of all human acts. 

How a man, who does not perform Yajna, goes on degrading 
himself, is mentioned in Rigveda (10.94.6)—and Atharvaveda 
(20.94.6) : 

(Those who do not ride the boat of Yajna, become abominable and 
impure and their character keeps on deteriorating.) 

It is matter of great shame that such yajnas, which are the means 
of worshipping God and attaining salvation, have been misinterpreted 
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and misconcieved by our own, medieval masters, no less by western 
scholars and, their modern followers who assert in their 
commentaries of the vedas that there are references here to 
sacrifice of sheep, goats, horses, buffalows in the course of such 
yajnas. 

For instance, one of the contrubutors to the Vedic Age, writes 
while discussing Apri Hymns, 

“Scarcely less debased than the Dana Stutis are the Apri hymns, 

manufactured artificially for employment in animal sacrifices. 

There is no reason to doubt that these hymns were actually used at 
the animal sacrifices as the tradition maintains.” 

Another contributor referring to the Kausika Sutra (XIII,1-6) 
says that it prescribes a magic rite in which portions of the bodies 
of some animals and human beings, such as of a lion and a tiger, a 
ksatriya and a Brahmacharin are to be eaten to acquire Certain power 
; not totemism but same sacramental communion, is hinted at.” 

While detailed discussion on this issue will form a huge 
treatise, it will suffice here to suggest a few points to remove such 
misconceived notions about the yajnas. 

To begin with, we must stress that the word (Adhvara) 

occurs as a synonym or as an adjective for "W" ( Yajna ) at several 
places in all the four Vedas. 

The author of the Nirukta, a book on philology, Y askarachary a, 
gives the etymology of the word " Adhvara ” thus 

3TSETT q*HIM-&cKldRuicMd 

-PH^cW 2.7 

(“ Adhvara ” is the name of Yajna which means free from any 
violence). 

Given below are some of the mantras from all the four Vedas 
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in which the word “ Adhvara" has been used in relation to Yajnas 

RIGVEDA 

(1) 3F% 7J cH: uf? ijrfrfl FT ^ 

-Rig. 1.1.4 

(Thou, O Lord, art present only in the Yajnas, which are free from 
violence. Only such Yajnas are acceptable to the truthful learned 
persons). 

-Rig. 1.1.8 

(In this mantra also God’s presence only in violence-free actions 
is "stressed) 

(3) jClai nfafal 3T®rf M'flll 

-Rig. 1.14.21 

(Using the word Adhvara ” for Yajna, the wise have been requested 
to keep the Yajna “violence-free”.) 

(4) ^ '^frrfrT fF<STT W 

-Rig. 1.128.4 

(It is stated in this mantra that God and the wise enjoin upon people 
to perform Yajnas free from violence.,) 

(5) ufa wsRSctf frfrrfrrrq ? ^tfti 3tft%i 

-Rig. 1.19.1 

(The blessings of God and the priests have been invoked in this 
mantra for the success of a Yajna free from violence, always.) 

YAJURVEDA :-Yajurveda is also full of mantras where not only 
the adjective “ Adhvara ” has been used for Yajnas, but also we are 
taught against violence of all kind including the violence against 
animals. For instance, this mantra indirectly rules out all violence 
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in our dealings with the outside world:- 

^ ^ m m ^f^rr traffhi ^nfrr TnftapdTq) 

Pmtq T ft flctirui ^fTT^T 'Smftftl fftTR TnftgtTOftll 

—Yaj 36.18 

(Oh God, the Dispeller of darkness, may everyone look upon me 
with friendly eyes, may I look upon everyone (not human beings 
alone) with love and friendship, may we look upon each other with 
love and friendship.) 

Describing Yajna as the noblest of acts in Yajurveda (101), 
people have been asked to protect the animals (m^-miI?) In Yajurveda 
(6-11) also there is a teaching for the married coupl e-pashm paai; 
pasun trayetham. 

In Yajurveda 14.8 it is said.I&ui <<4 mlftl(C) man 

thou protect bipeds and quadrupeds) 

Likewise in more than 43 mantras in this Veda, the word 
Adhvara has been used either as an adjective of yajna or its 
synonym. 

SAMAVEDA: 

There are also many references to Yajna as “ Adhvara 1 ' in 
Samaveda. 

Note for instances the followings :- 

yfdrM ftftftSTFT 


(In this mantra scholars have been invited to attend the Yajna which 
is'WF (beautiful-because it is adhvara (non-violent). 

arfifr eft q^dMHI 3t^5T 
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(Using the word Agni (3tf^T) for God, it is said that He encourages 
non-violent Yajnas “adhvaranam”. 

^cWMlcbdlddqu 

In this mantra also describing Yajna as “ adhvard ” people are 
enjoined to worship God. 

There is clear instruction against violence, particularly animal 
sacrifice, in the following mantra 


It is prayed in this mantra: May we not indulge in any violent act, 
nor others tempt us to do so. 

ATHARVAVEDA:- 

Likewise in Atharvaveda, there are many mantras in which the 
word “adhvara” has been used for Yajnas. For instance 

MptW: TT "At 4.24.3 

2. MtUd Tt Mdfdl'f rTcT: TT HTfrTW^TpT f^TERI 

Ijh arsarrt 3Tfy 'h Idld 1 ^ 

18.2.2 

3. 3PJ<Erf HTfsraf Wl rTT f$.ci-<ctseuHJI 

1.4.2 

4. d’jdMf c ^ W d}df9 TFRPf tjPu^l 

U-MlPd sfH^RuT ^ ^ ^‘A\ 

5.12.2 

5. f^rrRRT 

3mf dMIdMfVcHI ?Pst^| <T II 

19.42.4 
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In fact the misconception about the injunction of animal 
sacrifice in the Vedas takes its root from the misinterpretation of 
the word medha ('ifaT); a synonym of SjTwhich is used as a suffix 
to many words such as STSfipr (Ajmedha), SISS (Gomedha), 

(Purushmedha), (Aswamedha) etc. 

These words, however, do not stand for sacrifices of horses, 
cows, humna beings etc as will be shown in the following pages. 

The Sanskrit root of the word 'iteJ Medha is "for Medhra which 
means: 

(1) to sharpen the intellectual faculty 

(2) to promote unity or love among people 

(3) or to practise violence. 

There is no reason why it should be taken only in the last sense, 
particularly in relation to Yajnas, in which there is strong emphasis 
on non-violence in all the Vedas. 

It may be noted here that Purush Medha ( ), Purush 

Yajna ( ) and nriyajna (SS?) are synonyms. 

In Manusmriti , nr:yajna has been explained as hospitality 

■^I*fr$fafi!P£3RT^(Manu 3-70). 

Taking the second meaning of the root Medhra. (^) the word 
(nrimedha) would mean uniting people for noble deeds and 
inspiring love and unity among them. 

Nriyajna (), Purush medha (TJFTmfrj), are also Rishis 
of the following mantra from the Samveda 

“3tT ITS: 

That the meaning of such words as 3F3Tfr«j, and SRpcjifa are 
different from what they are understood by western scholars is also 
clear from their references in Brahmanas and Mahabharata etc. 
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For instance in Satpath it is stated that the word Asva 37^: 
also stands for the seminal energy : 

"W #4 efT 3^:11" 

Increasing the energy or power of the citizens of the nation or 
proper administration of the state) 

3nT is also the name of a kind of paddy which at one time as a 
rule was poured into the Yajnas. 

For instance, we read in Mahabharata (Santiparva):- 

3F5RT?nf^ 4UlPH, tflhlHl 

W ^ ^ x^ii 


When in ancinet literature people are asked to offer Aja ( 3TO) 
in the Yajnas, it does not mean they should sacrifice a goat, but 
pour seeds of lentil of the same name. 

The similar sentiment has been expressed by Vishnu Sharma 
in his Panchatantra (Kakoliyam): 

■q%sfh if Id<4d+4fui twr % Tjtsrf:, xrrrTTsf sjM 

'dupdl TT5T Ph^d^cWH, 31^4^ Wojrfqfa 
TIHdc| | P4ch l: ebSSiT^ T tp: WJ,f4vlMI:l 3HRT *f “'^TTT 
Itr^T M*^ri ^FT *1^1” 


Those who perform animal sacrifice for Yajnas are fools. They 
do not understand the proper meaning of the Vedas. In "37^4*1^ 
in the Vedas, the word Aja should be understood to mean 
“ Vrthi", a particular variety of old paddy and not sacrifice of goats. 

In ”, a famous book in Jain literature, the word 

3T3T has been taken to mean only paddy and never a goat. 
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^'Hiy r^cjlT^ct) TT^cJlf^cb 

fdHUWTf^ , WkJcUr^' aiiKiMMlcid^l 

'O 


(While the ignorant misinterpret the word 3F3f as a goat, the learned 
understandby it only different varieties of paddy.) 


It has been clearly stated at several places in the Mahabharata 
that there is no mention in the Vedas of meat eating drinking, or 
animal sacrifices. The Yajnas marred by violence are contrary to 
the spirit of the Vedas and against the human laws of Manu. The 
yajnas with animal sacrifice were propagated by rogues, atheists, 
grabbers, usurpurs. Such Yajnas, in fact, are sinful and against 
religion. 

Given below are two slokas from Mahabharata (Santiparva) 
which will drive home this point 


-gTT -RtFEIT: 3CTTP? ^VK'I^I faSRfil 

TRftfufaTII 

If, srafrRT Middl'd I Wpr=TTT:ll 

l, ^lf^: flUdPM l 4dHKHPcMiq , tlrUmi^^ldd^l 





dfMlryMI>J ra: pMHflTI 3tffW fdTII 


(It is stated in these verses that persons, who have spoken of animal 
sacrifice in Yajnas are stupid, atheists and are devoid of all 
knowledge about the injunctions of the sastras.) 

Manu, the law giver, had stressed the importance of non¬ 
violence in all actions. Those who indulge in violence, do so on 
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their own accord. Their actions have no sanction of Manu. Nor do 
their actions have the approval of the Vedas. All the religions preach 
non-violence and give it the highest priority in life. Only wicked 
persons started the tradition of meat eating, drinking and using other 
intoxicants. They were motivated by egoism, attachment and greed 
in starting this tradition. The Brahmans see the Omnipresent God 
in the Yajnas and offer oblations of milk or milk products in the 
sacrificial fire. 

It is clear from the above that animal sacrifice in the Yajnas 
was started only by the wicked. And since it is not in harmony with 
the spirit of the vedas, any reference to it in Sravsutras, 
Grthyaasutras, Brahmanas, Smritis or other religious books 
should be taken as an interpolation. 

That the import of such material in the original ancient literature 
was not a new phenomenon has been stated by the famous dualist 
Acharya Madhvacharya in the following words in Mahabharata: 

3t^F TT TRTT:, 

(Some wicked ones import foregin material into original books, 
some hide a few portions, others alter due to the laziness or do it 
deliberately. Thus even when these ancient books are not destroyed, 
they are distorted beyond measure) 

The ancient Rishis were totally against animal sacrifice in the 
Yajnas. For instance, it is stated in Mahabharata (Aswamedha 
parva) that: 

?isb 'TT*t ^T:II 
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gpffitfr wt ^ f$m «nf 


fgf«^ "q^T, spftR^J WT. 


(When the Risis saw the poor animals (brought for sacrifice in the 
Yajnas,) they were deeply touched, “There is no mention of animal 
sacrifice anywhere. This will only destroy your religion. You should 
perform Yajnas in accordance with the instruction, given in the Vedas 
for greater benefit.)”, they told the priest. 

No wonder Risis, who have been described in Nirukta as “those 
who realise the real spirit of Dharma”, considered animal sacrifice 
contrary to the spirit of the Vedas. 

At another place in the Santiparava in Mahabharata, it is said 





uiN 'U«h efirT U**mll 


Certainly animal sacrifice is not sanctioned by the Vedas. The Yajna 
is always non-violent and should be performed that way. If one goes 
to heaven by killing animals or shedding their blood, what is then 
the way to hell? 


ASVAMEDHA YAJNAS AND NON-VIOLENCE 

It is generally held by Western Scholars and their zealous 


followers that horses were sacrificed in Asvamedha Yajna. 

But the description of such a Yajna performed by king Vasu as 
found in the Mahabharata, does not bear out testemony to this 
abominable practice. 
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^HfrTWSUFT:, iffaT ^11 
U^IMPd^dlV^N, *KWI¥*ll*J3rePT:ll34ll 
^pMfelltdf^K diu<^d nai-jft| :l 
5^: VllPd^l^:, TTSTT ^ 

cbPtcd:, "^T 

3TTU: chdlP<tlTiP^^, 


r,Ti?r^t^T cblfridl 


116II 


TnjrfT: TI^WITT:, wf^TFiFf Hitlfbdjl 
T cTT M^JtlRTtS^TT TPM P^dlS^rac^l 
3rfff^T: ^faTT^:, Puivfl: ^^cT: 111 111 


(It is stated in these verses that the Yajna was officiated by great 
sages and saints including three sons of the Prajapati and Kapila, 
Katha, Titeri and Kanva etc. This Yajna was very pious and sacred 
and no animal was sacrificed in it a all. The priests of this Yajna, 
who included authors of the Katha Samhita, Taittiriya Samhita, and 
Kanva Samhita, performed it in the non-violent way. 

There seems to be some reference to animal sacrifice in 
“Taitteriya Samhita” which were added or interpolated to it only 
later. 


EXHIBITION OF ANIMALS IN THE YAJNAS 

The root Medhra () from which the Sanskrit word Medha 
('ftsi) has been made also means Sangamana (HW.) This is borne 
out by the description of Asvamedh Yajna recorded in Mahabharata 
(Aswamedha parva). For instance, in the following description, there 
is clear indication of an exhibition of different varieties of birds 
and animals being organised at the time of the Asvamedha 

T2RT3TT 'Jid'Hi if xT, efT^FT TT^ftl 

3THYWT3T % -^1:113211 
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rT? ^Tl 

^Vchil-n -HrculH, ^iMqiPi ^ni33ll 

MHI^IU^IdlPl, g^^ET %II34II 

Tt^r y^r<d TT=f, XT^TTfrsrTKrT^T: I 

^td^T trf ■f^qWTrTr:U35ll 

The misinterpretation of the words Alambha ( 3TTcTRT), Sanjapana 
(W^FT) and Avadana (3t<4<H ) was also responsible for creating 
confusion relating to the issue of animal sacrifice in the Yajnas. 

The following mantra from Yajurveda , is often quoted to 
suggest the evidence of the animal sacrifice : 

qWT if^TT 3TTFW*, StfrTO 

W 


The word alambha (OTFTWT) in this mantra has been wrongly 
interpreted to mean sacrifice here of elephants for the welfare of 
the Prajapati ( y^mld ); in fact, alambhana does not mean “to kill” 
but “to acquire”."” 

(The word Alambha has its root in FfTF which 

means to acquire, to embrace etc.) 

For instance, see the use of this word in the second sense in 
the following mantra: 

■?r, hiv 4 THr^ft3Rt:i 
^ftuTT rf dMUId ■tRFT 

(Here it is prohibited for the Brahmacharins to look or to embrace 
women (xf 

In the second chapter of hk*<m the word occurs in this 

sense where the Acharya touching the heart of a Brahmacharin says : 
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crrt cts=*t arfsr 3Rrn^n 

(The bridegroom should lift his hand above the right shoulder of 
the bride and touch her heart.) 

Here the commentators like Jai Rama and Hari Rama have 
interpreted the word 3TFvr4ct as 'FT?lfrT (touches) 

In the following injunction again from Paraskara Grihsatra 
the word alcibhate has been used for “touching” : 

■epnf W pY'JUiH UlVI^rfl 

In Yajurveda there is a reference to acquire particular birds for 
specialised study and not for any wayward killing: 

^RTrtT cbPq^dHkH^ cFvrf^Pf ^«rf^TfrTTH; 

cl Pet chi TriRTrit chchltiq PviPVKW ^(PhchtHII 

-24.20 

THE CORRECT MEANING OF SANGYAPANA ( WFR ) 

The word WPTT (Sanjyapanam) used at many places in 
Brahmanas and Shraut Sutras is generally taken to mean “killing 
instantaneously”. But this is grossly incorrect and only betrays the 
ignorance leading to its misinterpretation. 

It is clear from the use of this word in the following mantra 
that it means “to inculcate knowledge” or “to unite” 

TT cf: TfSRTf ?RT: TT TfTJ ^RTTI 

^ eft 54 <5l^U|P4fd: Wl: ^ 31^1^14^11 

if jim -err hi ssif 

3T«fr wm ffr wwftr ct:ll 

-Ath 6.10.94.95 

(The mantra means that your bodies should be united, you should 
take physical exercises unitedly, your minds and your souls should 
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be united. May God, the Repository of Knowledge, always keep 
you united etc.) 

In Satpath also there is a passage where the word has been 
used in the second sense of making one realise or making it known 
to others 

( MHfl: ) 3Tfw, ^ rd cldmg rftf I 

(In this mantra, the power of the tongue, to make the other one 
know what is in the mind, is stressed.) 

MISINTERPRETATION OF THE WORD ASfVAMEDHA 

It is asserted in the Vedic Age that “Animal sacrifices” are 
indicated in the Apri Suktas and the horse sacrifice (Asva Medha ) 
was undoubtedly performed”. 

But the fact is that there is not the slightest reference to the 
animal sacrifices in these hymns. This is only the result of their 
ignorance and illusion. 

The word during the Vedic period was used in the sense 

of “administration of the state” or “increasing the strength of the 
state” as clear fromTTC % (Satpath 13-1-6) or^l W 

3^:. But there is no evidence whatsoever of the sacrifice of horses 
in the Yajnas performed during that period. 

In the following mantra which used to be recited at the time of 
the Asvamedha Yajna, there is no reference to animal sacrifice at 
all: 


^dfMI Midbill W cbVIMI ctf rjdfcl 
dT ff^rt -^crf rfT % sTg|U|| ^MlPMII 

PtoHuf fdMdd fddrld iTcET M^cflyiMcld :! 
^ T nfr ■q^r 'snf^r dt % 3rfu 


64 

WWW.Aryamantavya.in 













Pandit Lekhram Vedic Mission 
* Vedas -The Myth And Reality * 


t-!<MMcRtf 


ft -m fetutWli 

M^cjlvr f5RT 


(It is mentioned in these mantras that the horses should be properly 
trained and lull knowledge acquired about their behaviour, food and 
drinking habits etc. People have also been asked in these mantras 
to look after the horses property.) 

In all the mantras of this hymn, there are similar instructions. 
In the end also, prayers are offered for giving us cows, horses, strong 
progeny and wealth 

^noq xpr.- Tgri 3tt Tfmpi 

■% 3Tf^[fcT: fnhttj 8TT3T?4t ^FTcrf ifsWPfll 

No doubt some of the Indian scholars like Sayanancharya, 
Uwate and Mahidhar and foreign scholars following them like Prof 
Max Muller, Griffith and Wilson, have misinterpreted some of the 
Vedic mantras occurring in this hymn to suggest that there is a 
mention rather an injunction of animal sacrifice in the Vedas. While 
in reality, it is only the figment of their own mind with no truth in it 
at all. There is not oniy complete absence of any instruction for 
animal sacrifice in the Vedas, but there is clear provision for 
punishment of those who indulge in this practice even negligence, 
towards these dumb creatures. 

Two of the mantras have been thoroughly misunderstood in 
this regard, the first one being as follows : 

it ctifc R Tract tt fitnc: TjrfhPhAfai 

if ell4 th 3th cmmRojRH 

Sayanacharya, along with his Indian and foreign follower has 
given a very absurd meaning of this mantra. According to him the 
mantra means as follows 


“Those who see the boiled flesh of horses and praise the smell of 
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their bodies, let the labour of such persons be ours”. 

According to Swami Dayanand, however, the mantra means: 

“Drive away from us those who beg the flesh or horses or consider 
them worthy of sacrifice.” 

The word Vajinam ( 31^4 ) also means a “brave person”. Thus 
the mantra can also mean that the brave person, who is also well- 
versed in the art of cooking protects his country and brings wealth 
to it. 

The second mantra, which is often misunderstood by scholars, 
is given below: 

Fcf % TTnrref'TTT U^HUr^F ?JyT [HgdWMSimfrn 
FT F^FTFTf^PRTT tpJbj tidMfdll 

Saynacharya, and Mahidhar have played havoc while 
interpreting this mantra in the following way: 

“Let not an iota of thy flesh may fall to the ground, 0 horse, may 
the gods, desirous of it, receive it.” 

Compare it with the rendering of this mantra with the one given 
by Dayanand in the following words: 

“O Ye men, you should get the affected limbs cured by doctors 
because the medicine given by them is beneficial for health.” 

Killing of animals has been prohibited in many mantras in the 
Vedas. For instance, take the following: 

?F FT ftfiftchyiib MVjjMrilcbyiLhl FT TJF FT fjTHffifcT l 

(Don’t kill the horses.) 

In Yajurveda’s 25.43 also, the words, *FT 
clearly instruct against killing of animals : 

FT T^T FFtf fFF 3TTrFTSfF FFT FT T^ftlfrTFF^ 3TT IrtfidHri I 
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Some orthodex scholars went to the extent of imagining that 
those animals, which are sacrificed in fire, go to heaven. The 
misconceptions in this regard seemed to have sprung from the 
following mantra from the Rigveda (1.162.21) (which also occurs 
in Yajurveda (25.44): 

l^dfauf t T ffrzrffr ^5ff 


Commenting on this Sayanacharya writes: 


(■^ W ~S) TsRJ UdfdJUt) ^ $cMd£m<J|I 

3RT (T ) 

3T^t^l ^-g^Tt^d^dldlVlV^ 


^frt C^tf^O #WlWtT^: (xffrrf^T:) TTlfr: 

( ^cUT Ipf trfa ) ^41^3 WTtfrr 3TrTt I —WT^rnTECTR 


(Those shall not die O horse, because offered to gods, thou must 
achieve the divinity and thus share their immortality.) 


The correct meaning of this mantra, however, is “Just as a man 
travels comfortably in a chariot moved by fire, water and air, so the 
soul, which is fully enlightened through self-knowledge and free 
from the fear of death or violence, attains the divine bliss)” 

Misinterpretation of such Vedic mantras was usually motivated 
by self-interest greed and ignorance. 

Now we will critically examine some of the misconceptions 
about the sacrifice of cows and beef-eatings. 


Clayton, in his book, “The Rigveda and Vedic Religion ” writes: 

“At one sacrifice, probably a very unusual sacrifice, performed 
once in five years, called the “Pancha Sharadiya Sava, seventeen 
young cows were offered. Bullocks, buffaloes and deer were also 
sacrificed, some time in large numbers. The white Yajurveda 
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mentions 327 domestic animals, including oxen, milch cows, that 
are to be offered along with the horse at the greater Horse- 
Sacrifice.” 

The basis of Clyton's conclusion seems to be “Rajendra Pal's 
book entitled “Indo Aryans ate meat and drank wine ”. 

Most of the foreign writers have upheld this view and authors 
of the Vedic Age have almost copied it. 

While describing the customs and traditions of the marriage 
ceremonies during the Vedic Age, they have written: 

“The guests are entertained with the flesh of cows killed on the 
occasion (of marriage).” 

This statement made by them is highly erroneous because cows 
have been described in the Vedas at several places as 'Aghnya' 
( ) and Aditi ( 3tf^frT) which means “not to bo killed under 

any circumstances.” Some of the mantras in which the word Aghnya 
(3TERZJT) has been used for the cows are as follows : 

3T«ft cPT ^FT^RT: WTI 
fbrscRprf fin? 

(In this mantra cows, addressed as Aghnya 3t^irhave been enjoined 
to keep themselves healthy by use of pure water and green grass so 
that we, who drink their milk, may be endowed with Dharma, 
knowledge and wealth.” 

f*cbUcHl ^TCJftT TFFTTWTTrp 

(In this mantra also, where again the word has been used for 

cows, it is stated that this animal is responsible for our health and 
prosperity.) 
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-grf 


(In this mantra, the milk of the cow has been compared with the 
fight of God.) 

TTET fq chl-b-jild Tp^TTf TPTTf 

r T ^i<W7T XRtf^Ei XflrT WfwBT: TRT ^tll 

(Describing the devotee, who is a man of action, it is stated that he 
gets up before the dawn, entertains noble thoughts and drinks the 
milk of the cow which should never be killed.) 


P cf 3il<bfaf ^ UlijcidHlHI 



(In this mantra also the adjective for Dhenunaam ( ^FpsQ is 
Aghnyanam 3TSRPTTH.which is very significant) 

There is also clear instruction in Rigveda. 101.15 against the 
slaughter of cow which has been described as a mother 

TTRTT *>stlUTT ^fecTT " s TTf*T: I 

(Don’t kill the cow which is like the mother, the daughter, and the 
sister to the learned Brahmacharins.) 

The word Aghnya 3P3RT has also been used for the cow in the 
Atharvaveda 


^ldfac||W|| | 


(I remove all your jealousies and prejudices and unite your hearts. 
May you love each other as a cow loves her new bom calf.) 

The following mantra from the Atharvaveda also extols the 
qualities for which the cow is universally loved and revered: 
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3T^ft 3rT S?)u|fd f^i^qi 

*rwftKiit tn^%n 

(In this mantra, the milk of the cow, for whom again the adjective 

Aghnya ( 3 ^jtt ) has been used, is considered of special benefit to 
the children.) 

TJ fmzr ^STT^iilui Wtt ^rrSTT:! 

7 ira': M^-hi Stfuifd fWt: II 

(In this mantra use of the milk of the cow, has been suggested for 
the learned persons endowed with great intellects.) 

^ % V*: I 

(In this mantra, the Veda has gone to the extent of suggesting the 
use of cow’s milk for removal of sins : 

The penalty of death has been suggested for those who kill the 
cows : 

“3T^cblM %TT rld<*>H » 

Also the similar punishment is suggested for even stealing her 
milk: 

tr^p- ZTTtpTFT:| 

^ 3T^strai ^rrfrr ^Duffui irtuifh 

In accordance with the spirit of these mantras, Manu, the law 
giver, has said: 

T$T: ftVIHIH, iTli iniTtTSTTTraifll 

The Vedic Age tries to reconcile the epithet “Aghnya” used for 
cows with the eating of bullock's beef saying that (I) the flesh of 
the ox, rather than that of the cow, was eaten, (ii) the flesh of the 
cow (if at all) was eaten on special occasions like a sacrifice or at 
a reception of guests, (iii) only barren cows (^IT:) were sacrificed. 

But this explanation given by them is unacceptable. 
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We must make it clear that the epithet aghnya ( ) 

repeatedly used for cows is also used for the oxen. 

For instance Aghnya has been used for the oxen in the 
following mantras: 

-Yaju. 12.73 

(While commenting on this Sayanacharya has written in his 
Kanvasamhita (chapter-13): 

cMrUliH:— 

dtldldR ^!d MlrWW<:ll 

-Ath. 9.4.17 

(In this mantra an ox has been described as “not to be killed” (3TE^T:). 

The suggestion that the flesh of the cow was eaten on special 
occasions is also ridiculous. 

We have earlier shown that in the entire Vedic literature the 
word “ Adhvara ” (non-violent) has been used for the Yajnas. To 
imagine that meat eating was permitted on such occasions is beyond 
our apprehension. 

The Brahmanas have clearly stated that meat eating is one of 
the things which renders the Yajnas ineffective and, therefore, 
should be avoided at least during their performance: 

(Eat not the meat nor thou indulge in sexual gratification during 
the performance of the Yajna.) 

Similar injunction has been given in Tandaya Maha 
Brahmana : 
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^ HKWVHlRl ^ fel^fd ll 

(A person performing Yajna should neither eat meat nor indulge in 
sexual intercouse. If he does, Yajna becomes fruitless and yields 
no results.) 

It has also been stated in Vedic Age that the cows were killed 
and their flesh served to please the guests. The following mantra is 
quoted to prove this practice : 

3tfrlRR h l: TUTfrf: T^cjuif 3pT^n?TUT:I 

It is also stated in the Vedic Age that the beef was served to 
guests on the occasion of marriages. 

Late K.L. Munshi in his book “ Lopamudra ” says that guests 
(atithigva) was considered a respectable term which stood 
for a person who served beef to his guests. 

It is important to remove the misconception about such words 
as (atithigva) and 3TfrtRpM: (atithi-nirga) form- in Rigveda 

(10.86.3) has been explained by commentators like Sayanacharya 
as TftTcT (the root:3T?midriPliH ) i.e., ever on the move. 

Even the word TT: has been defined as water ('HTST 
3PT: ). Even if we take the word 3TfrTf«r instead of 
(31 fa Ry ^tl ) it means the cows which are brought near to the guests 
(3tfrtf^h %Rt) and are finally offered to them. There is no 
reference to their killing which would be in direct violation of the 
spirit of the Vedas in which the words Agnya 3TW, and Aditi 3Tf^fct 
have been used. The word 3#$FT Atithi-gna does not mean a person 
who offers beef to the guests as wrongly misunderstood by K.L. 
Munshi. It stands for a person who goes close to the guests for 
their service as pointed by Saynacharya and Maharshi Dayanand. 

Even the famous Sanskrit English Dictionary by Monior 


WWW. Aryame?r?tavya. in 




















Pandit Lekhram Vedic Mission 


* Vedas -The Myth And Reality * * 

Williams gives the meaning of this word (atithigna) as: “ 

To whom guests should go.” 

Bloomfield has also defined this word as “presenting cows to 
the guests.” 

It is pointed by some authors that the word T ft^T (Goghna) is 
used for guests in accordance with the aphorism of Astadhyayi 

Actually, the word (goghna) is nowhere 
used in the Vedas for guests. When it is used as in the following 
mantra from Rigveda, it is used in the sense of “keep off’: 

“3rfr % ijhUVTHI" 

(The killer of the cow is a mean fellow; keep away from him.) 

Even in ancient literature, when this word occurs in regard to a 
guest, it means “A person to whom a cow is offered” and “for whom 
sweet words are spoken.” 

The word 'goghna' is derived from the root ITT (Han) which 

means ftw (violence) and "^(movement). The word Stands for 

*TFT(knowledge) WT(movement) and (acceptance). Thus goghna 
is one who is requested to accept the cow. In Atharvaveda, 
husband is given the instruction :- 

(Strengthing your body with the semen, O husband, go to your wife.) 

In this Saynacharya and other Vedic commentators have 
interpreted the word ^TT as because no sane person can take it 

to mean to kill. 

In Satpath (1.4.1.2.1) it is stated :- 

In this also, the performer of the Yajnas is stated to be desirous 
of meeting or accepting God and not killing Him. 
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Therefore Sayanacharya has rightly explained the word 
“rjmtHfrf”as . Many such examples can be multiplied. 

Therefore, the wordmeansyi^trl (who is made 
to accept the cow.) 

It is also wrong to say that there is a provision for the killing 
of the barren cows vasa (^TT: ) in the Vedas. 

The word and ^TT in the following mantra, in particular, 
stand for oxen and barren cows 

civ i mki , 

-Rig. 8.43.11 

Actuallystands for the medicinal herb which is also known 
asRta, or ^RRfetc. 

Famous Vedic commentator Sayanacharya has at several places 
used the word 'S^JT to denote RhT. For instance while commenting 
on Rigveda’s "^nnf ' ^ TP Rf rfc SRrffhr WTRTTFPf ” he 

writes : 


"(Rwtft tIcwkr (^jf^Rf) 

Micdlhfd W ^frT FTftT: rf ( cflTT: ) fqfsrsj 

DfJllchVMI ( 3TWPT ) m *lkd«ltdl<£or 

FT ^ f* it I til Ml-4 <4^4: FPRlf^RT : I ( rnf% ) 

rTRTTKRTpT ( SRlffuT) 3P£*3FTTf*T ( ''JSTRTRt WTTfT-'g^P^Tf'T 
LhHM4c|tll4irH ( 3RTTT) ^ ^TT^rf ^ W 

^<=*1: Sjqf n^«4rll W 


Monior williams has given the similar meaning in his Sanskrit- 
English Dictionary :- 

Uksa, name of Soma (as sprinkling or scattering small drops) 
name of the Maruts-of the sun and Agni-one of eight medicaments 
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Risbhak.” Some scholars hold the view that the word^rr(vasa) in 
the Vedas stands for the barren cow who was sacrifised in the Yajnas. 
It is a very erroneous and misleading statement. Actually this word, 
used in wider context, means the controlling power of God, the 
controlling power of the soul which holds under its sway the mind, 
the intellect and the senses. There are many other meanings of this 
word, but surely it can not be interpreted as ‘barren cows’. We 
thoroughly studies the hymn where this word occurs but nowhere 
did we find anything to support the above contention. It is, therefore, 
quite ridiculous to hold the view that in Atharvaveda 10/10, there is 
a reference to the sacrifice of the barren cows. Take for instance, 
the following mantra from this hymn: 

ej|4<4i mmihI ^Imai 

-Ath. 10.10.4 

The word can not be used in regard to a barren cow or 

any cow, for that matter. 

The word apparently applies to the controlling power of God 
about whom, it is said in the Atharvaveda (10.190): 

^TT has been used here in the following mantra from the Atharvaveda 
as the “law of God” or “the controlling power”: 

cl?TT % wtraww TT*T:I 

-Ath. 1.10.1 

Besides the controlling power of God, the word also stands 
for earth or a piece of land as in : 

cmr ijfHi 

In both the hymns (10.10.2 and 10.10.30) of Atharvaverda, 
there is reference to giving or taking of “^TT” : 

“■qt ci^TT 
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“stTpUteft ^ctPeHlchl4IMT^” 

This word also means a good housewife who keeps her children 
well under controll¬ 
ed: tpPTFTfcT -Ath. 20.103.15 

Though the word has been thus used in different contexts, its 
principal usage is in medicine. It is also called “^T". 

Tt^T, #TT, Mpu^l, TSJTT, TTT, SteST, 

^TT, VIc^mfulcM, hdttUI, itf?^, fFFSIT, ?3T, TTT^t, *^cHl, 

MrMMtlH, fo^4<?n, WTT, mA«iP|cKT, 3TWT, tdVMM'jfl' 

^rdlfdl 

The benefits of taking this medicament have been described 
thus in “^uifayud"; 

ifm TT^T tftcTT, 

c(idc{l Mctvfl TIT 11 

(It means that Meda is useful for cold, bite, heat, pain, cough etc.) 

In Sanskrit-English Dictionary by Monior Williams also the 
words liketr^, eiT, 3itdnfch*>i, it? have been used for herbs or 
drugs: 

eTT-Premna Spinosa and Lorgibolia 

3tbdMlfdchl-The plant Vallaris Dichotoman Wall. 

ii?:— A species of Medicinal plant. 

Thus we have seen that it is incongrous and ridiculous to see in 
Atharvaveda hymns any reference to the barren cows and their 
sacrifice in the fire. About the word Go-megha "HT iter it may be 
said that the word ' T ft has many meanings. When it is used in the 
context of speech tet iter will mean application of mind with speech, 
i.e. uttering words with great discretion or using words with accuracy 
in accordance with the rules of the grammar etc.) 
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In one of the passages Vedic Age wrongly assumes that there 
is an instruction to the couple to eat rice mixed with meat or the 
meat of oxen if they desired the birth of a child well-versed in the 
scriptures. As shown earlier, the word has been defined in the 
Sanskrit English Dictionary by Apte and Monior Williams, both 
as and as the Tishabha. Thus the couple here have been 
instructed to take medicaments like and and not meat 

of the oxen etc. as misunderstood. 

In (Chapter two) meat has been totally prohibited for a 
pregnant woman. It is even believed that its consumption may lead 
to abortion : 

*TTctT:—^ TcRfl-ft dlUlTfl T 

When meat has been thus prohibited for a pregnant woman, it 
appears to be highly improbable that there could be any such 
instruction as supposedly given to the couple. 

There is also a reference in the Vedas to consumption of 

ddfldH etc fo r the pregnant woman. Therefore the view 
expressed by some scholars that an instruction for the couple to 
take rice mixed with a particular variety of pulse known as 'RT¥, 
seems quite in harmony with the spirit of the Vedas. 

There is also a suggestion for taking this particular variety of 
pulse for women in the following passage from - ^?^ : 

ddbmif; TJTTFT TOf wraift Trhf: TTftf: ^ffTTW 

trm tt^Ti 

(Here husband has been advised to take ghee and rice with a glass 
of milk and the wife to take the above mentioned variety of 
(pulse) (before going to bed.) 

At another place it is written 
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^rafrrrw Iwt ^ 

For healthy child the husband should take ghee with milk and the 
wife oil and "RTC (a variety of pulse) 

It is clear from the above that the correct reading in the text is 
Some self interested persons wrongly misspelt it as 
and it became popular that way gradually. 

However, if one insists on its correct reading as it 

may be mentioned that, according to the derivation of the word 
given in Nirukat, it means anything which one likes to take with 
relish and taste: 

TTRT UMfl '3T IpTtOiR-HT TTl^THrT ^fll 

Thus it will be seen that any milk preparation like ‘kheer’, 
‘rabaree’ etc. will also fall in the category of the word'RTFT. 

In Charak Samhita, a standard book of Aurvedic medicines, the 
pith of a mango has been described as TTRT and its stone as 
The soft eatable portion of date has been named at some places in 
this ancient book as O'jJjhkh. Therefore it is erroneous to interpret 
the word as “meat” wherever it occurs because of its wider 
usage as shown above. 

In Satpat Brahmana the word 'R1TT or 'PTRIST for instance, has 
been used for milk and rice preparation called 

^ WPf 3F=TTST 

Taitteriya Samhita indicates wider usage of the word HTH to 
cover curd, honey and com etc. (see 2.32.8) 

In Taitteriya SamhitaTTHT has been used even for J j^Jvj,(which 
has been prescribed in the Vedas for killing germs of such fatal 
diseases as tuberculois. 
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In the mantra given below, the word *riTT should be taken as 
“milk” and not meat 

^ wid)4) aflr w 

In this mantra, it is stated the couple should not take cow’s 
milk and delicious things like ^1? until and the unless venerable 
guest has been served first. 

A reputed scholar of Sanskrit Sampurand has said in his 
commentary on Rigveda’s Purush Sukta that Yajna is not complete 
without a sacrifice but this sacrifice is to be not of animals but 
animal passions like falsehood, greed, sex ego, attachment etc. We 
full agree with him. 


» >) ■ (« ■ 
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FIFTH CHAPTER 

VEDAS Sc Interpolation 

Authors of the Vedic Age have asserted that several parts of 
Vedas are no more than later additions or interpolations. 

Asserting that the tenth Mandala is manifeslty an earlier 
addition, they argue in favour of their contention that: (1) the 
language of this mandala is different from that of other mandalas. 
(2) the content of this mandala with such philosophic hymns as 
SHgj, ^FT, and is also different from that of others. 

Some western scholars also hold the view that the entire Kandas 
15,17,18,19 and 20 have been interpolated in Atharva Veda. Even 
the whole of Atharva Veda was composed leter and added to the 
Vedas. 

They say in Yajurveda also, only 'wfeui or <£>^1 

is ancient, the ^rf^TT which is also known asis 

comparatively modem. 

In their opinion the whole of Samaveda has been stolen from 
the Rigveda; there is nothing original or new in it. Likewise there 
are many other parts of the Vedas which the authors of the “V edic 
Age” have tried to show as later additions or interpolations. 

IS lOth MANDALA AN INTERPOLATION? 

Describing the 10th Mandala as “Atharvedic in character’ the 
authors of the Vedic Age claim: 

“That the Tenth mandala is later in origin than the first nine, is, 
however, perfectly certain from the evidence of the language.” 

But illustrations given by these authors to prove their 
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contention are highly illogical and irrational. 

It is a common observation that at times one and the same 
author uses two different styles on two occasions in accordance 
with the subject he is dealing with. Sometime his language appears 
to be difficult and at the other very simple. Vedas were revealed for 
the benefit of the mankind including both the intellectuals and 
ordinary persons. This is the reason why in some mantras like the 
faydl fc ^ wp, the language is so lucid and simple 

while in others, it is so abstruse and difficult. 

The modernity or antiquity of a passage can not be determined 
by the presence or absence of particular words. But the authors of 
the Vedic Age have asserted that some of the words used in the 10 ,h 
mandala of Rigveda such as vital, TJTdo not occur in 

the Vedas except in the interpolated portions or Balhilya Hymns. 
They have no evidence to show what is interpolated and what is not. 
The distinction made by them is imaginary. 

THE WORD “Hm?" 

Besides in the previous Mandals, the word occurs at 
several places in the Rigveda; for instance, it is there in 1.93.6, 
2.30.6; 3.2.9; 4.17.17; 5.4.11; 6.23.3; 7; 6.47.8; 6.73.2; 7.20.2; 
7.33.5; 7.60.9; 7.84.2; 7.99.4; 8.100.12; 9.92.6; Rig. 

9.113.9; 'vfcfc’ Rig. 3.29.8; 5.1.6; 9.113.72; 

Even the authors of the ‘Vedic Age’ do not consider these 
portions to be interpolated and, therefore, it is surprising how they 
included this word among those which, according to them, occur 
only in the 10 lh Mandala or the interpolated portions. 

The word TTfsriEalso occurs, (besides the 10 th Mandala,) in the 
following mantras from the Seventh Mandala 

Rig. 7.104.14 
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■Jlf^ 3TTTT tmr 3P%I 

3T&TT <^t4vif^(=i "W ^Tt ITT TT^r '^TRTSJMAM 1 ^ I 

Rig. 7.104.15 

The word fafui also occurs in the 103th hymn of the seventh 
Mandala of Rigveda M smf 3T5^% faTPftfln the 10 th Mandala 
also, this word occurs though only once. 

Proving modernity of 10 th Mandala on the basis of the 
occurrence of the wordf^FT as done by the authors of the ‘Vedic 
Age’, is simply absurd as the word, in its various forms, occurs 
many a time in Rigveda. 

For instance the word f^sPT has been used in Rigveda 2.19.9 in 
■WtlH ^ ■fosPRT : 

It occurs in other forms in the following places 

6.47.26 si^tp 4 . 17 . 10 ; 5 . 31 . 6 ; 6 . 73 . 2 ; 

9.85.42 W WI, 1.91.21; 5.44.1; 6.75.18 ^ slpfO 

8.16.5 3r, Wttt 1.116.17; 1.123.2 ^T, sJFIp 6.6.47.31, 

CRT-afPIO 9.8.3; 1.102.4; 1.123.5; 2.40.5; 4.9.3; 5.2.11; 8.21.12; 
8.68.9; 8.92.11; 9.61.23; 9.85.81 

About the word 77PT the authors of the Vedic Age say that while 
it occurs 50 times in the Ninth Mandala, it is used only once in the 
10 th Mandala. 

Is it important for this word to occur many times there even if 
it be not needed in the context? We fail to understand how the 
existence of separate subjects in different Mandalas and use of 
different words accordingly go to prove modernity? The authors 
of the “Vedic Age” have said that the words '4WT, WH - , 
etc. mostly, though not exclusively, occur in the Tenth Mandala. If 
they also occur in the other Mandalas, how do they, even according 
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to their theory, show the modernity of the Tenth Mandala ? 

We consider Vedas to be the Voice of God and therefore, the 
words used there are inevitable and indispensable: 

“^4ctf I” -VaisaikDarshana 

We have absolutely no business to ask why particular words 
did not occur in this or that Mandala. It will be only impertinence 
on our part to raise this question. Even the ordinary writers know 
that the use of words changes in harmony with the content of a 
write up. 

We can give many illustrations to show how one writer has 
resorted to different styles in different books in keeping with the 
spirit, the temper and the mood of their content. 

For instance, it is well-known that the language of Panini’s 
3tUilSijl41 is different from his There is 

also a lot of difference between the language of Jaimini’s Mimansa 
and his “Brahmana”. 

The language of Katyana's sfcftJT and 3PC|frT also varies widely. 

Among the modem writers also Sri Aurobindo’s ‘LifeDivine ’ 
differs very much from his “Basis of Yaga ” in respect of language. 

We do not think that it matters very much if words like 
Pieha:, fcixjtffui:, do not occur in the Tenth Mandala even 
when they are frequent in the preceding Mandalas. As we have 
pointed out earlier, it is not at all important to use the same words 
everywhere. What great difference does it make after all if instead 
offfr^pfftJT the word or has been used in the Tenth 

Mandala ? 

The word is also not to be found in the Seventh Mandala. 

Does it prove the modernity of this Mandala also on this count? 

In fact the whole of interpolation in the Vedas was raised 
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by Western scholars like Macdonald. They raised this issue because 
they could not imagine that “barbarous ” people could express 
their thoughts so clearly on the spiritual, philosophical and 
psychological subjects as found in such hymns as ffTP R l 7 T*f TJ3rT, 
sngrcjgRT, or 

The Western scholars, in fact, stressed the distinction of 
language to prove that the 10 th mandala is an appendix of the Rigveda. 
They have contented that the language and the content of the mantras 
contained in the mandala are different from those of preceding 
mandala. We, however, beg to differ with their view. 

The seers of many hymns of the Tenth mandala and those of 
the first and several others are the same. Only the scholars who are 
impartial and objective can decide on how is this in keeping with 
the belief of those who advocate the theory of appendix? 

As pointed out earlier, the Western evolutionists and the 
Christian scholars, were greatly surprised to note enunciation of 
the theory of monotheism and other philosophical concepts in such 
hymns as 

In their perception the entire hymns containing such concept 
was “modem.” 

But they fail to see that the idea of the oneness of God occurs 
in many other mandalas. For instance, this idea of monotheism is 
also expressed in the first, second and the fourth manandalas. 

Even the concept of monotheism found in the Tenth Mandala 
has been earlier expressed in the Second mandala. Dr. Macdonald, 
who is one of the advocates of the theory of interpolation of the 
10 th mandala in Rigveda, has contradicted himself in regard to this 
issue. 

For instance, while, on the one hand, he has tried to show that 
the Tenth mandala was added later and, therefore, considered it to 
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be modem comparatively, on the other, he maintains “Nevertheless, 
the supplements collected in it (Tenth mandala) appear for the most 
part to be older than the additions which occur in earlier books.” 

Thus he demolishes his own argument regarding interpolation 
(in the Tenth mandala) on the basis of the distinctions in language. 
We may also mention here that some of the Rishis of the Tenth 
Mandala as for instance, Aditi.... Janshayane, Vaivastan, Yama 
Vaivaswat, Yami Vaivaswat Yama Yami etc. are very ancient—almost 
contemporaries of Manu Vaivasta. 

Is it not ridiculous to call a hymn to be of recent origin or 
modem when its Rishis who revealed them are so ancient? 

The word ^occurs three times in the First mandala, two times 
in the Fourth, two times in the Fifth and Sixth, four times in the 
Seventh and one time in the Ninth mandala. 

is the ‘devata’ (subject matter) of three hymns of the 
First Mandala, two of the Sixth and Ninth mandalas, and of three 
hymns of the Tenth Mandala. 

The word^^also occurs 32 times in the First mandala, nine 
times in the Second mandala, 16 times in the Third, 27 times in the 
Fourth, 9 times in the Fifth, 14 times in the Sixth, 29 times in 14, 
two times in the Eighth mandala, 8 times in the Ninth and 23 times 
in the Tenth mandala. 

It is, therefore, illogical to prove the modernity of 10 th mandala 
on the basis of such words. 

In and '^ITUT o!jjr it is stated 

rj” 

(There are 64 chapters and 18 Mandalas in Rigveda) 

It is because of its comprising 10 mandalas that Rigveda has 
been described as <hVld4) by Yaskaracharya in his Nirukta. 
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We will now discuss the Balkhilya hymns. 

ARE BALKHILYA HYMNS INTERPOLATED? 

Eleven hymns in the Eighth mandale of Rigveda— from 49 to 
59-are called named after their preacher Balkhilya. 

Some Western scholars and their followers like the authors of 
the Vedic Age hold the opinion that these hymns were later added 
in the Eighth Mandala. Not only that, they have even made some 
contradictory statements in regard to theses hymns. 

After showing its distinction from other mandalas, the authors 
of the ‘Vedic Age’ write about the Eight mandala:- 

“This peculiarity of the Eighth mandala does suggest—by no 
means proves, that the Eighth mandala was subjoined at a later date 
to the kemal constituted by the family mandalas. But there is 
positive reason to believe that there was a time when the Eighth 
mandala was actually considered to be the last in the Samhita, for 
why else, should the Balkhilya hymns be thrust into the Eigth 
mandala and not added after the Tenth.” 

This whole chain of arguments seems to be incongrous. First 
of all, the authors themselves have given only suggestion or 
indication but no proof that this mandala was added later. Then why 
to state this uncertain thing as a fact? Moreover to say that the 
Rigveda ended definitely with the Eighth mandala demolishes the 
argument that it was added later on - and it also presupposes that 
the Balkhilya hymns were interpolated, the fact which itself has 
not been proved by any strong evidence. 

One of the arguments advanced in support of the theory of 
interpolation of Balkhilya Sukta is the existence of the following 
in the Aiterya Brahmana:— 

"crjfar w&fy&tfarfa c$pr” 
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Explaining it, writes Sayanacharya:- 

a i HRac^HH ^T: ^PT ^fT ^efrllfa felRf Hlfa 

Tt& 

(i.e. there was a Rishi called Balakhilya whose 8 hymns were 
compiled in a book called “ouc^Rac^l ”. 

It appears that some of the hymns, which Rishi Balkilya 
popularised, were compiled and were available in the form of a 
booklet, possibly with explanation just as some such hymns of the 
Rigveda TJeFT ( Rig. 10.191) ^ (1.80 ), 

(Yaju. 34,10) were separately available. This does not show any 
evidence of any interpolation but only popularity of these particular 
hymns. 

It may be stressed here that the portion, from which the above 
sentence has been quoted from Taittireya Brahmana, is itself 
considered interpolated as stated in the chapter on " Ancient Sanskrit 
literature ” in the Encyclopaedia Britannica. Therefore, a doubtful 
and interpolated statement can not be given as evidence of 
interpolation of the Balkhilya Hymns. 

These hymns which are not different from others in respect of 
their language or content were also included by Max Muller in his 
European edition of the Rigveda. 

Referring to the antiquity of these hymns, Wintemitz writes in 
his book “A History of Indian Literature 

“The word khilya means ‘supplement’ and this name in itself 
indicated that there are texts which were collected and added to the 
Samhita only after the latter had already been concluded; this does 
not exclude the possibility that some of these khilyas are of no 
less antiquity than the hymns of the Rigveda Samhita, but for some 
reason unknown to us, were not included in the collection.” 


WWW.Aryamantavya.in 









Pandit Lekhram Vedic Mission 


* Vedas -The Myth And Reality * 

While we do not agree even with the sentiments expressed by 
Wintemitz (because we do not see any difference in these hymns 
from 49 th and others in Rigveda), his remark on their antiquity, 
however, deserves the attention of the readers. 

Wintemitz has also acknowledged that these hymns, available 
in the form of a hand written manuscript, are found at the end of the 
book. 

It was very improper on the part of Griffith to take out these 
hymns from the middle of the Eighth mandala and to publish them 
at its end. He had no right to do so. It will not be proper to call them 
interpolations only because they are preceded with 3TST and ended 
wither. It seems that “3T2T", " were added to them when they 

were compiled separately for the benefit of the the common man. 

The Aryas had made arrangements since the beginning to 
preserve the Vedas in their purest form leaving no scope for 
interpolations. One of such arrangements was devising eight forms 
of their recitation known as 

TT3 (Jata path), WH W (Mala path), f^T^TT tto (Shiksha 
path), vttlT (Lekhapath), s^3TT W (Dhwajapath), tjtc 
(D and path), TO TO (Rath path), m TO (Dhan path) I 

In view of the prevalance of these different modes of recitation, 
it was difficult to make any addition without their immediate 
detection. 

Another devise to preserve the accuracy of the text of the Vedic 
mantras was to prepare many indices of the number of metres, of 
words and the seers and devatas (subject matter) of different mantras. 

KRISHANA YAJURVEDA VS SHUKLA YAJUREDA 

The authors of the Vedic Age have advanced the view thatf^JT 
4^^ (Black Yajurveda) is more ancient than the TpH (White 
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Yajurveda.) 

The Black Yajurveda consists of the original mantras and the 
Brahmanas (which consist of explanatory notes and commentaries 
of the text of the mantras). 

The Vedic Age authors are of the view that the mantras and the 
Brahmanas (which were separate in the White Yajurveda) were 
mixed up in the Black Yajurveda at a later date. 

These authors say that listing the first words of the White Y ajurveda 
in the Black Yajurveda might give the impression that the White 
Yajurveda represents the original tradition of which the Black 
Yajurveda (with all its variation) is a later version. 

But, they assert, “Truth should rather be just the opposite, it is hardly 
possible that the mantras and Brahmnas kept separate in the white 
Yajurveda tradition, should have got mixed up at a later date.” 

They hold the view therefore, that the Black Yajurveda is older than 
the White Yajurveda. 

Despite whatever these authors might say, we are clear that 
Brahmanas (which are explanatory data and commentaries on the 
text) can not come before the text. 

The very definition of the Brahmana (given below), presupposes 
the existence of the text before the commentary. 

“ares TJiybuH, 3re H-eiUsWifrll 

TTtTW sJnT:lf 

Vedic commentator Patanjali's assertion along with Swami 
Dayananda's explanation go to prove beyond doubt that the 
Brahmanas were written and added afterwards: 

ylcKIlfd dlfd 


WWW.Aryamantavya.in 










Pandit Lekhram Vedic Mission 

* Vedas -The Myth And Reality * 


^i$jumPhi w ^Jviy T a^ i 

(The explanatory notes by learned Brahamins and Risis, added to 
the Vedas for elucidation ofthe Vedic hymns, are called Brahmanas. 
Because of the mixture of the mantras and the explanatory notes, 
the Taitteriya Samhita is considered of later origin. To consider a 
Brahmana to be more ancient than the original text, is illogical. 

It is a matter of great regret that the authors of the Vedic Age failed 
to see this small matter and committed the blunder of imagining 
the White Y ajurveda as of later date than the Black Yajurveda. 

ATHARVAVEDA: WAS IT WRITTEN AFTERWARDS? 

Western scholars like Bloomfield hold the view that 
Atharvaveda was composed much later than the other three Vedas. 
In fact, they do not regard it as a Veda at all. 

Perhaps such scholars formed this view on the basis of the use 
of the word which they thought denoted the existence of 

three Vedas. 

But the fact is that this word actually denotes three subjects 
that the Vedas deal with - knowledge, action and devotion and the 
three styles WR (musical) (metrical) and (prose). 

Says Mimansa Shastra: 

cTW ( 2.1.32 ) T ITmtWI II ( 2.33 ) M 

*T^:II ( 2.34 ). 

(i.e., where there is metrical composition, it is called '3^ where 
there is music, it is WR and the rest is (prose) 

In his introduction to Sadguru Darshan, following 

Mimansa, has rightly observed 
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WR ^nr, TFSft ^ 

3^ tr' if TftqrSltqfMtaft i 

(Though there are four Vedas, they have been divided into three 
categories on the basis of metre, music and prose.) 

Bloomfield and many other Western scholars believe Rigveda 
to be the original Veda. Other Vedas are supposed by them to have 
been composed with mantras from the Rigveda with a few more 
additions. But this belief is also wrong. Many mantras from this 
Veda (which is considered to be the most ancient) give evidence of 
the existence of the four Vedas. 

In the following mantra from Rigveda itself, it is clear that 
there are four and not three Vedas 

3F=T TlcJ^T PgrfliWII 
■cnffc iftftfffcflgftrcpsrf 

In this mantra a devotee offers prayers for his protection 
through ijehqi (Rigveda) (Yajurveda), (Samveda) 

(Atharveda). 

This mantra is repeated in Yajurveda (20.43) and also in 
Samaveda (mantra 36 and 1554). The word 3T«raf means a person 
with equilibrium of mind who is well-versed in the knowledge of 

The word aerator 3%*T occurs in many mantras in the Rigveda. 
For instance: 

WT: -Rig. 1.83.5 

ymKKUq qf ftRTRlrTI f^TPT ^raRT:II 

-Rig. 6.16.1.3, Yaju 11.32, 35.22 
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3Tf^rfrfr 3T2^UT:I -Rig. 10.21.5 

3^-ftP*(i%TWfrt^TT ^f^T: TTfefrPWT TT^I 
sfeP^Ml 37TfVl> 

-Rig. 1.100.4 

Thus there is no doubt that Atharvaveda is as ancient and 
authentic as Rigveda. 

The same is also true of the Yajurveda and the Samveda because 
they have also been mentioned in the above mantras. 

Besides Vedas, there is also clear reference to the Atharvaveda 
in other scriptures. 

For instance, the importance of the repetition of the mantras 
from the Atharvaveda has been stressed in Kanva Samhita: 

T, WTfl 

mfrtT: VlflPd, ^^Pij^Pd TTlRf^T: i^dPd, 3m^^MlpTt-4.7 
dd l Mi l W^\ S«Tcf^:l <^dltU4|*li|fHq< 

TJcf cJT 3T1^ 3T^T TT^TTr ^ f%: ydPfldlil ^ V^i^: 

w$t wimPd rracif ^-1 iff5^1 in 

5»F^ WTtSKTtfiT 

Many such quotations can be given from scriptures to prove 
the authenticity and antiquity of the Atharvaveda. However those 
given above are, for the time being, sufficient to show how absurd 
are the views of Bloomfield and others on this subject. 

INTERPOLATIONS IN ATHARVA VEDA 

On the one hand Bloomfield and his followers like the authors 
of the ‘Vedic Age’, regard Atharva Veda to be modem and on the 
other, they try to show that 15 th , 17 th , 19 th and 20 th Kandas were 
later additions. They have advanced very strange arguments in 
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support of their contention. Their main argument is that some of 
these Kandas are absent in the Paippalada recension. But their 
argument becomes weak in view of the fact that some of these 
kandas (which they say were interpolated) are present in this 
recension. Only a few mantras have been omitted. 

Absence of some mantras in these recensions does not go to 
prove that they were added later or are unauthentic. 

But without taking this into account, the authors of the ‘Vedic 
Age’ blindly follow Bloomfield when they write 

“Of the 20 Kandas of the Atharva Veda , the last one is 
manifestly a later addition manufactured almost wholly out of the 
borrowings from the Rigveda to serve as a manual for the priest 
called Brahmanacchamsin who had a definite though minor role 
to play at the Soma sacrifice. Moreover, the Kuntapa Suktas of 
this kanda are without any Pada Patha and nothing parallel to them 
can be found in the Paippalada recension - showing that they had 
been given a place in this late kanda of the Samhita at a very late 
date. 

“In fact, the 19 th Kanda ends with significant prayer which 
strongly suggests that the Samhita, at one time, was considered to 
end with it.” 

But how can the fact that many mantras in the 20 th Kanda of 
the Atharva Veda had been taken from the Rigveda, prove the 
modernity of the former? On the other hand, it should only show 
antiquity of these mantras because the authors regard Rigveda to 
be oldest of all the Vedas! 

It is also wrong to presume that the 20 th Kanda was added only 
to emphasise the role of a priest because the kanda contains many 
other important hymns such as and T[^T. etc. 

Even where there is repetition of some mantras from other 
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Vedas in this Kanda, they serve some definite purpose. 

On the repetition of mantras in different Vedas, Swami 
Dayananda writes in his “Introduction to Rigveda: ” 

“By the Rig verses, we define objects, by the Yaju verses we 
apply them to use and by the same verses in Sama, we sing them.” 

What Swami Dayanand observes becomes clear when we 
examine the following mantra which occurs in all the four Vedas: 

tptT <*dUPwu antfr Tfcrsti ^.\ 

When the mantra occurs in the Rigveda, it deals particularly 
with the properties of water; In Yajurveda, its application is for 
achmana (sipping of water). It is to be taken for God in Samaveda, 
which mainly deals with devotion and contemplation. 

In Atharvaveda the utility of water for different technical 
purposes is stressed. It also symbolises peace of which women are 
embodiment. 

The last mantra of the 19 th kanda (which the authors of the 
Vedic Age consider to be indicative of the end of the Atharvaveda) 
is as follows 

-MfMIT ^ dlUHfUsKSR TTorq^l 

<£>dPntd ^jnfr rR ITT 

(We are putting the veda in the bag from which we had taken it out 
for preservation and safety etc.) 

There is nothing to indicate the end of this Veda in the above 
mantra. This can as well denote the end of a particular chapter or a 
Kanda, in this case, of the conclusion of the 19 th Kanda. 

But most ridiculous is their remark which again seems to have 
been influenced by Bloomfield. 

“But there are reasons to believe that the 19 th kanda itself is a 
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late compilation, for its hymns, though found in the Paippalada 
recension, are scattered throughout that text.” 

This cuts at the root of their presumption that the Atharvaveda 
ends at the 19 th kanda. If it is a late compilation, how could it be 
taken to mark the end of Atharva Veda? 

Then it also falsifies their assumption that this hymn is not 
present in the Paippalada recension because they have themselves 
admitted that “these hymns, though found in the Paippalada 
recension, are scattered throught that text.” 

As we have pointed out that in such recension, it is quite natural 
to find change in the order of the mantras. The new order is guided 
by the special purpose of such compilations. 

SAMA VEDA : ITS SEPARATE EXISTENCE 

The authors of the Vedic Age hold the wrong notion that most 
of the mantras contained in Samaveda had been taken from Rigveda 
and that it has no separate existence. If it were so, there would have 
been no specific reference of Samaveds and its psalms at many 
places in Rigveda itself as for instances, in the following mantras:- 

1. 3T% TW TTTnfiT: I 

2. 31% THt T 

3. trot ^ Tr*ifrn 

4 . ^lIUlT SfTTTirfr '*Tl' '^TFTTT rT^ fllHlPl VtVlR hI 

(In these mantras, there is a clear mention of one who sings the 
songs of the Sama Veda.) 

The following mantra, mentions the hymns of the Sama Veda 
side by side with Rigveda 

^ ^TFTTT rPfET:, WITT 'Wimfa ^tFtTI 
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In the mantra given below the word WWW has been used for 
one who sings the hymns of the Sama V eda and separately for the 
knower of the Atharva Veda thus clearly pointing out to the separate 
existence of the two : 

There is an injunction for singing the hymns of Sama Veda to 
glorify God in the following mantras : 

TIFT FFFT f^tlFT ^1)1 
TTFUf^T: 3T^II 

WrWW WW\ TtrFTrT ^T:l 
TTFT^tJT ^nfrl 3tcbH<£d| TTFT 
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SIXTH CHAPTER 

VEDAS : IS THERE MONISM OR 
POLYTHEISM IN THEM? 

One of the subjects which has generated a lot of controversy 
among the scholars is whether the Vedas teach polytheism, 
henotheism, monism or monotheism. 

Before discussing this question, however, let us discuss what 
these terms really mean. Polytheism means belief in the plurality 
of gods, each with a sphere of his own in the governance of the this 
universe. “In simple words, it means worship of many gods or Gods. 

By monism is meant ‘development of the universe from a 
monad or from a single element. 

It corresponds to what is generally called as the principle that 
nothing else except Brahma (God) or the Absolute exists. 

The Henotheism denotes that each of several divinities is 
regarded as the Supreme—each in its sphere. 

And monotheism is belief in the existence of only One God. 

Western scholars like Clayton have said that there is polytheism 
in the vedas. Even Max Muller who saw in Rigveda’s hymn 10.121 
an expression of One God, “expressed with such power and decision, 
that it will make us hesitate before we deny to the Aryans, an 
instinctive monotheism which, however, comes out with a rider : 
“This is one of the hymns which has always been suspected as 
modem by European interpreters.” 

Even while commenting on Rigveda’s “y'dlMrl ^ ViH’41 
'Jiinifn tjix TTT he says, “This is the last verse, into my 
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mind, the most suspicious of all.” 

It is obvious that this suspicion has been raised deliberately by 
Max Muller and other western sacholars as their study of the Vedas 
was biased and they were not willing to accept monotheism in the 
Vedas. 

This is the reason why they have also created confusion while 
translating ""3^ ^ctFT fMfa” as “to which God shall we 

offer worship”. In fact they want to show that there are many gods 
and the devotee is wondering as to whom to worship. (In fact 

is answered by ‘'’ as ‘stands for as 

clear from Satpath : “eRt % 3T^eU 

Max Muller has, in fact, coined a new word “Henotheism” to 
show the worship of many “single Gods” or a number of independent 
deities in the Vedas. 

For instance in his book “Ancient Sanskrit Literature” Max 
Muller writes :” Each Vedic poet seems to exalt the particular god 
to whom he happens to be singing, to a position of supremacy. It 
would be easy to find, in the numerous hymns of the V eda, passages 
in which almost every single god is represented as Supreme and 
Absolute. In the first hymn of the Second Book of the Rigveda, 
Agni is called the Ruler of the universe, the Lord of men, the Wise 
King, the Father, the Brother, the Son, the friend of men, nay all the 
powers, and names of others are distinctly ascribed to Agni. Indra 
is celebrated as the strongest in the hymns as well as in the 
Brahmnas, and the burden of one of the songs of the Tenth book is 
TrTT". (Indra is greater than all.) Of soma it is said 
that he was bom great, and that he conquers everyone. He is called 
the king of the world, he has the power to prolong the life of men 
and is the maker of heaven and earth; of Agni, of Surya, of Indra and 
Vishnu. In the very next hymn, addressed to Varuna, it is the Varuna 
who is, to the mind of the poet, Supreme and Almighty.” 
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Clarifying this concept of hynotheism A.C. Clayton writes in 
the “Rigveda and Vedic Religion 

“In his writings Max Muller constantly referred to this and 
coined the word Hynotheism or Kcithenotheism to express what 
he regarded as a ‘peculiar character’ of the ancient Vedic religion. 
It denotes that each of several divinities is regarded as highest, the 
one that was worshipped and that they, therefore, treated him as if 
he were absolutely being independent and Supreme, alone present 
to the mind of the worshipper.” 

In effect, as pointed out by Dwij Das in his book “Rigveda 
Unveiled”, the Rishis have been reduced to the position of 
“sycophants or cowardly liars, who could call each single god, as 
the one Supreme Being, oniy to avert the wrath of that God, knowing 
at the same time, that they are not telling the Truth ” 

Clayton and a few other scholars, though denying monitheism 
in the Vedas, say that they regard this practice of glorifying one 
God exclusively as “a species of poetic licence by which a singer 
magnified the god whom he was invoking, rather than an evidence 
that the poet actually claimed that the god to whom he was at the 
moment referring was the superior of all others.” 

We, however, do not agree with Clayton and other scholars 
that such descriptions are due to poetic licence either. We are not 
prepared to believe that there is any scope for such poetic licence 
in view of overwhelming evidence of monotheism in the Vedas. 
The Vedas teach monotheism or the worship of one God in the 
purest form. They teach that God is Omnipresent, Omniscient and 
Omnipotent Lord of the universe. He is absolutely formless and 
perfect. 

The vedas declare: 

V ^ FI teffsT: I Rftrt# quithfr n 

99 

WWW.Aryamantavya.in 







Pandit Lekhram Vedic Mission 


* Vedas -The Myth And Reality * 


-Rig- 

Monotheism in the Vedas has not been stated more forcefully 
than in the following mantras from the Atharvaveda where God has 
been described as One and the only One.: 

teril4l H U6 

^ ^ W: ^TGEpjrT lil7 

Mlfcdhl ^ WTT ^TTTt HIL^^rl 1118 
FT 1T5ET y|U|fd tT5ET T 1119 

fwf TTf: ^ TT^T TTcJ 1121 

-Ath. 13.4 

(He (God) is called neither the second, nor the third, nor yet 
the fourth. He is called neither the fifth, nor the sixth, nor yet the 
seventh. He is neither the eighth, nor the ninth, nor yet the tenth.) 

He takes care of all that breathes and of all that does not breathe. 
He has got all this conquering power, He is the one, one and the 
only one. 

All these luminous forces of nature become one in Him. How 
emphatically the oneness of God has been asserted in such passages 
and how absurd and false is the view advocated by some prejudiced 
Western scholars that the Vedas teach polytheism. 

We will give some more evidence of the Oneness of God in 
the Vedas. 

In the ftTWnf hymn, (in Regveda) consisting of 10 mantras, 
God has been described as y^mfri and more than four times it is 
clearly stated that. 

He is One an the only One. 

Following mantras from this hymn may be quoted to clarify 
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this point 

ftTWTsf: t-WcJcidltl RR: rtfrffcR 3tm^l 

tt ^rarr TjfMf fsRTRii 

-Rig. 10.121.1 

(God who possesses all the luminous worlds within Himself and 
exists from the very eternity, He is only One Manifest Lord of the 
created creatures. He is supporting this earth and this heaven. Unto 
that All-Blissful Divinity, we offer our humble worship.”) 

it Thmei rttfdi wi h-fTct qfym hri ^rr ; i 

■2IFT WR 3T*Jrf Wf Rrtt gRR 'g'fctMl Rrtfrtll 

(He who is the Giver of physical vigour and spiritual power, He 
whose order is carried out by all the luminous objects and by the 
enlightened beings, whose shelter is immortality and turning away 
from whom is death, unto that all blissful Divinity, we offer our 
humble worship.) 

*T: ypJIdl fTfawr ^ TUTT «1|J|d) ^^1 

^ 3t^T f^WII 

(He who by the greatness of His power, is the Sole Ruler of living 
and lifeless objects existing in this world, He, who is the Lord of 
these bipeds and quadrupeds unto that All-Blissfi.il Divinity, we offer 
our humble worship.) 

rPTt ^cTRT rtHcGdlfJjcR: ^ctFT fRrtJT f^TTII 

(When water in its subtler form, possessing mighty force within 
itself, became manifest, therein was held the Universal life force 
which of heat and energy, it was then the One Universal life force 
of all the luminous objects became manifest, unto that All blissful 
Divinity, we offer our humble worship.) 

Atharvaveda says. He, the only One is the Giver of joy, and 
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should be worshipped: TOR: 

Samveda also describes God as One ’: 

Trim fbr^T 3 tttot qfit f^t ^ ^rfcrf^4nniH,i 

it Tjojff ^rFfrp anf^nfrsRf ^NiT^ 

The Oneness of God has been poetically described in the 
following mantra from the Rigveda 

fcJVddl TJt3T fcRycPfi etl^oct f^TOWRlI 
if sfT^^n srtrfrT IT Md^fST^ 'JtnilT ^ ^:1> 

-Rig. 10.31.5 

(He whose eyes go everywhere, who faces all sides, whose arms 
are here, there all around and whose feet in all directions—is the 
Only One Divine Being who has created all these heavens.) 

God is proclaimed as ^ (one) and (unparalled) in 

the following mantra from the Rigveda:- 

'JTR UTTOTfSRt 31^c£Jxft ^ iTFSraf T3RTt Ai-ddMVf:l 
TOT 3TR TJSTO TT^tr 3T^T5ETf^ f^TOTJTOin 

-Rig. 1.54.14 

Addressing God as “3Ttro” Rigveda in the following mantras 
in its first hymn of the Second Mandala says: 

f^T TOTO fldWlU rdWhbhhl4l TOR: I 

<c{ ^rr TOnrorfr ^ fsrsjcf: TRif ttrtoi 

-Rig. 2.1.3 

rcJ, mt 4 < i<r|| TOnift Slrl^rH-rci ffr^f c(R dhM * 

<Mu4irr wfll TTTO51 rcm'^l) tR TOTOT: II 

-Rig. 2.1.4 

vrorm 3pgrf TT^f tttihT y <$ 

r4 cUrUhuWff! raTRT f^TcT: TOftf A r*-MIII 

-Rig. 2.1.6 
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afauild l W $cf: TffrpTT TrTOT 3Tf^TI 

^nfr -^1% ff?Tfr fcT WTsfesr^ll 

-Rig. 2.1.7 

(i.e. Thou artf^ (Indra), (Vishnu), (Brahma), 

(Brahmanaspati), oRPh (Varun), frTT (Mitra), 3t4ui (Aryama), 
(Rudra), t£TT (Pusha), ^frnJTt^T (Dravinoda), (Savita 

deva) and (Bhage) etc.) 

Just as a person is called brother, father, uncle, husband etc 
because of different relationships he bears to other members of 
the same family, so also God is described differently because of 
his different attributes. 

He is called 3Tf^T (Agni) when we remember him as an 
embodiment of knowledge andf^: (Indra) when we want to denote 
His vast wealth. 

To denote his Omnipresence, we call him (Vishnu) and to 

give an idea of His greatness, we described His as $HPT (Brahma). 

By virtue of his Supremacy in knowledge, He is known as 
snpuTFlfcT (Brahmanaspati). His purifying power entitles Him to 
be called cRjUT (Varuna). 

As he loves everyone He is "far (Mitra) and as He is just, He is 
3pfpr (Aryaman). 

He is (Rudra) because He comes harsh on the wicked, 
j'lqufi;’ (Dravinoda) because He is Giver of wealth and strength, 
TfttT: (Soma) because He has created roots and herbs etc. God is 
also described as TTlR (Soma), (Pushan) and TU (Bhaga) as 
evident from the following mantras from Rigveda; 

-Rig. 1.19.22 and Soma 6.3.3 
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diddT TtfrfdT ^dPddl ^ tjfSTSR:l 
^PddlH^Pdd! ^Pdrl^-W ^rfdRTfcT f^rft:tl 

3T7 TJCTT TTTR: ^TPTt 3T^TI 

LlPdPciidW ^rPTt 3^11 

(O, Soma,Thou, “who hast created these herbs, this water and these 
cows”, Thou who art present in the entire firmament and removeth 
all darkness by Thy illumination, Thou, who art Creator of good 
intellect, Thou who art also Creater of firmament, sky, earth, fire, 
sun and air etc. Thou art (“Pusan”) because of Thy powers to 
strengthen and revive because Thou art worthy of our worship. Thou 
art the Master of the whole universe and art present in all the worlds.) 

Saveral other mantras, can be quoted to show that 3lf^T (Agni), 
3tf^T (Aditya), clFJ (Vayu), (Chandrama), ^ (Shukra), 
3TTTT (Aap), U'dlMPd (Prajapati) are all different names of the same 
One God and only denote His verious attributes. 

For instance, take the following mantra from Yajurveda (32.1) 

U^lP'IKKlPdr^fdd. "cU'HFct^ 1 

?TsF dc^^J rfT 3TTU: Tf U^IMPd:ll 

(Here God has been described differently because of His different 
attributes : 3Tfbr (Agni) because He is embodiment of knowledge, 
3TTf^T (Aditya) because. He is Eternal, «n^(Vayu) because He is 
the cause of all movement in the world ("3T )-"^^hl" 

(Chandrama) because He is pleasing to everybody, ( ) 

—(Shukra) because He is pure ((Brahma) 
because He is the Greatest of all, 3TPT: (Apa) because He is 
Omnipresent and U'dNfd (Prajapati) because He looks after His 
subjects). 

The mantras published by Max Muller from Rigveda’s 2.1 under 
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the caption “Agni”, in fact, sing the glory of One God who has been 
described here as 3Tf^T (Agni) 

This is the reason why 3Tf^T(Agni) in these mantras has been 
called WT (the Greatest of all) "sRJIT ^niA " ( ) 

2.12 ) WTTFTrt (Master of different worlds ^rMI cp^TT 

HlchHI* ^rfrT: fctwy (Omnipresent) ^ 

HUfi): (Administrator of justice) etc. 

Can anyone believe that these adjectives have been used for 
simple fire? Thus Max Muller and his followers only betrayed their 
bias and partiality when without probing deep into the meaning of 
these words, they played havoc with them. 

Now the question arises : how can we reconcile the idea of 
One God with several references to 33 devas (gods) in the Vedas ? 

A lot of misunderstanding results from the Western scholars 
who have taken * as “God” everywhere. 

according to Yaskacharya, the celebrated author of Nirukta 
(Vedic Philology) means one who confers some advantage upon 
us, can illumine things i.e. explain or throw light upon them, and 
one who is the source of light 

jlMH I gl a)dHI<T W ipTFtt wtfrT Wl” 

-(Nirukta 7.15) 

The word (Deva) with its rootis a comprehensive term 
covering bravemen, devotees of God, learned persons, Brahmins, 
objects like sun, moon, fire, electricity. 

Following are some of the meanings of ^ occuring in the 
Satpath Brahman: 

ft ^T:ll 
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MT T^T:II 
^$5T: TRt ^t:ll 
cl 

^t:!l 

THE 33 DEVAS 

There is reference to 33 devas in the Vedas at several place. 
For instance, a clear reference has been made to them in Rigveda’s 
1.45/27, 8/28/1,88/30/2 and Yajurveda’s 20/26 etc. 

There is also reference to the 33 devas in Satpath and other 
Brahmins (which are commentaries on the Vedas). 

Satpata says that: there are 33 Devas which manifest the glory 
of God. Of them are 8 Vasus, 11 Rudras, 12 Aditya, Indra and 
Prajapati. The eight Vasus are (1) Agni or fire (2) earth (3) air (4) 
superterrestrial space (5) sun (6) moon (7) atmosphere (8) stars. 

These are called Vasus (abodes) because in them resides all 
that lives, moves or exists. 

The eleven Rudras are the ten pranas (vital forces) enlivening 
the human frame and the eleventh is the Atma or the soul. Indra is 
all pervading. Prajapati is Yajna. 

The 12 Adityas are the twelve solar months making the course 
of time. They are called Adityas as, by their cyclic motion, they 
produce changes in all objects. 

Thus it is clear that calling sun, moon, earth, fire earth etc as 
‘devas ’, the Vedic religion can not be described as Polytheistic. 

It is, however, clearly stated in Rigveda that God is the Supreme 
Lord of all the devas : 

rRTt *iHc<4dl<^cb: sfam fMtoll 

^fr ^ arrcftT fMfmi 
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(God is the One Life and Lord of all devas and, therefore, we 
worship Him, who is Giver of all happiness, peace and bliss.) 

He is also the Father of the devas (fadiUlfaeimrd 
Rig. 2.26.3) their friend (Rig. 1.94.3) 
their soul ( 3TW ^cUHRjd ^I^Mluii^ Ath. 7.11.1). 

Dependence of devas on God has been brought out by the Vedas 
in several mantras. 

For instance in Atharvaveda, after describing God asTTf^ST 
(the Most Venerable Supreme Being), it is Stated that devas live 
around God as the creepers around a tree : ^ ^ 

^cfT RfTd ll” 


ARE DEVAS IMMORTAL? 

ARE THEY PROOF OF POLYTHEISM 

Some of the western scholars, on the basis of the portrayal of 
33 devas in satpath, assert that it is a clear cut evidence of 
polytheism in the Vedas. 

To contradict this view, first of all, let us be clear that 'devas' 
as described in the Vedas, do not necessarily only stand for gods. 

The word ^ (deva) which has its root as 1^5 (Dinu) is a 
comprehensive term covering the attributes of God; sometimes 
they stand for devotees of God and also learned persons; they also 
denote objects of Nature like Sun, Moon, Fire etc. 

While Devas have been described as immortal in the Vedas, it 
has been clarified that they derive this immortality from God. This 
idea also occurs in Brahmanas and Upnishadas. In Rigveda, for 
instance, it is stated that God alone bestows immortality on the 
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devas: 

% wf Tjgfrr ^hi^-huhii 

In Yajurveda (32.10) also, it is said that the devas live in the 
protection of God: 

Tf ^ ^4Ptdi tt f^jmr stmifd ^ ^.chiIh 
m -^T StTTpT^T^RT 

To God turn all devas after emancipation to enjoy the 
everlasting bliss. 

It has been clearly stated in the Rigveda that the learned and 
the wise describe the One existing God in many ways ('fayT: 
<dxi)fa)eb TRT TRT ebvM<MPdl Rig. 1.14.5) 

But despite this truth, Agni, Indra, Mitra, Varuna etc have 
come to be considered as separate gods. It will, therefore, be fruitful 
to know the significance of these words to remove the mist 
surrounding them. We will also discuss what have come to be known 
as dual gods like tRuT: etc. 

From the spiritual point of view, 3rf^T stands for God who is 
also called as "W, RTrfP^T, ^5, ^hjt as stated in the following 
mantra from the Rigveda: 

TTcfi ^ f^rr UTT wftwr|: -Rig. 1.164.46 

(Nirukta : 3tfR: ) 

From the social point of view, the word 3li^T(‘Agni’) denotes 
a good enlightened leader ( 3TpH:—31TPJTT: 3R% 44ld)ld-3RMT?Tf 
MdRFjW: qTPT Wf yiP^ ) 

There are many mantras in the Vedas in which Agni has been 
used in the sense of an enlightened leader, 

For instance, in the following mantra from the Rigveda, 3tf^T: 
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(for whom the adjectives used are "affa: (seer), mcimii: (purifier) 
(dedicated to the welfare of the society) is requested to 
dispel all ignorance by his discourse : 

“ 31 PH4fa : WTFT: q/lptd: U^PlilHIl 

-Rig. 9.66.20 

The adjectives used as^trlT, (Knower of the rites of the 

Yajnas (priest), in the following mantra from the also leaves us in 
no doubt that the word has been used for an enlightened leader : 

Pd^faPu T:! TT ^ 

The same impression is confirmed by the use of such adjectives 
as Vftdddd (who firmly observes the sacred vow) (sage or 
poet) for ‘ Agni’ in the following mantra: 

3TfH: yjjddddH: VljdPfa: 3TRf ffacT 3TT^T:II 

INDRA 

The word primarily stands for God as it has been derived 
from the root ". 

It also stands for ‘soul’ as it possesses great power being the 
master of the sages. 

From the social point of view, the word stands for the 
king or president, or the commander in-chief-of the Army (#TT 

reroft -ygr- fr nqft:). 

There is no room for doubt that the word has been used 
for God in several mantras in the Vedas in which He has been 
described as the Creator of the Universe and Bestower of 
happiness. 

In the following mantra, for instance, which occurs in Samaveda, 
Rigveda and Atharvaveda, God, described as “Indra” has been 
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requested to fill us with knowledge in the same way as a father 
does to his son : 

Fsb sFkJ T Wl 

%8tt Trh arlwi 

In the following mantra from Rigveda, God addressing Indra 
(soul) tells about the power inherent in it: 

Stwrff H % cTF iWPTI 
T^T 'Ttnf % % ?Tcfr Fit f? FTT 

(March forward and use your power, None can stop Thy thunderbolt. 
Everyone is subdued by Thy strength.) 

Indra (soul) is made to describe its own power in the following 
mantra from Rigveda: 

^fi^l TTT FFI ^ ^T5RI 

til'qRRTT TpRTT <UMdl ^ T ^ Wf iw^ll 

-Rig. 10.48,5 

(I can face one enemy (lust) and anger), I can also face three 
enemies (lust, anger and greed) etc; I will crush all my enemies 
like husk in the granery.) 

The use of word F* for king is undeniable in the following 
mantras from the Rigvedic Sukta in which has been described 
as fdRddi (engaged in welfare of others), (showerer of happiness 
on others) ^TC: (inspirer of fearless in others) : 

TdfpTdl fa TfSJt cj?ftl ^5: PlMMf 3TTOT: II 

■Rt "31% iferr 4<Md:i ^ 3 twt 3Tf%Kiu<w w 

rT*T:ll 

Likewise - ^, according to Swami Dayanand, stands for the just 
God who makes the wicked persons weep F 1 ^- 

y^A-lfd ’qiqcN’O MtilSW:), a great hero who makes the enemies 
cry (ftcCqld ffrT ) the judge who inflicts heavy 
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penalty on the wicked ffrT ), the 

preceptor who imparts knowledge to others (?TFT TTfrT-^mlfd 
^yrcfi:), the germ which generates diseases (ffri 
TTfrT-«ldlfr1 ^>ftT:) a doctor who removes the 

sufferings of others (sticcqalla ^T: ). 

Referring to Swami Dayanad’s view that all the gods mentioned 
in the Rigveda are simply variant names for one God, Dr. Griesward 
in his book “The Religion of the Rigveda ” says : 

“This process of reduction from multiplicity to unity would 
have been easier if there had been no dual gods or group gods 
mentioned in the Rigveda.” 

But the correct study of what he has described as the dual gods 
or group gods like , tt?kT: will reveal that these 

words, like other devas, have several meanings and do not stand for 
any particular god or gods as such. 


Dr. Griesward’s remark that monotheistic interpretation of the 
Rigveda on the part of Swami Dayanand is “wild” and “unscientific” 
is also very surprising in view of the massive evidence we have 
given to support monotheism in the Vedas. 


The quotations given earlier in this chapter are enough to support 
the existence of monotheism in the Vedas. Swami Dayananda, 
therefore, did nothing which was purely imaginative or unscientific. 
Let us examine some words which have been mistaken by western 
scholars as dual gods. 

ShTIqlnl, for instance has at least 7 meanings which are 


3T«znWjqTT$Tcf?r ( Rig. ), ( Rig. ), cHT: ?TTRT tjuTT 

( Rig. ), VHprl TJ’jfl' ( Rig. ), ( Rig. ), 

chKck'l (Rig. ), diqfdrqdl, yRWl 
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The similar meanings of 3**414)41 are also found in Aitteriya, 
Satpath Brahamanas etc. For instance: 


UIU | IMhV 31H1»M -( Ait. 1.8 ) Ait. 1.8 ), 

d<l^4 ^4 rRF(Sat. 1.6.3.23), ^ t^f: ^ul: #RT:, 
TTfr: (Sat. 1.6.) 


Following are some of the meanings of 

(Yajur Veda-33.49),UchlVIMI^ WlfH-W# 
(Yaju. 7.31) W fWl (Yaju. 12.54) ^ ^ ^ 
TFjT-*>MM4 ! t—(Rig. 6.59.2) (Rig. 1.109.6) 


Some of the meanings of 3*1444) are given below:- 

HT^T^f«raf-(Yaju.21.32) ^riuimut (Yaju.21.60) 

(Yaju.21.58)^ITt(Rig. 1.44.8) subqwy ebiyiebl 

(Yaju.7.11) qfoychivm r^ Tmi44yfi 

(Rig. 1.47.3)f^lH^mT il^dKN^^(Yaju.l.34.4)^Tf^Rf( 

( 38.12) ar sqiwtt^i^ (Rig. 5.78) tren?npiFn^(Rig. 1.22.3) 
^MiyuW'jfr (Rig. 5.73.2). 


Swami Dayanand has at several places interpreted 3Tf^f( as 
3i^iMchly^VI«^. This definition of 3T^rft is substantiated by the 
second and third mantra of Rigveda’s I-I20 in which the adjective 
fdjjjtff has been used for 3114441 who have been requested to impart 
knowledge. 


^T: ^TT^TTt f44dl:l 

TIT l4£lf|| £4W& TTT TT fct^lRI 4l4dUail 

-Rig. 1.120 


As 'RTT.figures prominently among the 
examination of this word is very necessary. 
God. 


so- called group gods, 
RTrT: does not denote 
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In Nirukta, the etomology of this word has been given as “q-bdl 
iMmiPWi w err trr ffw in 

Nighantu (2.18) ^TtfrT R”—also figures among the synonyms of 
“god” (1.2) 

In q^i< 5 U^jui, tRkT: has been described as Rhdl 

(1.4.125) and in Aitareya as ( 3Tnrt cfT xr?cT; ) (6.20) 

In Nighantu H6d: reads as which stands for monsoons. 

Swami Dayanand has given the following meanings of the word 
4bd: in course of his commentary on the Vedas:- 

dmco-TRR ^frf m^ih^ ( Nighantu. 5.5 ), 3#T dUdHiqd-faimumcH 
''T^ ( Rig. 1.15.3), cTFJcr for ^t h 4)IH wft 
(Rig. 1.85.6), ^n^TRET: (Rig. 1.37.12), ^l^ctx^lyqq^lRuil 
^RT: (Rig. 1.38.3), ETRJcR c#p>3r: (Rig. 1.172.2), TTRSZRTRT: 

( Rig. 1.86.7 ), ^rRTT ( Rig. 6.66.8 ), ( Ath. 1.41. 

54 ), SRfalRT ( Rig. 1.31.1 ), T^RTfsHf TRJKIT: ( Rig. 5.54. 

14 ), ^mzrrfMt cqq^K^i^cbi ^RT: ( Rig. 1.38.11 ), 

( Rig. 1.169.5 ), f^Tfv’Rt H^«u: ( Rig. 5.63.5 ), 

(Rig. 1.86.2), dtlrci'Jt: (Rig. 3.46), fd£lld*d: 

( Rig. 1.101.1 ), yRTT^T: ( Rig. 1.52.1 ), TJTRT J3( fiRHOJU ; ( Rig. 
5.55.4 ), TIRTT ^ f^RT: ( Rig. 1.86.1 ), TJTW ^ %TTT: ( Rig. 
7.59.1 ), Wilful W ( Yaju. 8.31), fcgKihfdq R: ( Yaju. 3. 

44)1 

No scholar can dismiss Swami Dayanand’s interpretations of 
the word RW: to be a pure fabrication of his mind. As it is clear 
from the above, the word has not been used for God. Some of the 
synonyms used for this word in the Vedas, are -5 !?:, iRtf, RT^: etc. 
In Rigveda for instance, at many places (particularly 
1.39.3,8.20.10,1.64.10,10.86.8,8.552, the wordRT: has been used 
for TRR: 
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In the following mantra, for example, words'^: andTrif: have 
been used for "R^lt ^dl 
% tt an^i "RT: 

The word (householder) has been used for u*>d: in 

the following mantra from Rigveda (7.59.10) 

3TFRT "R^idt 'RFnjcTTI ^Hl***^ U^ |T,C,:I1 

The synonym forWT: in this mantra from Atharvaveda given 
below (7.77.3) is-R^RTF: (thoughtful men) 

UdeHOw W: WTT ^ 

fr 3TTRtf MIVUT^ TfTdRRT MrH<l 

In a number of mantras in the Rigveda (see for instance 

5 . 53 . 3 , 5.59.6,5.6,4,7.56.1,1.77.1) the wordtraf: has been used for 

■q^T: which means the ‘mortal men’. Sayanacharya has also, at some 
places, in his commentary written h^MI W nbd: (see Rig. 10.83) 

While commenting on the two mantras from the Rigveda (8.89) 
Sayanacharya has described W: as persons who speak less ( fRR 
’ Ulfq uT T : ) and who worship God ( TcTtdTT: ). 

Much before Sayanacharya, Samveda commentator Madhava, 
who belongs to the Sixth century, has also while explaining (R ^ 
) says % (TM: ) ’R^TT ’ttRri'd: V 

Bharata Swami while explaining ui4d Rbdt ^T^RRR 

writes trkT:—T dtdT: RW: The mantras 7 TRR 

also occurs in Yajurveda (20.30) Both Bharat Swami and Mahidhara 
give the same meaning of the word m?d:. 

% (W: ) M^d: 


Mahidhar 
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^ ( T^RkT: ) 34 fro'-m 

MAXMULLER AND MARUTA 

While Maxmuller has given the meaning of t ; RkT: as (Storm 
gods) in his translation of hymns relating to them, at places he 
deviates from his usual meaning and uses the word in the sense of 
^TCT: (men). 

For instance, while translating the following mantra from the 
Rigveda (1.39.3), he uses “O ye men” for Maruti: 

W ft ^ f ■RTt ’apfaSTT TJTT: I 
(When Ye overthrow what is firm, O ye men) 

In the following mantra from Rigveda (1.85.8), also Maxmuller 
describes Maruta as “men terible to behold” 

?|TT ■SJJSRTl ^ ^ %fclTl 

fctv^i trtft rt: u 

-Rig. 1.85.8 

The word “men” has also been used for Maruta in his 
translation of the following mantra from Rigveda 

TfrT ^tPjIM) 3Tlg©iJ| cj)di) 7T8TI 
3Tf9T ^ ej^d efM'HlfdpR: T[RT SJrRTT 'd^ll 

-Rig. 8.20.16 

(He, oh men, whose libations ye want to enjoy, that mighty one, O 
shakers, will obtain your favour with brilliant riches etc.) 

Thus it is clear from the above that though there is description 
of many devas in the V edas and they denote different meanings there 
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is only One God who is Omniscient, Omnipresent and Omnipotent. 
The existence of many devas in other words, does not inteifete 
with the concept of One God. 

THE VEDAS AND THE MONISTIC PHILOSOPHY 


We must, however, clarify that though there is monotheism in 
the Vedas, there is no enunciation of monistic philosophy in them. 


The whole relationship between God and soul has been clearly 
defined in the following mantra from the Rigveda (where both of 
them have been described as two birds sitting on the same tree): 


gT fji|U|l TPJ3TT WTOT TP7FT 

-Rig. 1.164.20 


In the above mantra, it is stated that^faw (soul) and 
(God) are two birds who are friendly to each other. Both of them 
are eternal and are sitting, as though on the tree of matter. One of 
them (soul) is to reap the fruits of past action and the other just 
looks on. Elaborating this, says Mundakakopanishad: - 

Tprrft Pmn'D'ftvraT yfHfa i 

HfeMUfafa cJWjleh:ll 

-M.Upni. 3.1.2 


On the same tree sits ^< 41^1 (soul) immersed and deluded on 
account of his ignorance and helplessness. But, when he sees the 
other, the Lord, who is worshipped by all and His glory, he becomes 
freed from sorrow. This shows the difference between God and 
soul. 

While God is all-pervading, the soul is not, while God is 
Omniscient, the soul is not, and therefore, the soul is a prey to 
grief and sorrow. While God is Omnipotent, the soul s power is 
limited. Their relationship is that of the father and the son, the 
master and the servant, the King and his subject, the adorable 
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and the adored. 


Says the Taitteriya Upanishada : 

T^rt c( TT:I T*T i^fctl 

(God is the embodiment of Bliss. The soul enjoys Bliss only by 
attaining Him.) 


The above quotations from the Upanishadas (which are at many 
places only the Explanation of the Vedic mantras or expression in 
different words of what is contained in the Vedas) show that in the 
mantra “fT the reference is to God and soul and not^fe 

(intellect) and(soul) 

That God and soul are differeat is also evident from the 
following mantra which occurs in Rigveda and Yajurveda: 

Hi6 u I tucjui 

God, who is Creater of all worlds, is different from them and 
yet within them. People do not know about it because their mind is 
clouded by ignorance. 


The same idea finds expression in Satpath Brahmana 

^ 3tTc*rf^T IrlMHIriH'b-dO WcRT H ^ UPMIcUl V l fUqj 
3tlrUp1 -q-UUAi^r W 3TTrqT^nBTfi^PJ?T: II 

-Sat. 14.6.7 


God is one who is present in the soul and yet who is different. 
It is God which controls the soul) 

The same supremacy of God over soul has been established in 
the mantra given below in which God has been described as 3t^r : 
(wonderful) fg^(very loving) and ^mi^(worthy of the soul ’s 
adulation): 
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—Yaju. 32.15 

In the following mantra, God has been described as tnoi 
(a worthy friend) of soul thus clearly establishing their mutual 
relationship. 

In the following mantra, it is stated that the only way for^hi^l 
(soul) to seek salvation is to know God who is 3nf^rauf^(Full of 
lustre) HIRTR(Great) and cRTT: (Beyond darkness) 

rdfo fsrf^lfrnjr^WrT T RTT IdycG-yniqil 

-Yaju. 31.18 

We may also quote another mantra from the Rigveda (8.16.6) 
which totally contradicts the monistic philosophy whose basic tenet 
is WQ 'jiuPhsmi, '*il4l 

Brahma alone is (true) and the whole creation is 
(false) and that the 41dl^ (soul) is not different from Brahma. 

The true relationship between the (soul) and mihiwi 

(God) and (matter) indicated in the following mantra falsifies 
the dictum “^1 WT imrf^TSZTT". (God alone is real, the world is 
illusory) 

rHJ bdctiq U fqT ■3T3TPT Idy^T 

firsf jflW’b^ 

In this mantra it is stated that: 

(a) We should offer our prayers only to God 

(b) All objects like sun, moon etc are inferior to God because 
they are all inanimate and lifeless. 

(c) We should worship that God with humility and devotion ( 
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It would also be wrong to presume that though the attributes 
of the world are visible, they appear to be so out of ignorance. This 
would be quite contrary to the teachings of the Vedas. For instance, 
in the following mantra from the Rigveda (2.15.1) not only God 
has been described as (true) but even His cmuiiIh 

(creations) are stated as h$iPi : (true) 

V *TT ■5«R=qr WTT 4><U||14 

-Rig. 2.15.1 

The same idea has been clarified in Rigveda’s 4.17.6 : 

It is stated here that all objects created by f4?% TTHTT: (God) 
areTRT (true) 

Even in Rigveda’s 10.55.6., it is stated that all the objects are 
(true) ^ (not false or useless) 

4trHlMrf rRT ^ WiftpT ^TcTfrT ^01 

In Yajurveda’s 40.8 also, it is clearly stated that God created 
this universe for the benefit of the mankind with truthfulness or 
reality : 

<*1444141 rrir^: TWT^T:I 

“This universe is not only true but it is different from Him.” 

This idea occurs at several places in the vedas. For instance, it 
is stated in the following mantra from the Rigveda (1.4.14) that 
God is only One ( ) and He has created this world (14^*0 

separately from Him ( 3t^) But because He is Omnipresent 
( m^ct^), all this creation is permeated by Him. There is no place 
where He is not present 

^ TKQ aMUjffr cft 3^0 ^ T^RTt I 

TcTffe zm TJcJTt 
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-Rig. 1.24.14 

The existence of God, separate from His creation, has also 
been mentioned in the following mantra from Rigveda (1.151.1) 
(which is also repeated in Samveda) 

■nlcidl Mtnrf 

(i.e. God created this Universe which is separate from Him.) 
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SEVENTH CHAPTER 

VEDAS : IS THERE CHARM AND 
MAGIC IN THEM? 

The authors of the Vedic Age following copiously their western 
masters have not only entertained wrong concepts about all the 
four Vedas, but their treatment of the Atharvaveda is worse as they 
see in some of its hymns dealing with medicinal herbs charm and 
magic. 

The Atharvaveda, in reality, deals with medicine as evident from 
Gopath’s ^T3f ^ ^T3T rTcPff rT^ or Tandya 

Mahabrahman’s ^ ^Hn^rafur: ( 3T^4 «ii ) 

References made in Atharvaveda to medicinal herbs, 
masmerism, hypnotism incantation are entirely scientific. 

It is really a matter of great ragret that such wrong concepts 
should be entertained by these scholars about Atharvaveda which is 
also known as 

9^1^: n 

(The use of this word for Atharvaveda is justified by 

a number of hymns which, besides dealing with medicines also deal 
with the science of God and soul. There is no indication in it of any 
“charm” and “magic”.) 

Western scholars like Bloomfield and Whitney misconsrued 
different “manis” (which are actually medicinal herbs) for charms, 
amulets or sorceries. Even while translating mantras dealing with 
medicinal herbs, coronation and family harmony, they gave 
misinterpretation and misleading meanings to show that there is 
magic and charm in Atharvavedas. 
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Bloomfield in particular, gave such misleading captions as 
“Charm against Jaundice” to his translation of Atharvaveda’s 5.22 
in which the reference is made to the cure of Takman (fever) 
through medicinal herbs. 

“Charm with the Apamarg, a plant against sorcery, demons and 
enemies ” is the caption given by him to another mantra from the 
Atharvaveda in which there is mention of treatment of barreneness 
among women through the use of “Apamarga” 

In Atharvaveda’s hymn 4.8, there is a beautiful description of a 
coronation ceremony. But unfortunately, Bloomfield’s caption for 
the hymn containing this mantra, is “Charm pertaining to Royalty ”. 

The hymn 3.30 of the Atharvaveda refers to family harmony, 
unity and mutual obligations and duties of the members of a family. 
Quoted below are three mantras from this hymn with Bloomfield’s 
own translation: 


oFPrfrffr I 
Ctrtf ^IdfUcUtHUm 


(Unity of heart and unity of mind, freedom of hatred do I procure 
for you. Do ye take delight in one another as a cow in her new bom 
calf.) 

3FJ3rT: ^ THTTI: I 

mpwf ^TET ¥lPdc||4U 

(The son shall be devoted to his father, be of the same mind with 
his mother, the wife shall speak honied, sweet words to her husband.) 

HT WT MT HftRIT 

WdT WET 

(The borther shall not hate the brother and the sister not the sister. 
Harmonious, devoted to the same purpose speak ye words in kindly 
spirit.) 


122 

WWW .Ary a man ta vy a. i n 









Pandit Lekhram Vedic Mission 


* Vedas -The Myth And Reality * 

It is very shocking to find that Bloomfield has given the heading 
of this hymn as “Charm To Secure Harmony” knowing fully well 
that these hymns only stresses the importance of friendliness, 
harmony, mutual love, co-operation and sweetness of temper, etc. 
among the family members. 

Following Bloomfield, the authors of the Vedic Age commen¬ 
ting on this hymn write: “Of the same type but much more elevated 
in tone is the oft-quoted and justly celebrated charm for securing 
concord.” 

In the hymns 7-12 of Atharvaveda, there is a clear reference to 
TPTT and q fold (which are the equivalents of the Lok Sabha and Rajya 
Sabha of the Modem Age.) Given below are the first two mantras 
of this hymn with Bloomfield’s translation : 

TT^TT rt ITT ^firfd^Ndf Tff^T%'l 

3RT TTTT33T WIT IT fitTT: TFR^il 

f^I % TTF Tff^T TTT TT 3TfTTI 
% % T& TT ^ TTctMH :ll 

(May assembly and meeting, the two daughters of Prajapati, 
concurrently aid me! May he with whom I meet, co-operate with 
me! May I obey Father, speak agreeably to those assembled. We 
know thy name, O assembly, Mirth verily is thy name; may all those 
that sit assembled in thee, utter speech in harmony with me.” 

AUTHOR’S COMMENTS 

Here the word ‘ ’ ’ should mean benevolent to the people 

(^ + fW ) or that which does not allow people to suffer) With this 
exception, it may be said the translation is not bad. What is disgusting 
is the title given to it by this western scholar : “Charm to procure 
influence in the assembly.” 

The authors of the V edic Age not only incorporated the blunders 
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committed by such western scholar in this respect but went a step 
further and expressed ideas which are thoroughly absurd and 
misleading. 


For instance, under the head “Medicinal Charms”, they write : 

“Quite a number of medicinal charms are included in the 
Atharvaveda. The chief malady that was sought to be treated 
magically is the Takman. From the symptoms described it is almost 
certain that it was nothing but malarial fever. The plant kusha is 
maintained as potent in fighting Takman, but whether as medicine 
or as amulet is not quite clear.” 


This is indeed very misleading statement. Not only for fever 
alone but also for several other diseases like impotence, barrenness, 
leprosy, T.B. urinary troubles etc., the Vedas have suggested 
treatment through administration of such medicinal herbs as 
Apamarga, Kushtaa Preshni, Parni, Soma, Darbh. 

Even for fever, the cure suggested in the hymns 5-4 and 19-39 
of the Atharva Veda, is through oral administration of “kustha ” 
and not its use in the form of amulets. One fails to understand how 
the authors of the Vedic Age misunderstood this point. A few 
mantras from these hymns, with their English translation by 
Bloomfield himself, will show how misleading is their 
interpretation : 




chtiSTT Tin :I 


dcRHIVH dcWH HiyiuTHd.'ll 


-Ath. 5.4.1 


(Thou that art bom upon the mountains; as the most potent of plants, 
come hither, O kushtha , destroyer of the Takman to drive out from 
here, the Takman (fever). 
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It is clear here that Kushthci has been described as 

which is translated by Bloomfield as “the most potent of 

plants". 

3 TTT:I 

PHtcbtc^ ^ 


(Pain in the head, affliction in the eyes and ailment of the body, all 
that shall the Kushtha heal a divinely powerful medicine.) 

The expression “powerful remedy” was enough to remove the 
doubt whether Kushtha was a medicinal herb or an amulet. But the 
authors of the “Vedic Age” deliberalety entertained the doubt to 
confuse the readers. 

In the hymn 19.39, the adjective has been used for 

this herb at least five times. This word has been rightly translated 
by Bloomfield as “Universal remedy”. In mantra 4 of this hymn, 
this herb has been described as 

TrTTTf Mdd l fMcP 

W5T: v^McplMc* -i|sji if rpuf 
^ rcTT TTPT f^TII 

“Thou art the most superior to the plants as a steer among the 
cattle, as the tiger among the beasts of prey. Verily no harm shall 
suffer this person here for whom I bespeak these mom and eve, 
aye the entire day.” 

It is thus clear from the above that instead of any sorcery or 
amulet, the reference is only to treatment of fever by administration 
of medicinal herb called ‘Kushtha’. 

In this connection we want to draw the attention of our 
readers to a very ridiculous comment by the authors of the Vedic 
Age: 
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“It is interesting to note that in one hymn (5.22) Takman has been 
asked to seize the Shudra and the Dasi or to go away to Mujavats or 
to the Valhikas further beyond and the last verse, the author says 
quite maliciously that he is sending Takman to the Gandharis, Angas 
and Magadhas like one sending a treasure to a person.” 

The mantras which form the basis of the above comment are 
as follows : 

wf ohm 1% 'STcrcri 

^TTff IwwtfejrTf UmJiUI 

crf|^rT^T MtWtlH,! 
wsf, rtf d<w4fa «J^II 

deHUH TTfT ^rffrll 

It is obvious that the whole confusion in these mantras has 
arisen from the misunderstanding of the words ^pJT, 7 F«JTff, 
"tfst” in the above mantras. 

The word ' ‘^T# ’ ’ used in one of the above mantras, is in fact a 
herb called 

and chichi are synonymous as evident from the following 

from 

^tToFwTUT chicbMic;! c£ ciIh^h I 

MUMdMdl ^T#, ddlcKRTT 
cbldi^UI *T fd^dtwn tdfMd^TTWH 

A lot of misunderstanding has been created by the authors of 
the “Vedic Age” by taking into account only the prevalent meaning 
of the words like dasa and shudra and ignoring their real meaning 
suitable in the context. 

Just as the word dasi, so also the word shudra have been used 
in the above hymn for a medicinal herb-in this case for priyagulata 
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fipnpaT which is supposed to be good for curing fever. 

In Vaidyak Sastra Sindhu ( ) the wordhas 

been used for as, for instance, in “^mi iwprTFlT^''. 

About its power to cure fever, it is stated in Bhav Prakash 
Nighantu : 

yFlddl FdddI, qc^iPivifa-nsI I 

After knowing the real meaning of the words dasi and sudra 
in this context, the meaning of the above quoted mantras will be as 
follows : 

(O, disease, pervading the body like poisonous serpent and making 
the body lethargic, go away by the use of blossoming Dasi herb.) 

The sum and substance of this mantra is that the herb dasi also 
known as kakjanga wards off fever. 

(0 fever, which growest in the grassy and shady regions, go away 
by the use of sudra also known as priyangoo) 

A repeated reference to different mantras in the Atharvaveda 
such as 3Tf3PT TTfbr ( 4.9 ), VHsWfur ( 4.9 ), ufaT ( 10.3 ), 
trftrr ( 2.4 ), Hufa ffrT ( 3.5 ), VldciTT ’Rfar ( 19.36 ), etc. have led 
some scholars to think that there is charm or magic in the vedas. 
They misinterpret the word fjfw as a pearl only and feel that use of 
different pearls has been suggested in the AtharvaVeda for curing 
different diseases. 

But the principal meaning of this word, as supported by 
Aurvedic books, is a herb (destroyer of diseases). The word with 
three or four roots, has also other meanings. 

According to the aphorism FT. in the cPlN 

(4.118), the word trfbT takes its existence from the root 
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with WTO. Thus the wordtrfhrmeans a good orator or a leader 

WTfrT -qfuT: TSirnfr %TOI 

Other roots oftrfhT are ^ ?T%, ( ) W ^ 3TO^Tst% 

(cHifct) which respectively mean a man of knowledge, one who 
deserts the enemies or the diseases, or one who imparts knowledge 
to others. 

For instance, in the following mantra, it is said that through 
the help of Sraktya mani, an intelligent person, like a Risi, gains 
victory over all armies and destroys all enemies : 

WWfr TrfiTHi mUNUiu 

TTOf: ’'JrRT T^RTrll 

The use of the word sraktya mani for an intelligent person also 
occurs in another mantra in the Atharva Veda: 

(You are full of action, you are able to fight back your enemies, 
you can attack your rival) 

When this meaning does not fit in the context, it should be 
taken to mean some herb or the medicine. 

We shall briefly discuss the word yfhr used in the context of 
medicines. 

AU^i'infai, for instance, stands for a tablet made of antimony 
which removes many diseases. 

It is clearly stated in the following mantra of the Atharvaveda 
(4.95) that 3TPSFTOfuT gives strength to a patient and is the medicine 
for (kind of a fever) The use of the word indicates 

that this subject has connection with the science of medicine and 
not magic. 

SHANKHMANI: 
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About VUsWf&T it is stated in the Atharvaveda: 

(This conch shell, with a pearl, helps one recover from many 
diseases. May it help overcome the misery resulting from a sin or 
a disease.) 

The word 3%: is generally used for sin but it also means disease 
as evident from the following etymology or derivation of this word 
as given in the Unadikosa. 

3THfar W-tctfct ’^'T rRf 3%: II 

JANGIDMANI: 

Jangidmani has been used in the Atharvaveda mainly for Soma. 
Commenting on Atharvaveda's 1.9.34 Sayanacharya writes: 

In Atharva Veda Brihat Sarvanukra Marti there is a reference to 
the herb in the following words : 

3rT *ir*^dlcbHI 

It has also been described as a medicine or a herb elsewhere in 
the same book: 

^ % cHP-m 3il-UHUl ^sfh 

3fqt^T: T^IIWIn^II 

As the words and TTfR are synonymous, all the names 
denoting chandra also stand for Soma. 

rPsPTT: qlMHd T ^ ) 

This is confirmed by such quotations as the following from 
TjsjrT fa fen W 

5T^*TT 1 

TJ% ^MUsMIdT:, ^:ll 
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Thus we see that Jangadmani is the same medicinal herb as 
Soma about whose benefits it is stated in the 19 th chapter of the 
same book: 


«FfTO 'ijtd'qraziqi 

The use of words like 3Ttufrj andf^¥°T for this herb 

also gives indication of its great usefulness in curing many incurable 
diseases. 


PARNAMANI-SOMA 

There is a reference to muIhIui in Atharvaveda’s 3.5. According 
to Satpath (6.5. 1.1), Parna is another name for “TThT” ( TTfrrf ef 

) The relation between TThT and Tuf has been made clear in the 
following mantra from the same hymn: 

Tthrpr tpjf : ^ ^rfr wrpTfrre.-i 

<f fyuifr ^yl^rcU-4 VMVIK'<I^II 

Jangdmani consists of tablets or globules of soma and 
Parnamani of only (soma) leave. 

According to the first mantra of the same hymn, there is also 
reference to "TO: (water) and TO (juice). Thus the Parnamani taken 
in the form of leaves, lengthens the life of a person and removes 
all diseases. 

In eighth mantra of this hymn, the Parnamani is also called 
rPJTR (protector of the body and increaser of semen) : 

vuilifrl rTJUPt: tt4)1^410 Ml 

According to xnt ^ ^ iru tmfcTI (Satpath), W<W: 

means ‘sun’ and, therefore, it has been suggested here by 
implication that ‘Parnamani’ should be taken to secure the splendour 
of the sun or its heat. 
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It is mentioned in the following mantra from the Atharva Veda 
(3.5.2) that regular use of Pamamani increases physical strength 
and makes a man very influential and wealthy 

■qftr 8TT ■qTjfaut Trftr Tfaqj 

3T?T f^rsrt ^mr^rnr.-H 

In Susrat Chikitsa Shastra, it is said that one who regularly takes 
Pamamani, increases his life and poison, bums and wounds do 
not cut short his life : 

ufft Tfrtrq;, fTOTO-’l 

tot srrnr^ torn 
hiPh4 i rftr ^ f^r, t to Hifethci 

rnHsIvtld, l^Kfd TORT: II 

SATAVAR M ANI (RISHBHAK HERB) 

In Atharva Veda (19.36.17), there is a reference toRfaT 
which is described as useful for killing all germs and giving splendor 
to the life : 

yidcml 3PTfaro TSTffTT %TOTI 
3TTT1F1 ^TTT W RfaftflfTOTTO: II 

In the second mantra of the same hymn, it is said that it removes 
all small and big diseases : 

if 3TtfeFT U£lRTt ^ rT I 

TOfR ^Ulfq^l Ufhr: TOTTTt 3FftTOr[ll 

In the fifth mantra of this hymn, Rishabh^U^Thas been given 
as a synonym for Satvar VlddH, a name which is mentioned in the 
books on Ayurveda also 

fertJUyfff iJSTO: TOTRt 3RT UfuT:| 
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(Here forWcfK the word has been used which is called 
mani rtfar because it is derived from the root (i.e., which 

prevents diseases.) For the adjective has also 

been used which means “bearing bright fore part.” 

In the 2nd mantra of the hymn the word '9J^T has been used in 
the same sense Raj Nighantu also one of the 

synonyms given for^PT is 

cbch<UI^^TT# 'Jjqfrhll 

In this very hymn, it is mentioned that rishabh or satvar mani 
cures such diseases as T.B. and also others connected with 
pregnancy. It is also good for giving strength to the reproductive 
organs. 

In some hymns the words T$rffa TT8T*Tt, 3hTfTT do not 

stand for any ghost, “witch” etc. as generally misunderstood. They 
only denote different kinds of germs. 

For instance, in the KaushitakBrahmana, it is clearly written 
about TSTffa 

3PJPTFjTTf’T ^ ^ T^rffni 

(The germs which sip blood of a person are called T^rffa) 

According to satpatha (10.5.3.20) 3TUCRT: are those which live 
in rose plants etc : 

These almost invisible germs living in rose plants get into 
human body through the nose and cause many mental deseases. 

Says Satpath: 

TRJcrf 
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(The insects, which fall for beautiful objects, and consume them, 
are called : 

In the following mantra from Atharvavads, the word fa VIM has 
also been used for a deadly germ which eats away the flesh of a 
patient and causes wounds in his body: 

fd£K ^ITT'qT ^TTRljTT^ITrr: 11 

This usage of'faPira' for a deadly germ eating away the flesh of 
a person has also been supported by the derivation of the word given 
inTF^ : 

fafald 3tMIMd)(d fayiM':l 

Similar derivation of the word has also been given in vachaspatya 
brihadmidhana ( ) : 

fitly Id TTRTR^ 3IMWd1fd fayiM: I 

Thus it can be said that TT8TTT, 3TTfTT etc are different 

varieties of germs which can be killed through the persistent use 
of Vldcm or irfuT. They have no connection with the magic 

or charm. 

VARAN MANI ( crew ^rfbr) 

There is a description of cuuwfui in the Atharva veda’s hymn 
(10.3) In third mantra of this hymn the adjective used for varan 
mani cnumfai is visvabhaj which means a medicine which 

removes all diseases 

3W MfuicJ-tujj I 

In another mantra of the same hymn, it is described as 
a herb which is useful for many diseases : 

TTrft *Tt cn<fa«U4 cn*Mfd:l 
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The word cH^ fa has also been used forcHumf&T in the mantra 
of this hymn: 

cTtTrft clHidnr clHIrMfrT: I 

ypMHlfabdfdM 3T«JR^PTII 

In the 1 I th mantra of the same hymn, there is an instruction to 
wear this herb in the form of an armour in combination with mica. 
It is believed that its touch with the human body is good for all 
cardiac diseases 

3TO it cRTJT Tm cHWfrT:l 

Tt it 

In the Ayurvedic books, this herb has been named as as 
evident from the Bhav Prakas Nighantu ( ^uejychlVI PiyUd ) : 

^>nft ■^rnt: fa«W¥llefi: 

In Nighantu Ratna ( Trt) the herb, is considered 

effective in many diseases related to impurification of blood, 
urinary troubles. 

It is believed that the use of this herb in the form of pills or its 
application on clothes is very useful. 


KRITYA AND ABHICHAR 

The misunderstanding about the role of sorceries and 
incantation, as propounded in the Vedas, is also responsible for the 
belief entertained by some scholars that there is magic and charm 
in the Vedas. The truth is that both these things have use in warfare 
and armament and have nothing to do with magic. Their use is 
suggested mainly for defensive rather than offensive purposes. 

Kritya is of two kinds. First 3Tf*TTTT: - which consists of 
explosive substances used to shatter the buildings and the second 
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is which is made up of poisonous substances which are put 
in fire to destroy enemies : 

UT: 3TTffT*fclf: ffiST 3n^M:l 

cf^qT: cRTT m 3 ^l^ftTTPJrTT:ll 

According to Atharvaveda, the priests are asked to help the 
people to ward off the ill effects of Kritya : 

% it T^T: Tjdf^TT: Ud)^: ^IT: yldfAt'jf^ll 

-Ath. 19.34.4 

(May the priests do something to ward off the ill effects of violence 
by the enemies.) 

At another place in Atharva Veda (21.18.5), a priest asserts : 

3HUI3MWSITT Ucrf: 31^NHJ 

UT % -JIT % ^5^11 

-Ath. 4.18.5 

(I ward off the evil effects of Kritya against cows or men.) 

It is evident that it is on the basis of the Vedas that Kautalya 
Sastra laid down that the priests should impart full knowledge of 
Kritya and Abhichar to kings and their kinsmen: 

xyfrff^W: <^ritrfira7T ^:l 

Use of many Manis and herbs has been suggested in this 
connection. For instance in Atharva Veda (19.14.4) 
are stated as effective against Kritya : 

licumtsft 3Ulfd<kfcPJT:l 
3T2lt V W 3TT*jfa dlRqrtll 

BUlld^T: I 

3TOt Vt W dlRttdU 

This herb destroys the ill effects of kritya «h<4l and is useful 
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in prolonging the life span of a person. 

At anotherplace in Atharva Veda (8.7.10), herbs used against 
poinsonous substances, are also stated to be effective against 
sorceries (^fTTJTT) 

^^IfcfcihUII TCTT ■JIT fiw ? SMUn ;l 
3TSTt ^kJJT 'JREjtqsft : || 

It is made abundantly clear in Atharva Veda that if used against 
innocent persons, it brings about disasterous consequences and 
therefore, should never be used against them : 

3PTFinfill ^ srfrlT ^ tTT cTsft:l 

■jr wrfrr idf^di dd^ldiimqmRi Muil^ylu4) 

-Ath. 10.1.29 

(vomiting or purging) or’5PTRTT (countering the effects 
of poison by the intense use of ghee, honey etc is stated in the 
following mantra: 

■JRf TJTR: TRt "5R:I 

^TETT cRTfa frll 

In ^^(dcbeM^H (Shusrut Kalpadum) (Chapter one Sloka 75-76) 
also the same remedy has been given to avert the ill effects of 
3tfiTETTT : 


TRRfFWR "Jr TTR^rrffcr tf 
MHIviMdHf-d'Gr, Rl 

xTII 

There are many mantras in the Atharva Veda in which lie the 
seeds of modem therapy (including mesmerism) which is used to 
help patients in eliminating many mental and physical diseases. In 
the following mantra from Atharva Veda, a physician tells his patients 
about the healing power of his hand and suggests to him that his 
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touch will cure him of the ailments 

'ft SFIcll^ 3R fr «TWfrr:l 

if fapepfansftar fvIcjJf^q'i4VT-f;II 
WMi ^RTRslW flT^r W*t: Tjfftrafl 
3HluRlr£rar eHIl'Ctf rTT^jf ^Tf^r^VlIMfflll 

-Ath. 4.13.6.7 

For curing mental diseases, the doctor first of all, tries to 
capture the heart of the patient by repetition of the following 
mantras from Atharva Veda: 

^ ^ 1R: TTTFTcT ^ ^ cfTI 

^ 3T7^7f^mrffr Ttffr TRrfT 1R:I| 

TpoTTfrr wm tRffrr wf fgyrf^cn 

FF fJuilfM IR HMUjctritii TJ7TII 

-Ath. 4.13.6.7 

After gaining full control over the heart of the patient, the doctor 
suggests to him with full confidence that he would fully cure him 
of mental diseases like insanity, perplexity or confusion of mind 

% tr 

-Ath. 6.11.3 

To free a person from fever, etc., the doctor also suggests to 
the patients.: 

hlfclipf TTfTWffr TTRft? fTuftffr RTI 
Puc^ne ^T^TTf 3Ff«fr 3T^rt 7^11 
3T^raff % I^mra:| 

Wi^WI WS: mTeRTtfll 
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-Ath. 5.S.8-9 

There are also mantras in the Vedas which are repeated with 
will and determination to remove sin, achieve success, overcome 
diseases, and to increase power. 

For removing thought of sin 

-Ath. 6.45.1 


For achieving success 

it ^rnt ^ 3Ttf^T:l 

-Ath. 7.58.8 


For overcoming diseases: 

-Ath. 20.96.24 


For increasing power: 

l*Pfdc<€ fa ' Tjsmf ^ Ttt: WVgt\ 

-Ath. 3.22.1 

It would however, be stupid to 'suggest' that any of the mantras 
relating to Kritya and Abhichar have anything to do with charm or 
magic. 

There is no charm or magic in such mantras. 

-C#- 
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OF “ARYA” AND 6 ANARYA’ 

Western scholars have repeatedly said in their works that Aryas 
came from outside (most probably from Middle Asia) and 
committed a lot of atrocities on aborigins (Dravidians) who were 
called by Aryas as “Das ” or “Dasus ” or Anaryas. 

Their view also finds its echo in the ‘Vedic Age’ in which it is 
stated: “The Aryan invaders or immigrants found in India two groups 
of people, one whom they named the ‘Dasas ’ or ‘Dasyus and the 
other, ‘Nishadas 

Who are Aryans? Do Aryans form any race? First of all we 
will try to find out the real meaning of the word Arya. This word 
has been defined thus in Rigveda’s 10.65.11 : 

at tuba dr teRH'dt arfaarfhi 

(Aryans are those, who practice on this earth, the vows of truth, 
non-violence, purity etc.) The word 3ipf comes from the root ^ 
which means TrfrT yiMUjiit. According to this root, Aryas are those 
who have acquired knowledge, who are ever marching towards the 
path of progress and properity and who are actively engaged in God- 
realisation. 

In such Sanskrit dictionaries as 

the word 3JT*f has been defined as follows : 

SUffe, Sltfyffcf:, RFST:, 

VH TRTcf cf^oq^wf^TriT, qsqlcKiq- 
frT^frt VffdM ' A , ^ 3TT*f ^fct ^pT:ll 
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(i.e. Arya means one who is respectable, revered, religious minded, 
a generous person, who is above the considerations of caste, creed 
and colour, who is self-poised and quiet because of implicit faith 
in God, who always follows the righteous path and never swerves 
from what is just and right, who is conscientious in performance 
of his duty and who avoids all that is sinful and unethical or 
immoral.) 

Mahabharathas thus defined the “Arya”: 

^ WTRT, -r niwAfai 

T nTTT^T^f:U 

TT It HI-^W ^st I 

(He is Arya who does not inflame the hatred or jealousy once 
subsided, who is neither egoistic nor depressed, who does not 
commit sin even in misery, who does not show too much happiness 
even in prosperity or gets out of control; who never takes delight 
in others’ troubles and who never regrets after giving anything in 
charity.) 

It is clear that anybody who embodies these qualities is, 3IT4 
irrespective of what family, society or country he belongs to or 
whether his colour is black, white or wheatish. 

According to Maharshi Vyas, an Arya manifests eight qualities 
which are: 

■sflciT Fir^FTf 

(That man is Arya who is a man of knowledge, ever-contented, self- 
controlled, truthful, disciplined, charitable, kind hearted and polite.) 

In Nirukta Maharshi Yashka has defined the word 3Tr4 as 
(the son of God). The word 3ti4 means wft (Master) (God). 
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( ) Thus, one who is the real son of God and 

obeys His commands, is 3TRf. In Vedas, Upanishadas, Ramayana, 
Mahabharat and Gita, the word 3TRf is used for a gentleman and 
dasyu for the wicked. 

In Balmiki Ramayana, Narada uses the word Arya for Rama: 

3TPf: fyifoylH: I 

(Rama was religious minded, a man of pure living, looking at 
everybdoy with equal eyes and lovable like moon.) 

Keeping all this in view Sri Aurbindo said: 

“The word Arya expresses a particular ethical and social order of 
well-governed life, candour, courtesy, nobility, straight dealing, 
courage, gentleness, purity, humanity, compassion, protection of 
the weak, liberality, observance of social duties, eagerness for 
knowledge, respect for the wise and the learned and the social 
accompli shments. 

“There is no word in human speech that has a nobler history. The 
Arya is he who strives and overcomes all outside him and within 
him that stands opposed to human advance. Self-conquest is the 
first law of his nature. He overcomes mind and its habits and he 
does not live in a shell of ignorance, inherited prejudices, customary 
ideas, pleasant opinion, but knows how to seek and choose, to be 
large and flexible in intelligence even as he is firm and strong in 
his will, for in everything, he seeks truth and freedom. 

“The Arya is a worker and a warrior. Always he fights for the coming 
of the kingdom of God within himself and the world.” 

WHO IS DASYU 

The word dasyu has its root as Giving its 

deravative meaning Yaskaracharya writes in Nirukta (7.23): 

STqTSrftf TRT:, cfiqlluii 
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(He is Dasyu who has very few virtues and who causes obstruction 
to good actions like the performance of the Yajnas) 

In the Vedas, Dasyu has been described as follows: 


(Dasyu is one who is cruel, hard, selfish, and who entertains thoughts 
of falsehood, violence, theft, deception etc.) 


In Rigveda 10.65.11 Dasyu has been stated as one who has no 
faith in the existence of God; but is dacoit, a thiei, on betrayer o 
confidence, foolish, licentious, aggressor, obstructor of good 
deeds, selfish etc: 


topftumH * * OT* ^ 

^ iHUR F T ylfddT fd^TtT ft W! ^T^ll 


There is a great emphasis in the Vedas on the elimination of 
such Dasyus as they are a great threat to the society. 

In Rigveda 1.117.3 the adjective used for Dasyus is 3*Tf?T^ 
(who creates trouble and causes misery). In Rigveda 4.16.9)^ 
has been described as (who indulges in deception 

and self-deception) who has no faith in the teachings oft e e as 

and who is narrow-minded. 

It is clearly stated in the Vedas that the difference between the 
Aryas and Dasyus is mainly because of their respective actions. 
No discrimination is, otherwise, made on the ground o caste or 
creed etc. 

There is also instruction for ^ (or a king) to purify the Dasyu 
and uplift him forgiving his past sins. 
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In the followqing mantra from Rigveda (6.22.10) for instance, 
it is clearly stated : 

3TT fiUdfu^ TIT: WfrtT ' ffitdlmj OTqj 

^TORTFtffrrr Tpj cRf dfd^rjcM dl^lPm il 

(O. Indra, you have the power to uplift the Dasyus engaged in 
obstructing the religious acts and make them Arya i.e. noble, 
religious minded, dutiful and men of noble character.) 

In the Vedas the idea of uplifting of the impure and converting 
all the people of the world into Aryas occurs repeatedly at several 
places, Here are three mantras embodying this idea 

"3cT 3T^%rf ^<*1 -s-iqiJT t^T:! 

<sdMI!Ns»»»l TfT.II 

Rig. 10.137.1 

^Tt 3T^T: 

31M H 'dl 3TTToUT:ll 

-Rig. 9.63.5 

3TTT T^f <^17*1-1 

Tfjsft T^TRII 

-Sam. 105 

(In the first mantra righteous truthful scholars have been asked to 
uplift ( 3-i) those who are fallen (aidfed^) and to inject new 
life (ifT: 'dicier) in those who have committed sins or crimes 
(31PT: In the second mantra, God ordains the righteous to 

convert the whole universe into Arya by increasing their own will 
power and acquiring knowledge and wealth, by being active and 
freeing themselves from all selfishness and narrowness. 
<l>«ci^iifq^o(qi4H^is the motto of all the Aryas. 

In accordance with this motto, it is the duty of all Aryas to 
make every effort to turn Dasyus into Aryas. 
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In the third mantra, a devotee prays to God, “O the prese rverof 
noble persons, either you keep away from us those who are 
(sinners), ^(thieves) or let them also tread the righteous path. 

From these instructions and prayers, it is clear that Aryas tried 
to bring even Dasyus into their fold, but if they found them to be 
too wicked and harmful for the society as a whole, they considered 
it to be their duty to eliminate them . While defining Ary a or Dasyus 
Vedas never took into consideration the lineage of a person as is 
clear from the following mantra 

cTsfrftct ^ 

(O, the noble among the people, Indra, you destroy both the types 
of enemies- first, who by nature, put obstruction to performance 
of good deeds or those who, though bom in good families, deviate 
from the righteous path and start indulging in low actions. 

It has been rightly observed in Mahabharata that Dayus belong 
to all Varnas and Ashramas:- 

eTtcfc, 

cidMR 

It is thus clear that to regard Dasyus, Dasas and Panins to be of 
different race from Aryas and to believe that they were the origina 
inhabitants of India, is absolutely without foundation. There is also 
no truth in the contention that Vedas express any feeling o 
animosity towards them. 

If at some places such words as aTfrradh^have been used 
for them, they are not meant to be taken literally. If we take them in 
their proper context, they would de found to have a figurative 

meaning. 

Even when the word “black” has been used for Dasyus the 
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reference is to those who are hiDi ( ) selfish, 

(who have no faith) and 31<4^f(who do not perform Yajna (Rigvedas 
7.6.3). 

Zardushta says in Ustavaiti 

“That I will ask thee, tell me it right, thou living God, who is 
religious and who the impious, after who I wish to inquire, who of 
the two has the black spirit and who the bright one? Is it not right to 
consider the impious man who attacks me and thee, to be a black 
one.” 


Now in the above quotation, the wicked persons have been 
firstly described as ‘black spirit’ and later indentified as black. Such 
figurative use of the word “black” “convinces us that it does not 
always denote colour of one's skin rather his character. 

The difference between the ‘ Aryas’ and the ‘Dasyus’ was based 
on their qualities, actions and temperament and not on “racial 
differences”. Even Dasyus could become Aryas by reforming 
themselves. 

Such admission has also been made atleast once in “’’Vedic 
Age” itself: 

“Atleast one Dasa Chief, however, named Balbuth had adopted 
Aryan culture and even patronised Brahmin singers and risis.” 

We do not agree with the historical aspect of this episode. We 
have given this quotation only to drive home the point that Aryans 
had not come from outside. 

In this context the authors of the Vedic Age comment: 

“It is significant that as a rule, Indra himself has been made to 
combat the Dasa priest on his own initiative and not in the course 
of rendering merely routine assistance to Aryan chiefs. For it shows 
that even in the hey day of Rigvedic culture, there was no longer a 
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living memory of the first encounter with the aboriginal races.” 

The truth of the matter is that there were no such racial wars 
between India and dasyus or dasas. Aryans had not come from 
outside. They were the inhabitants of this country. 

Says Swami Dayanand in his book “The Light ofTruth.” 

“No name had been given to this country (India) before and no 
one lived in it till the Aryas came to it from Tibet soon after the 
creation.” 

Dealing with the belief that Aryas had come from Iran and the 
Rakshas lived in jungles before and that Aryas used to consider 
themselves as Devatas and there were battles between Aryas and 
Asuras (known as “Devasur Sangram), he further asserts : 

“This is absolutely incorrect because Aryas and Asuras have 
been depicted in the Rigveda as 

fa'jIHI&ll’Mf'f % dfeffcHrl I 

-Rig. 1.51.8 

(i.e. Aryas are those who are religious minded, learned and noble 
while Asuras or Dasas are those who are wicked, irreligious and 
ignorant.) 

P.T. Srinivas, a well-known South Indian scholar, has also 
maintained in his book “Dravidian Studies ” that the “Difference 
between the ‘ Aryas ’ and ‘ Dasyus' is not racial out based on their 
respective qualities, actions and temperament.” 

He writes 

“The Aryas and Dasyus or Dasas are referred to not as indicating 

different races.The words refer not to race but to 

cult.The Dasyus are without rites, fireless, non-sacrificers, 

without prayers, without rites, haters of prayers. Thus the difference 
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between Aryas and Dasyus was not one of race, but of cult.” 

V.R. Ramachcindra Dikshitar, another South Indian scholar, 
says : 

“The fact is that the Dasyus were not non-Aryans. The theory 
that the Dasyus - Dravidians inhabited the Panjab and the Ganges 
valley at the time of the so-called Aryan invasion of India, and 
overcome by the latter, they fled to South India and adopted it as 
their home can not stand. To say that all India was a wild country 
once, and that it was civilised by the invading Dravidians first and 
by the invading Aryans next, can not carry conviction 
home. 

“In the same way we have to took upon the theory of the 
Dravidian race. If the Aryan race theory is a myth, the theory of the 
Dravidian race is a greater myth. The word Dravida is the name for 
the speakers of a group of South Indian languages, Tamil, 
Malayalam, Kanarese and Telugu .” 

Muir is among the Western Scholars who have written quite a 
lot on “Aryas” “Dasyus” or Dravidians. 

In Original Sanskrit Texts (Vol. II p. 387) Muir writes: 

“I have gone over the names of Dasyus ox Asuras mentioned in the 
Rigveda with the view of discovering whether any of them could be 
regarded as of non-Aryan or indigenous origin, but I have not 
observed anything that may appear to be of this character.” 

German scholar Max Muller writes about Dasyus 

“Dasyu simply means enemy; for instance, Indra is praised because 
he destroyed the ‘Dasyu’ and protected the Aryan colour.” 

At another place writing about TTRJSIH andTT^Whe writes :- 

“They (the epithets) are too general to allow us the inference 
of any etymological conclusions.” 
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The expression “Aryan” was also given currency by him but in 
the later years of his life in 1888, he writes 

“I have declared again and again that if I say Aryan, I mean 
neither blood nor bones, nor hair nor skull; I mean simly those who 

speak an Aryan language.To me an ethnologist who 

speaks of Aryan race, Aryan blood, Aryan eyes and hair, is as great 
a sinner as a linguist who speaks of a dolichocephalic dictionary 
or a brachycephalic grammar.” 

Famous compiler of the Sanskrit Dictionary Roth says 

“It is but seldom, if at all, that the explanation of‘Dasyu’ as referring 
to the non-Aryans, the barbarians, is advisable.” 

In his book “Brief View of the Caste System of the North West 
Provinces and Oudh”, another Western scholar Nesfield clearly 
writes 

“There is no division of the people as the Aryan conquerors of India 
and the aborigines of the country; that division is modem and that 
there is essential unity of the Indian races. The great majority of 
the Brahmins are not of lighter complexion or of finer or better 
red features than any other caste or distinct in race and blood from 
the scavangers who swept the roads.” 

Likewise many other quotations can be given to prove that some 
Western scholars themselves have contradicted the theory of racial 
differences between the Aryas and the Dravidians. 

ARYAN AND DRA VIDIAN LANGUAGES 

Most people hold the view that South Indian languages like 
Tamil, Kannda, Malyalam, and Telugu, which are collectively known 
as Dravidian languages, have no genetic connection with the 
Sanskrit language; that they are completely two sets of independent 
languages. This view supported and encouraged by many Western 
scholars for extraneous reasons, is not true. This view in fact had 
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been mostly propagated by those who wanted to create 
misunderstanding and animosity among the people of the North 
and the South, between Dravidians and the Aryas. 

For instance, South Indian scholar Tamby Pillai quoting Dr. 
Taylor, writes in “Tamilian Antiquary” (Vol. II No. 2) 

“It was proved years ago by Dr. Taylor that a TAMILIAN 
Language now represented by its most cultivated branch in the South 
Tamil constituted the original staple of all the languages of India. 
The existence of a Tamilian substratum in all the modem dialects 
of India and of the profound influence, which the classical Tamil 
has exercised on the formation and development of both the Vedic 
and classical Sanskrit, is gradually coming to be recognised by 
students of Indian philosophy.” 

Almost similar view has been expressed by Dr. Gundert and 
other Western scholars like Rhys Davids. 

T.S. Shesh Iyangar, writes in his book “The Ancient Dravidians”:- 

“Prof. Rhys Davids in his book “Buddhist India” commenting on 
the evolution of the Aryan languages of India maintains that the 
Vedic Sanskrit is largely mixed up with primitive Dravidian.” 

But we consider such views to be thoroughly incorrect and 
ridiculous. With so many Sanskrit words to be found in Bangla, 
Gujarati, Marathi, Panjabi and Pali, we think it is unnecessary to 
prove that the mother of all these languages is Sanskrit. It is no less 
blasphemous to consider any of the South Indian languages, even 
Tamil, to be the origin of these languages. 

I had the opportunity of living in South for over 20 years. 

During the course of my stay there, I applied myself to the 
learning of these languages. 

On the basis of my study I have no hesitation in saying that so 
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many words in these languages have their origin in Sanskrit. 

KANNAD AND SANSKRIT 

Some of the Kannad words which are purely Sanskrit words 
are 

rpfcr, rpsr, atrarw, arpra, 

TmtrferT, HHlfcm, Pl^Prl, 9T3UT, WT, 

TT^TcnT, 3RT:^jTUT fct^, I 

There would be no exaggeration in saying that 7 5% of words 
in Telugu version of the Mahabharata are originally Sanskrit words. 

Some of the Telugu words which have actually been taken from 
Sanskrit are: 

yUMlJcd, ' 3 ^TrfrT, 3frTvI^, 

xfr ^frfrT, 3F|W4I:1 dlfHt, ST?? 3TTf^, (Vjynolnl 

To call such a language (which is full of Sanskrit words) as an 
independent Dravidian language and to say it has no links with 
Sanskrit, is very erroneous. Unfortunately people in North India, 
who are not acquinted with South Indian languages, are easily misled 
by such false notions. 

MALAYALAM AND SANSKRIT 

In Malyalam language there are more Sanskrit words than even 
in Kannad and Talugu. 

Former speaker of the Lok Sabha the late Anant Shayanam 
Ayanger, had once rightly obseved 

“The Sanskrit was the fountain head of all Indian languages. All Indian 
languages were offshoots of Sanskrit. Bengali and Telugu have about 
75% Sanskrit words, while Malayalam about 90percent. The only 
change was that the Sanskrit words have been absorbed with slight 
changes here and there.” 
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Some of the Malyalam words, which have their origin in 
Sanskrit, are 

TTta, Tffrt, , THTcf, fSFSZtravT, irsq^T, 7TO, 

?ftH, fw, TUTH, ^FT^rpri 

It is also said that Tamil has an independent language having no 
relation with Sanskrit. To illustrate this, reference been has been 
Kamban Ramayana.” But it is merely an illusion. Not only in 
modem but also in old Tamil literature, there are many Sanskrit 
words. The colloquial Tamil language is also full of Sanskrit words. 
If we read “Kamban Ramayan ” carefully, we will find that there 
are many Sanskrit words in their distorted form. 

In the ancient Tamil Sastra there are many Sanskrit 

words like (which means to take bath etc) In 'iiciK 

which is considered to be Tamil Veda, there are many Sanskrit 
words like ^TTfr etc. 

ycbiyi (light) (happiness) (fulfilment) are all pure 

Sanskrit words. In daily language also (for water) and 3TTq (for 

yes) are actually Sanskrit words. Likewise many more such words 
can be added. 

Because of shortage of alphabets in the Tamil language, 
Sanskrit words which find their place it it, cannot be written. This 
is why separate script has come into existence for Sanskrit words. 

In Tamil words like ^FTT (town) (Shiva’s arrow) 

3t(riy(t$I(very fast) (Janak’s daughter) fcMig (marriage) TTSTT 

(subject) cjujldl (couple) H-dlM (contenment) have their origin in 
Sanskrit. 

These illustration suffice to contradict the view that Tamil has 
nothing to do with Sanskrit. According to some Tamil as well as 
Sanskrit scholars, at least 50% words in Tamil have been taken from 
Sanskrit. 
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Consonants in Tamil are very few : 7>, '3 r , T 1 , 7, W, tt, 7, 

7, 7, *, 87. 

Thus we see that 77 is made to serve the purpose of 
cF, T3, 7, 7, 7T, of ^T, fT, 71 

of 7, 7, ~S, 7, 7 of 7, 7, 7, 7, 7, 7 of 7, 7T, 7, 7, 7 

This is the reason why some purely Sanskritised words are 
found in their corrupted form in Tamil. 

For instance 3Tf*77can not be pronounced in Tamil because it 
does not occur among the alphabets of this language as 7> serves 
the purpose of7?, TsT, 7,7 I' ‘3rf*7” therefore, will be written and 
pronounced in Tamil as 377f7 

Even TTTTTjs spoken in Tamil as ucucti^because 7 is used for 
7 , 7T, 7, 7, 7 and 7? for 77, 7T, 7, 7. Those who know little 
Sanskrit can easily find the Sanskrit origin of such Tamil words. 

Likewise Sanskrit wordTtrgFP^is written and pronounced in 
Tamil as Mu^HHand 3T7T77as 37777 T^TTI (It is because in Tamil 
7 is used for 7, 7, 7, 7 andT - forTt, *?, ’^T, fT I 

The main ancient grammar of Tamil was written by 
Telkappiyanar, a son of Jamadagni and a disciple of Agastya. His 
contemporary m*«HK I has made it clear in the introduction to his 
grammar book that Telkappiyanar (whose second name was 
Trinadhaymagni, has full command over India’s Sanskrit grammar. 

T.R. Shesh Ayyangar, has written in his book “The Ancient 
Dravidians” that this grammar was written not later than 4 th century 
B.C. German scholar B.C. Burnell writes in his book the ‘‘Aindra 
school of Sanskrit Grammarians ’’published in 1875, that this Tamil 
Grammar was based on the tradition set by Sanskrit grammar by 
Indra. 

Telkappiyanar’s grammar was translated by Dr. P.S. 
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Subrahmaniam Sastri. In his introduction, he says about this ancient 
scholar 

“Telkappiyanar was conversant with Vedas, Dharma Sastras, 
Kama Sutra, early Alankara literature, the source book of Natya 
Sastra, Pratisakhya works and Nirukta in Sanskrit literature and made 
use of them in planning his grammar book.” 

Thus we see that it is not because of a few Sanskrit words in 
Tamil but because of similarly in Sanskrit and Tamil in respect of 
grammar, sound, sentence structure etc. that a close relationship 
exists between the two. 

The author of Kannad a Grammar, Naga Varma “belonging to 
12 th century) has described Tamil, Telugu and Kannada languages 
as the daughters of Mother Sanskrit. The author of the Telugu 
grammar (belonging the 13 th century), Ketana , has stated that 
Sanskrit is the Mother of all languages. The author of the Malayalam 
grammar belonging to the 14 th century writes 

rfrarf fi^rimifd, ^-UdirdUtf:, ^ 

WRp. y^Pdr^d flT^d *TcrfcT, 



(Sanskrit is eternal and all other languages have their beginning and 
an end. Sometimes, the words in other languages can be easialy 
traced to their Sanskrit origin and sometimes it is difficult to find 
out their origin. Examples of this have been given by the author of 
Malayalam Grammar in “Sanskrit Lilatilakam” 

The authors of “A history of Telugu Literature” in the 
“Heritage of India” series have stated 

“An analysis of Telugu, as it has been for centuries, confirms the 
traditional view that Telugu is derived from Sanskrit.” 

Dr. Narayan Rao has also expressed the same view in “History 
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of the Telugu Language” 

“Telugu is one of the descendants of a main Aryan Dialect.” 

L. Ravi Verma has, in his book “3TFf stfas TTSPJT 

^T5T£p{” given a list of 700 Malayalam words with their Sanskrit 
origin. 

This relationship between Sanskrit and other Dravidian 
languages shows how ridiculous is the view of the authors of the 
Vedic Age and others, who have tried to depict these languages as 
completely independent. 

In this context it will not be out of place, to stress relation 
between Tamil Veda with Vedic scriptures. It i s not known with any 
certainty as to when The Tamil Veda was written. It is, however, 
believed that it was written by a Tamil Saint Tiruvalluvar in the First 
Century. It contains teachings on spiritual, social, political matters 
which appear to have been drawn from Vedic Scriptures. 

We are bound to be reminded of many Sanskrit verses and 
passages while reading Tamil Veda. We are sure that the author of 
the Tamil scripture would have certainly known and read the Indian 
scriptures and derived inspiration from them.” 

In the ‘Vedic Age’ attempt has been made at several places to 
establish the superiority of Dravidian civilization over the Vedic 
civilization. For instance, it says that Dravidian speaking 
mediterranean people in India were responsible for cities and city 
culture for a real civilisation in the true sense of the word including 
international trade.” 

First of all, it is still doubtful that the Harappa and Mohenjodaro 
civilisation was influenced by Dravidians, because their script is 
still difficult to decipher and even these authors themselves are 
not sure about it. 
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This is a very controversial subject. Several scholars are of 
the view that Aryas themselves were responsible for building these 
cities. We, who consider Dravidians as the offshoots of Aryas, 
consider this whole controversy to be meaningless. 

Moreover it should not be forgotten that even people in the 
Ramayana era were very competent in building big houses and cities. 
There are descriptions of big and palatial bungalows and palaces in 
Vedas too. 


# W^frih 

THT TSTrpJT 3TRTTrt I 


-Rig. 2.4.3 


Here there is mention of thousand pillared placees in which 
the King and Prime Minister took their seat along with the ministers 
of the assembly. 

■JTT f^raTT ^fT PHUIUdl 

-Ath. 9.3.21 


(Here there is reference to the ten roomed dwelling houses.) 

Those who have read about the cities in Ramayana with their 
big expansive broadways, palatial storeys pirched with jewels, and 
fitted with thousands of canons, big gardens and trees etc., find it 
impossible to believe in the theory that Aryans learnt the 
architecture or building houses from the Dravidians. It is mentioned 
that ambassadors and traders from different countries used to live 
there. There were also theatre houses exclusively for women. 

Even description of Indraprastha falsifies the contention of 
the authors of the ‘Vedic Age’ that the art of city building and 
civilisation were the contributions of the Dravidians. It is claimed 
that Dravidians were so advanced that they used to undertake 
voyages on the ship and do trade transactions with others. 
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Description of such ships already exists in the vedas 

VldlfUf dlcWldR^SHHlHU 

-Ath. 1.116.5 

tjdmuf Tjfsraf ■^y'Jilfdtfl 

-Rig. 10.63.10 

As pointed out by Dr. Radha Kamud Mukaerjee in his book 
“Shipping in Ancient India”, “Aryas used to travel by ships and 
transact business with people from other countries.” 


») (« ■ 
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NINTH CHAPTER 

SOUL, MAGIC, GAMBLING & 
POLYGAMY 

Besides discussing the notions of transmigration of soul and 
theory of action, we will discuss in this chapter, whether there was 
magic, drinking, gambling, and polygamy during the Vedic Age. 

TRANSMIGRATION OF SOUL 

An impression is sought to have been created by the authors of 
the Vedic Age that the Vedic Aryas had neither definite knowledge 
of the transmigration of soul nor were they interested in its 
theoretical aspects. 

For instance it is written in this book:- 

“ As the Rigvedic Aryas were full of the “Joie de viver ” (joy 
of life), they were not particularly interested in the life after death, 
much less had they any special doctrines about it. We can, therefor 
, glean only a few notices of life beyond, that are scattered 
throughout the Rigveda. In our search for any reference implicit or 
explicit, to rebirth or transmigration, we come across only a few 
doubtful passages. According to R.V.I.I64.30, the soul (Jivah) of 
the dead one moves in its own power; the immortal one having a 
common origin with the mortal one (the body). But this 
transmigration is not certain.” 

“So we may conclude that only the germs of the conception of 
rebirth were there, and those developed either naturally or through 
the influence of ideas current among the original tribes with whom 
the Aryans came into contact.” 

But careful persual of the text will show that there are clear 
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references to soul and its transmigration in the Vedas. 

In Rigvedas it is clearly stated that the soul which inhabits this 
ephemeral body, is eternal, permanent and true : 

3rtT FfrTT WT: 

3T4 TT Sra 3TT P^-dliMriSw^TS ^RPT:!! 

-Rig. 6.9.4 

(“Behold this (individual spirit) the first being which enjoys 
(consequence of his actions) as it is the immortal light placed within 
the mortal frame. That has manifested itself. This immortal soul is 
staying (in the body) while it seems growing with the growth of its 
body.” 

The theory of rebirth also finds expression in the following 
mantra from the Rigveda:- 

TT TRlNf: Tt 3tT »$etd<*bd:ll 

(May I have glance at the indestructible Lord of the sense organs 
(i.e. the individual soul) which ever walk, through the pathways of 
coming (birth) and departure (death); it traverses its path with its 
body and even without it and having covered itself with its actions 
(i.e. in accordance with its good and evil actions), it comes (takes 
birth) again and again in the various worlds.” 

GOD AND SOUL 

The relation of soul with God and difference between the two 
have been clearly enunciated in the following mantra:- 

TJ'Tjrf WrtfT TrtTH ^8T Mpq^lcU 

dill-M: lWc4 

-Rig. 1.64.20 

(Like two birds, there are two spirits i.e. the finite and the Supreme 
which, knit with the bonds of friendship, reside on the same tree 
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(of the material universe). One of the twain (i.e. the finite spirit) 
enjoys the sweet ripe fruit (and also the bitter one) produced by his 
good or bad actions, whereas the other (i.e. the Supreme Spirit) 
simply looks all around without enjoying its fruitage.” 

THE SOUL THROUGH THE AGES 

There is clear description of the soul incarnating itself in 
different bodies according to one’s own actions:- 

rcf TjjTTFTffr '37RTT c|T ^U|fl | 

w miW Tsf Ttrdt 11 

“O individual soul! in accordance with thine actions, thou assumest 
the form of a woman and that of a man, sometimes thou becomest 
a virgin, thou walkest with the help of a staff when thy body becomes 
old and frail, thou takest birth again and again as thy face is turned 
towards all directions (in accordance with thy actions). 

Trim 1 m dirt TJT muIM rlMI ^5: - 3 ^ 3TT 'ctiPiUj : | 

I - ^1 HdRt yfaui: g'STRt TTTrT: TT T 3PrT:|| 

(This individual soul, sometimes it becomes their father and 
sometimes their son too, and sometimes becomes their elder 
brother and sometimes it even becomes their younger brother. 
Verily, the one self of luminous soul dewelling within the mind, 
has taken birth before and verily it again enters the womb of the 
mother.) 

In the following mantra from Rigveda,610.59.6, the words rR: 
ip.- -gpif stff clearly indicate transmigration of soul 

(O God of life, please give us eyes again in our future life and give 
us breath, in this world and confer on us all necessary objects of 
enjoyment; O most Gracious Being! May we see the rising sun for 
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a long time, be kind upon us and give us blessings,) 


In the following mantra from Yajurveda (4.15), a devotee prays 
to God for a good life in the birth to come: 


Tgpfa: 3tPT^^T: WT: R 3TFH ^T: ^ ^ 3TFPTI 

^grrfts^KnRT^T 3rf^=rf: ^ f 


(May I receive, through the grace of God, my mind again in future 
life, may I have life again, may I get breathe again, may my soul 
return again and may I be the possessor of eyes and ears again in 
future life; may Self Refulgent God, keep us safe from misfortune 
and dishonor) 

In Atharva Veda, the use ofR most certainly 

confirms the Vedic theory of transmigration of soul: 


V ^l^bUrf-fqTTT^r -g TTEftf^r:II 


(The individual soul wanders within the womb of mother and takes 
birth again and again in bodies of intelligent persons. It exists in 
past, present and future; when it becomes a father, it again enters 
into the body of a son with the powers of his actions.) 

Reproduced below are two mantras from Atharweda in this 
connection:- 


XTWT3 RT *qRd:ll 

(May the earth give us birth again and may the shining heavenly 
region and the atmosphere restore the same to us; may Soma, All 
Creating God, give us body again (after our death) and may the All 
Nourishing God, lead us on the path of peace and happiness.) 


And also:- 

sTTltm 


WWW.Aryamaft6Q/ya.in 
















Pandit Lekhram Vedic Mission 


* Vedas -The Myth And Reality * 

fspxrejT ’W^STTR cbH4±Pdlfhi|cni 

(May I again receive my sense organs in my future life and may I 
receive my spirit, together with worldly possessions and knowledge 
Divine so that I may perform fire-offering on the altars and may 
ever attain prosperity.) 

THEORY OF ACTION 

In Vedas there is a great emphasis on action and industry. It is 
clearly mentioned in the vedas that one can not achieve progress 
and prosperity through mere performance of yajnas, singing 
euologies to God or offering prayers to him. 

The Vedic Age, however, seeks to create an impression that 
devotees have been instructed in the Vedas to seek more and more 
gifts from God by flattering songs and ritualistic sacrifices. 

But this is not true. For instance, it is clearly mentioned in the 
Rigveda that God never befriends a person who avoids hard work 
or industay: 

^ ctT 3TSTRIFT WTR t^T:ll 

-Rig. 4.33.15 

In Yujurveda, there is clear instruction to desire a long life full 
of action: 

cbuffui -HITT: I 

Tier T fvMrl ^11 

PRAYERS FOR PURITY 

In Vedic Age, very serious allegation has been made against 
the Rishis 

“Absence of evil is not what they pray for. Their supreme desire 
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is to truimph over poverty and resistance.” 

In the 97 th hymn of the First mandala of the Rigveda, there are 
8 mantras, each of which ends with TPT 'T: God destroy 

our sins). Some of these mantras arc reproduced below:- 

(O God, may we become yours. Destroy our sins.) 

% fcUMril w® uR^Pui 3PT T- 

(May with Thy mercy, O Omnipresent Lord, all our sins be 
destroyed - may we never commit sins again). 

77 ffRjhra dMAJlPddfcli WWill 3FT 

(Just as sea is crossed through ship, may we cross this miserable 
world through Thy Grace - May our sins be destroyed.) 

POLYGAMY AND VEDAS 

Of many misconceptions about the Vedas propagated by the 
authors of Vedic Age, one pertains to polygamy. 

It is written in the Vedic Age:- 

“The Rigveda certainly permits polygamy, though monogamy 
may have been the rule. Whether monogamy developed from 
polygamy in the Rigvedic Age as Zimmer thinks in “Altindische 
Leben ”, or whether polygamy is secondary as Weber believes in 
“Indische Studeiern” can not be decided-Probably polygamy, 
though allowed, was practically confined to the “Rajanya” class. 
Polyandry is not referred to anywhere in the Rigveda.” 

It may be stressed that monogamy is considered best in the 
Vedas. Some of the mantras indicating this ideal have also been 
referred in the Vedic Age which also acknowledges that monogamy 
was the rule though polygamy was allowed. For instance, in Rigvedas 
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1.124.32 and 10.74.4 ^ 1^4 7J3TW: means knowledge 

reveals itself to the scholars, just as a woman draped in her best 
attire, presents herself before her husband. It may also be mentioned 
here that the words ^TTOT and WIT are both singular in number and, 
therefore, clearly indicate monogamy. 

In the following mantra from the Rigveda God has been 
compared to a “chaste woman” of a noble character: 

"ST: T TT3TTI 

TJT: TK: T ^tTT 3IHdiUI trf^^T ^TTTtlI 

(He who is like the sun, the supporter of the universe, who abides 
on earth like a king with good friends, who is like heroes at home— 
and who is like the irreproachable wife, beloved of her husband.) 

In the following mantra from Rigveda, one of the four 
comparisons which have been made to express a devotee’s desire 
for God to turn to him is that of a husband for wife 

Tncf Trrfr wafct ^ptt ^hii 

ufdRd 3THt frr ^ TTfrPTT f^WT:ll 

“As kine turn to the village, as warriors to their steeds, as loving 
milk-giving cows to their calves, a husband to the wife, so may the 
Deity, the Upholder of the heavens, Lord of all Bliss, turn towards 
us”. 

In the hymn about marriage in Rigveda (10.85.30) a bride is 
enjoined to work foi the happiness and pleasure of her husband 

air % TzN ''ret cffrj <£U(bc||| 

(Shining like the sun, oh, bride, full of tapas, acsend this chariot 
and go to thy husband’s home to add to His pleasure and happiness.) 

In the following mantra, the bride has been blessed to live with 
her husband and never be separated: 
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fiN *=r ■rt faster rctycwiijc4yjdHj 
sfcUAtl ^11 

(May you always live together happily in your home—may you lead 
a happy, prosperous married life.) 

In the following mantra both husband and wife make a 
declaration that their hearts will be united with each other like water 
which is cool and peaceful.) 

-^cfT: THTTUt 4l 

ttmfw f strar ^ 4u 

In the following mantra, the wife says to her husband: 

33RT: fpjJKT Trf TPT WTTrfcTII 

/■ 

(Establish me firmly in your heart. May our hearts be united.) 

(May you be mine entirely. May you never even praise other women 
in my presence.) 

The following mantras may also be quoted in support of this 
Vedic ideal of polygamy: 

TFp? rJsbeflc&q dt-Mrfl | 

-Rig. 14.2.64 

wm Mr<) < 41 ^iPd^IRM 

-Ath. 3.30.2 

In these mantras also, there is an instruction to the couples to 
love each other like “chakva-chakvi ” (love birds) and use sweet 
words for each other.) 

Because of a few similies in the Rigveda, the authors of the 
Vedic Age have tried to establish the existence of polygamy during 
the Vedic period which is very erroneous. A large number ol 
quotations against polygamy in the vedas render such interpretations 
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infructuous. 

For instance, take the following mantra, in which a person, 
tortured by the worldly agonies, has been compared to a person 
annoyed or troubled by co-wives 

FT W dUV-llTRT: IHMHlRcj 

And also in the following mantra, it is written that a person, 
having two wives, is pressed from both sides like a neighing horse 
driving a chariot which is pressed between two spokes 

While there is provision for only one marriage in the Vedas, in 
exceptional cases, “Niyoga” (temporary alliance of wife with a 
stranger), is permitted with a limited purpose. 

GAMBLING / DRINKING IN THE VEDIC PERIOD 

Vedic Age describes dice playing as one of the principal 
amusements of the Vedic period. It says 

“Dice was another amusement. The number of dice, the method of 
dice playing and the names of the throws are all described in detail 
in the various texts of this (Yajur Veda) period A ritual game of 
dice is played at the Agnyadheya and the Rajasuya cermonies - 
so gambling is probably sought to be restricted by elevating racing 
and dicing to the rank of religious cermonies.” 

The book has, however, failed to mention where the details of 
dice playing have been given in Yajurveda. We can not believe in 
what they say unless they produce some evidence in support of 
their contention. Such an evidence is impossible to produce, 
(because it is not there at all.) 

Moreover there is another reason for not believing them 
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because what they have said is quite contrary to the injunctions 
against gambling in the hymn 10.34 of the Rigveda (which is entirely 
devoted to this subject). In some of the mantras of this hymn, it is 
clearly stated that gambling bums the heart of a person like the 
charcoal which though apparently cool from outside, is potentially 
destructive. 

It is also said that the family members of a gambler-his parents, 
wife, brother etc,-also disown him when he runs into debt because 
of this game : 

f^3TT 3T^TT HJW: ?ftcTT: Wl 
■3TRT rPEpt (cbdcH-M #TT WT ^ 

In the end there is clear instruction against gambling in the 
most unequivocal terms : 3T$ftaf footl (O man, no gambling.) 

A gambler is told that he would enjoy the blessings and 
pleasures of the family life only when he earns money by industry, 
by such work as agriculture : 

fcfccra WEfT rpif 

It there is a provision anywhere for gambling or dice playing 
on the occasion of some Yajnas, it should be considered only as an 
interpolation without the sanction or authority of the vedas; it is, 
therefore, unauthentic and without merit. 

One might say that even a highly religious man like Yudhistira 
used to gamble. But does it go to prove that gambling is a 
meritorious thing? We may recall what Lord Krishna had told him 
: if he were in Dwaraka he would never have let him indulge in this 
game asserting that its consequences are disasterous : 

yuul i 

SKcbmf TEff, IMd TJrill 
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mu^cbi 

■arr^PTf 

f^rts^T frar m^ud^m wjfiemRi 
^:Tsf glflaq TT^rf, ^Hrt f9PI:ll 

In these shlokas he counts gambling among the four vices which 
destroy a man ’ s beauty and his wealth (the other three being women, 
hunting and drinking). 

DRINKING 

Vedas have clearly instructed against drinking in the same way 
as against gambling. 

Among the seven vices (even one of which makes a man sinner) 
is also drinking: 

tMUq fa: ^Mtdd^dlKlAddfcM^fl TTT^I 

Yaskacharya has described these seven vices as follows in Nirukta : 

dvMKVtf, *J,<IMH, 

ct>4yi: ^* 1 : , ’•uci<J>'}^ci)sifH(rtl 

(Theft, corruption, killing of righteous persons, abortion, 
falshehood, repeating a bad action and drinking.) 

In Rigveda there is a mantra which described how the men who 
drink do not feel ashamed even in underessing themselves and 
looking at each other in naked bodies. 

■prj Mid nil t ^imih. 1 TmT ^rr^n 

Drinking and gambling have been described in Rigveda as 
actions which lead to 3T*J*f (unrighteousness) 

TQ ^TCTT 3TMtT:I 

adrft wnv^AdddW wtrnu 
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In Atharva Veda (6,70,1) meat eating, drinking and gambling 
have been placed in the same category and described as condemnable 
and prohibited 

W tTTR Wn FJTT W$TT 3Tf«T^f%l 

It is alleged in the “Vedic Age” that the risis remained 
intoxicated under the influence of “soma” which was misunderstood 
as a kind of a liquor. 

In fact, the word Soma FtbT: which occurs in the following 
mantras stands for God, who is described as the producer of all 
herbs, water, firmament, earth, sky, fire, sun and air illuminator and 
Master of the whole universe and Omnipresent. 

Addressing God a devotee says, “King of this entire Universe, 
O Lord, Thou who art, Omniscient and Knower of everything and 
Repository of all virtues and Father of all ‘devas’ purify me : 

rc<[HHl FT: I 

^nidd^lchdR ST -iflfdm 1% TWt 

-Rig/Sama 

■hIh: Mcirl vitfldl Udldl, 'JlPldl fc^cTl '■UplUl I 

^PddH^Pdd T dPdrKRt ^idd>t fa«Jii : || 

—Rig/Sama 

3Pt tjtbtt TftnffT: FfrR: Wdt 3PffrTI 

Mldf^V^FU RTTdf oiPstlT 3^(1 

—Rig/Sama 

TTHT FFTR FPT£: fTrTT STPTI 

—Rig/Sama 

fcJSMI Stmifd FT FRT MR^fcl^qdl 

dd l lh : wf RTF spfuTT MPdP^dW RRRI TFjrfRIl 
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Can even an idiot take the word ‘ ‘soma ” for a herb or a medicine 
in this context? There is not an iota of doubt that this word has been 
used only for God because He alone is and can be Omnipresent, 
Omniscient and the Master of the universe. 

While the word ‘soma ’ has been used for God, at times it is 
also meant to denote affectionate devotion to God which is coupled 
with the true knowledge ofHis attributes. For instance, in Rigveda’s 
9.108.1, it is stated : 

RRR9T TSJRrTR ^TR RtR shcj^TUil R^.l R% tqWRTR^II 

Here 'soma ’ is described as spiritual intoxication induced by 
true devotion (). 

This spiritual intoxication is naturally different from the 
intoxication induced by liquor or drinks. 

In Rigveda and Samveda, the word soma has been described 

thus 

TSpf RtR 7]R R RSJRTT. 3T^yiVl6l II 

(This soma which is full of sweethess (RSJRFf) is purifier (RTRRu) 
inducer of virtues ( ) and destroyer of all impure sentiment's 

( 3TR WT) ) 

It is clear from the above that this soma is not used for simple 
liquor but spiritual intoxication which results from devotion, 
knowledge and purification. 

In the same Vedas, Soma has been invoked for purification, 
strength and intellects : 

FRT R: RtR uRRt^MH 3RWRT RtfRTI 

Riyi «J$cll Rtfr efsfRT RTR TRRT TJCRRRR 

Such a description of the ordinary liquor, which pollutes the 
intellects, is quite incongrous. 
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The following mantra, which occurs both in the Rigveda as well 
as Samaveda, gives a very clear cut account of soma: 

lit Sf cfatf WTFT tJMrtMl 

UUlUqi 

(O, Soma, the Illuminator and Purifier, Thou proclaimest 
immortality for all.) 

This mantra leaves in no doubt about the true meaning, rather 
nature, of Soma—which is a declaration of conquest over death 
(i.e., immortality). 

The following mantras, from Rigveda, also confirms that 
besides God, the word ‘Soma’ means spiritual intoxication 

1 . ^ wmQ'A 

3. ^ f^oTT^t TFSTT ^ ^d «!$<!) 

In the above mantras the word ‘soma’ has been described as 
giver of Peace, purifier, bom of Truth and embodiment of knowledge 
etc. 

Hundreds of mantras can be quoted to prove that the meaning 
of the word ‘Soma’ as interpreted by contributors to the Vedic Age 
is completely wrong. Their contention that the Risis remained 
drunk all the times is, therefore, completely baseless. 

« o) (o * 
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TENTH CHAPTER 

FROM VEDIC TO CLASSICAL SANSKRIT 
(DEVELOPMENT OR DECAY) 

Three is a word of difference between the Vedic language and 

the Classical Sanskrit of the epics, sastras, kavyas At times the 

meaning of a word may undergo a sea change ! 

IN TERMS OF WORDS 

The word sachi for instance, is used in the classical Sanskrit 
for 'Indra's wife', whereas in the Vedic Lexicon Nighantu, it is en¬ 
joined for 'speech, wisdom, action' (vide Nigh.)- 

ffrT-cTTcfj-RTT ( 1.11 ); ( 3.9 ); ^Jif-RR ( 2.1 )l 

The words vrtra, asura are used in Sanskrit as the name of a 
Raksasa (and for 'raksasa' in general), but in Vedic they are two 
epithets, usually, of'cloud'- 

‘tpf:' ffrT, '3^:' ^TR ( 1.10 ) I 

The word 'ahi' is used in Sanskrit for serpent, while in Vedic, 
it stands for cloud again. 

'3#:' ^frT ifa-'^R ( 1.10 ) I 

The word adri, parvata, giri are used in Sanskrit for mountain, 
but in Vedic they again denote cloud- 

'3Tfe: /t^Ti/frrfT:' ffh-TR-RTT ( 1.10 ) I 

The word ghrta is used in Sanskrit for clarified butter, in Vedic 
for water- 

( l.io ) l 
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In Sanskrit, the word visa is used for poison but, according to 
the Vedic Nighantu, it is one of the many names of water- 

‘f^T:’ (1.11) I 

In Sanskrit, the word varaha is used for 'boar', but in Vedic it 
is given for cloud- 

^frl—'fcr-'TriT (l.io [Cf. valahaka]) I 

In Sankrit asman and gravan are used for stone, but in Vedic 
they are shown as denoting cloud- 

'3TyrtT' ^fcT ( 1.10 ), ‘TT^T’ ffrt I 

The word dhara is used in Sanskrit for flow or current but in 
Vedic it is used for speech- 

‘STTTT’ ffcT ( 1.11 ) I [Tflft’ ?frT ( 1.11 ) l] 

The word ghrtaci is used in Sanskrit for dancing girl, but in 
Vedic it denotes night- 

TjcTrsfl’ ^fcT TTf^-'TTCT ( 1.7;) 

The word gay a is used in Sanskrit for a particular place where 
oblations are offered, but in the Vedic Nighantu, gaya means 
progency, wealth, home. 

ffrT—3TTFT-TTFT ( 2.2 ); STT-^TFT ( 2.1 ); ( 3.4 ) I 

IN TERMS OF GRAMMAR 

On the score of grammar, Vedic naturally differs from Classical 
Sanskrit in extension as well as in depth. Panini's Astadhyayi refers 
to this vedic freedom of scope through aphorisms like. 

2.4 39; 6.1.127; 7.1.10; 7.3.97 

oUF FTt 3.1.85 

Tjcjf 'TJ-yPv 7.1.39 

tJ^fTT 3.4.6 
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' 3 * 1 ^ 7 . 1.68 

Quite a few among Western linguists and philosophers hold 
that there has always been a growth, a development and an evolution 
in language: 

T. Burrow, for instance, says in Sanskrit Language, "Many 
[of the changes of meaning] occured in the natural growth of the 
language." 

F. Bopp, in Comparative Grammar of Sanskrit, Greek, Latin 
and Other Languages , vol. I, has used the word 'development', in 
this connection; "[Of] language in its stages of being and march of 
development." 

A.B. Keith has also opted for the view 'development', saying: 
"From the language of the Rigveda one can trace a steady 
development to Classical Sanskrit." (History of Sanskrit 
Literature.) 

Some Indian philologists, too, who have followed Western 
writers, have held the same view. For instance : "From the cry and 
onomatopoeia with their various combinations, by means of 
association and metaphor, we arrive at a vocabulary, sufficient for 
the purpose of the primitive man"..."The small original stock is 
improved upon and added to by manipulation of various kinds, based 
upon the association of various kinds, and on metaphor". 

But, when we compare the most ancient Vedic language with 
the modem Classical Sanskrit, we find that, instead of'growth' or 
'development', there has been 'decay'. 

For instance : (1) in the Vedic Lexicon Nighantu, at I.II we 
find 57 synonyms of vac (speech) like— 



S1TTT 


Tft: 

Tilft TTR^ff 

^irrft 

WVT: 

tffo: 

ITRrft 

sirpft 



WWril 


T^T^T: 


WTT 



■Etta: 

ffarr 
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ift: 7TT2TT "RT: EpTT ^TT 'T'TT 

few 3Tf5frT TTT: Vhdt 

Very few of them have survived in classical Sanskrit : 
Amara Kosa, for instance, gives only the following- 

"5 wtrfr ^ ^ntrft 
(outfit) 'mfhrf cRT: ii 

It is growth or decay ? Let the reader on his own decide. 

To give yet another illustration, in Vedic 101 names are listed 
for 'water', including- 

TTWT: cRsRt TffvTvHL 3Tnf : cftTH. 3Tfe: 

But in the Amara Kosa only 27 remain; 

3TTXT: (Ttft) ^fq cTT^ cfTft 7#TvT cfRvT I 

m«r: tjw ^44)^^, n 

3Tuf^ TTftt xf W%T VI A I 

■fcrjar tHrrft 41 ch ^n( u 

There are 37 names of megha (cloud) in Nighantu, in the 
Amara Kosa only 15- 

3Tfc: TJRT W(: «FT: 3TV^: 3TV*TT 31%- W: 

Among the 26 names of karma (action, work), including- 

3TC: 3TTST: ch4fif VRft "Vmt 

-only 2 (karma and karyam ) are found in the Amara Kosa. 

Many more examples could be given to show how, down the 
centuries, it has not been a case of growth or development, but 
rather one of decay in language. 

It is gratifying to note that some distinguished western linguists 
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also are opposed to this theory of growth or evolution in language. 
We cite four of them : 

V. VENDRYES in his book Language observes: 

'Certainly, modem languages, such as English and French, 
rejoice in an extreme suppleness, ease and flexibility; but 
[accordingly] can we maintain that the classical tongues, like Greek 
or Latin, are inferior to [any of these] ? It [Greek] is a language 
whose very essence is godlike.. If we have once acquired the taste 
for it, all other languages seem harsh after it... The outward form 
of the Greek language is itself a delight to the soul. Never was a 
more beautiful instrument fashioned to express human thought. 

WILLIAM JONES: 'The Sanskrit language, whatever be its 
antiquity, is of a wonderful structure-more perfect than Greek, more 
copious than Latin, and more exquisitely refined than French or 
Spanish.' 

MAX MULLER : says they have reduced the rich and 
powerful idiom of the poets of Veda to the meagre and impure jargon 
of the modem sepoy'. 

He adds : "We are accumstomed to call these changes 'growth' 
of language, but it would be more appropriate to call this a process 
of phonetic change or decay." 

'On the whole, the history of all the Aryan languages is nothing 
but a gradual process of decay.' 

'Le cures on the Science of Language, vol. 1 

And GRAY, lastly, has to say this (Foundations of Language) : 

'In Indo-European, we find 8 distinct case-forms in Sanskrit; 
Greek and Lithuanian have 7, Hittite and Old Church Slavic 5, Old 
French and Modem English only 2, Albanian 4. And American and 
Old English 3. This reduction in the number of case-forms-with 
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the result that some of them take over the functions of one or more 
others-gives rise to the linguistic phrase now known as syncretism. 
The reason for this seems to be phonetic decay of the characteristic 
case-endings.' 

'the mother of languages' 

VEDIC-THE MOTHER OF ALL LANGUAGES 

From the study of many of the historical languages of the world 
we have been driven to the inevitable conclusion that it it not 
Classical Sanskrit (which of course is the first daughter of the 
mother), but Vedic, that is the mother of all languages of the world. 

A FEW EXAMPLES 

1. Vasra -in Vedic and, in its slightly different or corrupt forms, 
in different languages of the world: 

The word [vasra] has been used in the Rigveda on the following 
occasions-vasra 10.119.4; vasra'iva 1.33.2, 1.28.8; 2.34.15, 
7.149.4; 1.37.11, 1.96.6; 6.7.7,9.1.37, 10.75.4. 

In the other Vedas also the word is used frequently. All 
commentators of Veda are unanimous in holding that the word is 
derived from V vasr 'sabde' and stands for cow (lowing, 'making 
sound'. 

■gTW fsrmf 10.119.4 

cRStcr ctoFr TJlRr 10.119.4 

TTTcrr "T ^T9TT 1-95.6 

cfT9U 3FffcT ^ 9.1.37 

cmST Wfct srfTT: 10.75.4 Rig. 

Now, it is to be noted that there is no mention of this word in 
the Amara Kosa, or in any other lexicon of Sanskrit; nor do we 
find it generally used in the classical literature. Withal, the word is 

176 
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used for 'cow' in the French, Spanish, Portugese and Italian languages 
in slightly different (corrupt) forms. 

In French it is vache; in Spanish vaen: in Portugese vaca; and 
in Italian la vaces. [Also, likewise, in the languages of Europe the 
words derived from go are used for English cow : Swedish ko ; 
Danish ko ; Dutch koe ; German kuh\. 

2. To take another example, we may examine Vedic 'irman' for 
'arm'. 

It is from this (irman) alone that the word 'arm' is derived. 
With its Swedish, Danish, Dutch and German variants in COD, for 
Apisali states in his Siksa (as also Bharate in his Natyasatra) that 
'sarva-mukha-sthaniyan a-varnam' ! agni: ignis (Lat.). 

3. Another very common word, which may be mentioned in 
this connection, is dama. According to Nighantu 3.4, it is a grha- 
nama (home)- 

TTar 3T^ I ( T TJ? ^rMrUI 4 C 'jfeufl | ) 

But in Sanskrit literature and in classical lexicons, like the 
Amarakosa, dama occurs nowhere in the sense of'home' or 'wife.' 

And so we should not be surprised to find the word, with slight 
changes, used in several languages of Europe-English, Swedish, 
Danish, Dutch, German in the sense of'lady': dame, dane, dem. 

4. mira (ocean.) 'submarine fire' and also vadavagni ! ; 
German meer ; French la mer ; Spanish and Portugese mar. 

5. apa' /fi'-'karma'-nama (Nighantu. 2.1) ; opus (Latin), 
operation (English). 

These five exmples should suffice to show that Vedic is the 
most ancient-and accordfngly, the mother-of all languages. 
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MULTIPLICATION OF LANGUAGES 

If, Vedic is the universal mother (or foster-mother as some 
would like to call it), the question naturally arises : how these 
hundreds and thousands of languages and dialects have sprung up 
from that one source. How to explain their multifurcation ? 

The answer may be briefly given as follows (taking into 
consideration what native and foreign scholars have written on the 
subject) Some probable causes suggested are : 

PROBABLE CAUSES 

(1) Physiological causes- when some people cannot 
pronounce some difficult sounds on account of some defect in the 
anatomy; 

(2) Geographical surroundings- sometimes making it 
difficult to pronounce words correctly (due to severe cold.); 

(3) Communication and Correspondence (difficulties)- 
people of distant lands also sometimes cause pidgin-like change(s) 
in the language and its pronunciation; 

(4) Change of model-e.g., a new king may ascend the throne 
and his subjects begin copying his style; 

(5) Association- also causes change, 

Examples 

(whose) 

^ (morning rice) 

^■>^(milk) 

(6) Analogy- is defined (by Vendryes) as “the power of other 
words in a languages to exempt any special word from the operation 
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of phonetic laws or to compensate it for changes which those laws 
may press or produce.” 


One clear instance of this change by analogy is cows. In Old 
English it was spelt (inflected) as kine; but, as table, book, boy and 
other words are formed by just adding an s at the end, so the 


plural of cow also became cows— (though foot did not become foots 


such as. 


(7) Economy of e#>ri-with regular vagaries- 

(a) vama-viparyaya or 'metathesis': 

it 


(b) varna-lopa (dropping out of a letter, usually owing to 
inadvertance): 

[cf. adarya > a'rya, Gita] 

[cf. > 'Sanskrit'] 

> 'stick 
3Tcra> > 'lock 
TTT^t > (%T° ) 

3tra^>'saliva 
3TTmr> *?qT(cf. Wrr) 

(c) samikarana— (assimilation) : 


SRrT > *TrT 


cf. Edward Sturtivant (Introduction to linguistic Science : “Of 
great linguistic importance is the assimilation of contiguous 
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consonants.” 

(d) vtprafozM-(dissimilation) : 

W > W (mirror) 

> ttsh (cf. mauli) 

(e) svara-bhakti (hiatus) : 

ST3fcT>b vaiti (Avesta) 

^rRT > 

9TT>fSRt 

(f) agro'pajana-(prothQs\s) 

> Eytheros (Greek) 

^sT>Onyx 

TTP > Onowa " 

> Odentor 
Ophrys 

> Oxydrokal " 

iictHt > 3l<rlcnUH ( -ol-lch ) 

(g) sthcina-viparyaya-{ interchange) : 

D-iHH faciei 
■pTR 

The following verse, quoted by Durgacarya in his 'gloss' on 
the Nirukta (Ch. 1), gives in brief most of these 'rules': 

clutluHl {ft 'cUiMf| c<l4(c(<*>K '115'i'l I 

SfTrft^f II 

(1) pro/epen/post-thesis ; (2) interchange ; (3) distortion ; 
(4) elision ; (5) 'sense suggesting = engendering another sound!'. 
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In various forms of Prakrta and in English, Greek, Latin, 
Russian and other languages 'changes’ have taken place according 
to the above 'rules'. It is thus that words actually become corrupt 
and new languages spring up. Defective and imperfect scripts also 
have helped in the distortion of a 'pure' language no less : 

In Tamil (script) there are only k and n; c and n; t and n; t and 
n; p and m. [In Arabic script there is no p.] 

In English there is no provision for t, th, d dh, n ; 

In French there is no room for t, th, d, dh, n. 

PASTO & SANSKRIT 

Pashto is the language spoken by Pathans and allied tribals of 
the North-Western Frontier. The author leamt from a letter, received 
from the Vice-Chancellor of Peshawar University, some years back, 
that "here Sanskrit is compulsory for all students of languages, as 
it is thought here, said the letter that, abounding in Sanskrit 
vocabulary as it is, Pashto cannot be mastered without a good 
grounding in Sanskrit." 

Following is the list of some Sanskrit words, with their Pasto 


variants, to stress the point: 


Sanskrit 

Pashto 

Meaning in English 

t 

cfctT 

Two 


* 

Three 



Four 


frNr 

Five 


oEFt 

Six 

3TTET 


Eight 


•tr 

Nine 



Ten 

frRTT 

■qTTTT 

Father 

PPTT. 

RTT 

Mother 


sfftT 

Brother 
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ffrcT 

Husband 

TTczrr 


Wife< ? 

3Tf$RnTcF 


Eye (pupil) 

TTrf 

(n<<oi) 

Belly 

’ll fad 


Barber 


amRjiWI 

Go up 


Also, for 'grandfather' the Pashto is Nikoh-derived from 
'niskrodha'- free from anger and, therefore., loving ; likewise, for 
grandmother anniya 'anna-datri" ,? But, we are just suggesting ; 
nothing more. 

SANSKRIT & SOUTH INDIAN LANGUAGES 

There are some words in the South Indian languages, which 
have their origin in Sanskrit. 

On studying Kasakrtsna-Dhatupatha-Vrtti with the gloss of 
Channa-Vira Kavi, we have come to know of these 'suspected origins' 
ever more clearly-ever more surely. It should be borne in mind 
that Kasakrtsna had been a South-Indian grammarian centuries 
before Panini, recording some 800 more roots, i.e., in addition to 
the 2000 found in Panini! 

(1) amma / avva, tayj-mother: These are the words used for 
'mother' in different parts of the country. 

Of these amma-( 1) is considered by some a corruption of 
'amba'; but according to Kasakrtsna's Dhatupathavrtti, it is derived 
from V amm 'gatau' (1.224) ; avva (2) from V avv-bandha-ne- 
palane (1-226); t'yt (3) from V tayr, 'santana-palanayon' (1.493). 

[In Tamil the word used for mother, tadar, too appears to have 
come from the same root] In Marathi, the word used for 'mother' is 
dyt V ay gat au (1.485) 

(2) appa - pitar (in Kannada, Tulgu and some other South 
Indian languages) from V apppalane ! 


WWW.Aryamantavya.in 










Pandit Lekhram Vedic Mission 


* Vedas -The Myth And Reality * 

(3) ammi-putri from V amm gatau (Kannada). 

(4) akka 'elder sister' (Kan.) from V akk bandane + palane. 

(5) atta, mother-in-law ; attika, sister-in-law (Kan.) from V 
at gatau. 

(6) appa- elder brother' (Kan.) from V ap sabde (1.206). 

(7) nathi, dog (Kan., Tam.) from V nin 'prapane'. 

(8) dana, animal (Kan.) from V dhan 'calane'. 

(9) hana = wealth, woman (Kan.) from V han sabde. (< niskasya 
dasamo bhagah.) 

(10) duddu, money (Kan.) from i duddu dharane. 

(11) gini, parrot (Kan.) from V gin sabde. 

(12) gande, wall (Kan.) from V gadi bandhane. 

(13) vayi, mouth (K. and Ta.) from V vay gatau. 

(14) ane, hand (K., Ta.) from V an prapane. 

(15) avu, cow (Tel.) from V avpalane. cf. ava-ni='gau' (earth)! 

(16) nalla, good (Tam.) from V nail palane. 

(17) ganda-pati, husband (Kan.) from V gadi vadanikadese 
(sahayyam &arofr)-cheek-by-j owl. 

(18) guli, bull (Kan.) from V gul bhaksane. 

(19) guile , bubble, foam (Kan.) from V gull bhavane (vivarte). 

(20) hammu, pride (Kan.) from V hammu gatau (brain-wave) 

(21) pandu, fruit (Tel.) from V padi gatau. 

(22) jenu, honey (moon face ?), Kan. from V jin sambhaktau ! 

(23) channa, honey, fair lady (Kan. et al) from V cann 
sambhaktau! 

(24) havu , serpent from V havva (ghost) Kan. 
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(25) hedi, coward (Kan.) from V hedr calane ? 

VEDIC AND THE REST 

Comparative lists of words of different European languages 
clearly establish the affinity of these languages to Sanskrit. The 
question remains to be answered is: what relationship Sanskrit bears 
to the different languages of the world ? Is it sister/aunt/mother of 
them? It is here that scholars widely differ. Max Muller: "Sanskrit, 
no doubt, has an immense advantage over all the other ancient 
languages of the East. It is so attractive and has been so widely 
admired that it almost seems at times to excite a certain amount of 
feminine jealousy.. We are ourselves Indo-Europeans. In a certain 
sense we are still speaking and thinking Sanskrit ; or, more 
correctly, Sanskrit is like a dear aunt to us and [vasudhaiva 
kutumbakam] she [responsibly] takes the place of a mother who 
is no more. [Chips from a German Workshop ] vol. 5. 

It (Sanskrit) is the most regular language known, and is 
especially remarkable-as containing the roots of the various 
languages of Europe—Greek, Latin, German, Slavonic, says Baron 
Cuvier in Lectures on the Natural Sciences." 

And here is what Adelung has to say in "Sanskrit Language". 
"The great number of languages, which are said to owe their origin- 
or bear a close affinity-to Sanskrit, is truly astonishing and-is yet 
another proof of the latter's high antiquity. Rudiger avers it to be 
the parent of upwards of a hundred languages and dialects among 
which he enumerates 12 Indian, 7 Median Persic, 2 Austric 
Albanian, 7 Greek, 18 Latin, 14 Slavonic, and 6 Celtic Gallic. The 
various vocabularies, which we now possess as a result of laborious 
and learned investigations, render it pretty evident that Sanskrit 
has not only furnished words for all the languages of Europe, 
but forms a main feature in almost all those of the East. A host of 
writers have made it the immediate parent of the Greek and Latin 
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and German families of languages [no less]. 

®° PP in Edinburgh Review, vol. 33, expresses his opinion 
the world " 6 k™ 6 ’ S&nSkrit WaS the 0ne Ian S ua S es spoken all over 

And lastly, to quote from W.C. Taylor’s "India in Greece" : 

It was an astounding discovery that Hindustan possessed a 
anguag e of unrivalled richness and variety, a language the parent 
o all those dialects that Europe has fondly called classical-the 
source alike of the Greek flexibility and the Roman strength a 
philosophy compared with which lessons of Pythagoras are but of 
yesterday [in point of age, in point of enduring speculation], Plato's 
o est e forts [sound] tame and commonplace...a poetry more 
purely intellectual than any of which we had before any conception, 
and a system of science whose antiquity baffles all powers of 
astronomical calculations. This literature, with all its colossal 
proportions, which can scarcely be described with-out [a] 
semblance of bombast and exaggeration, claims of course, a place 
or itself-it stands alone, [has been] able to stand alone. Its literature 
seems exhaustless. The utmost [of] stretch-of-imagination can 
scarce comprehend its boundless mythology. Its philosophy, far 
from shunning, has touched upon every metaphysical difficulty [and 
as much to contribute on each and every issue]. 

It is, thus, clear that many impartial linguists and philologists 
of the West also admit that Sanskrit is the mother (not sister or 
aunt) of all the important languages of the world. It is unfortunate 
that, even in India, not much attention is being paid to the study and 
spread of Sanskrit either by the people or by the Government. It is 
high time the study of Sanskrit is made compulsory at schools and 
m colleges, throughout the country. 

-( 44 - 
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APPENDIX 

WESTERN PHILOLOGY-EXISTING THEORIES 

Many western scholars have written books on 'Philology', and 
on 'Science of Languages', or 'Linguistics'; but, when we read them 
carefully and dispassiontely, we cannot but agree with Sri Aurobindo 
that this western philology is not a science but a mere bric-a-brac 
of theories, a sham. 

1. Pooh-pooh or Sing-song -according to which 'the first man' 
expressed' wonder, fear, joy or pain; those ejaculations and sudden 
utterances of his, accordingly, became the mother/earth of human 
speech. 

The author of the History and Origin of Languages 'advocates' 
that speech originated in the cries and interjections''of the new 
human arrival'.! 

2. Max Muller's Ding Dong sounds more, so, from the rhythm 
of drum-beats. 

3. Ye-he-wo theory -from the natural gushes of workmen 'at 

5 All these scholars saw the physical souce of speech in 'the 

joint action, in cries 'uncontrollable and con-sonant'-speech as the 
product of a common impulse-the emitted sounds) coming to 
symbolise the ardour of labour/pain/pressure/expression. 

4. Couldn't gestures have developed into sounds, syllables, and 
so on ? 

Paget, in Human speech , has indeed these gestures mouthed, 
'even so'! 

5. Here, cf. the latest: Mario Pei, Story of Language: "One 
hypothesis, originally sponsored by Darwin is to the effect that 
speech was in origin nothing but a mouth pantomime, in which the 
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vocal organs unconsciously attempted to mimic gestures by hands"- 
'from hand to mouth'-so ! 

6. Bow-Wow theory : onomatopoeia : from imitations of 
sounds in Nature. So was the crow named-kaka (Sk.), 'krakra' (Rus.). 

But, how many words be there of this nature in any language ? 
This evident paucity cannot, therefore, account for the origin of 
human speech. For, 'what is cock-a-doodle-do to an Englishman is 
coocnico to a French man-is chinchirichi to an Italian' (M. Pei,) 

7. Suggests Jespersen in The philosophy of Grammar : 'There 
was once a time when all speech was song. Language was bom in 
the [sing-song] days of mankind.' 

8. Yet, there is a theory, known by the name of Ta-ta, according 
to which '[the first] sounds were produced by closing the eyes or 
by contracting different parts of the body.' 

SUMMING UP 

Summing up Prof. Max Muller says in ' Lectures on the 
Science ' : "But whatever we may think of these onomatopoetic and 
inteijectional theories, we must carefully distinguish between two 
things. There is one class of scholars : (i)-who derive all words 
from roo?.s-according to the strictest rules of comparative grammar, 
but who look upon the roots in their original character as either 
interjectional or onomatopoetic. There are others: (ii)-who derive 
words straight from inteijections and the cries of animals. This 
latter theory would undo all the work that has been done by Bopp, 
Humboldt, Grimm, and others." 

Sri Aurobindo sums up the situation more poetically : "The 
philologists indeed place a high value on their line of study-nor is 
that to be wondered at, in spite of all its defects-and persist in 
giving it the name of science; but the scientists themselves are of 
a very different opinion 
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"In Germany, the metropolis both of science as well as 
philology, the word philologist, by and by, has become a term of 
disparagement; nor are philologists today in a position to retort. 
Comparative philology has hardly moved a step beyond its origins : 
all the rest has been a mass of conjectural and 'ingenious'groping 
of which the brilliance is at the same time equalled by the 
uncertainty and unsoundness [thereof]." 

- ») (« ■ 
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